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Chapter - I 
THE HOLY QUR’AN 


ibs jp PAAT Lak afi fis le Ski Naa iii 
CV) åa) Gagi lal li gs pas JESI ells all 


(Had We sent down this Qur’ãn on a mountain, verily, you 
would have seen it humble itself and cleave asunder for 
fear of Allah. Such are the similitudes which We propound 


to man, that they may reflect). 


SUBLIMITY OF THE QURAN 


Brief introduction of the Qur'an 
The most valuable blessing of the Omnipotent God is Islam in the 
form of the Qur’anic guidance for all the human beings till the Day of 
Judgement. The proclamation of this fact has been made by the Almighty 
in the following verse : 


“Ley ap ine 55 (sats kieh is aisi alt 


(This day have I perfected your religion for you, 
completed my favour upon you, and have chosen 
for your Islam as you religion).’ 
islam being a perfect and universal religion provides a manifesto 
of the same quality. The revelation of the holy Qur'an is the 
accomplishment of the need for well-being of mankind. The book is 
totally, a revelation sent down by the Almighty Allah through the angel 
Gabraiel to the final Prophet (S.A.W.) for preaching it to the humanity 
at large. The importance of the Scripture has been mentioned by the 
Almighty thus: 
lil pik STi s JT gall glass 44 
- (Ramadan is the (month) in which was went down, 
The Qur'an as a guidance to mankind).’ 
Keeping in view the degenerate conditions of the world, particularly 


ef the whole of ‘Arabiah, the Almighty sent Prophet Muhammad (S.A-W.) 
with the guidance for the emancipation from the curse of all kind of 


Tyra ny OF oppression. The holy Qur’ an itself states this fact: 


fit is He who has sent amongst! the unletiered a a 

- o messenger from among themselves to rehearse to 

them His s igns to sanctify them and to instruct them 
oe the Scripture and wisdom). 
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at another place, the Almi ghty says: 


ey E 2 teat a ET diode S 
aE oak a4 J] Gall Ge olill g yai Ait) Sits FF, ie 
seali al ble 
(This is a Scripture which We haye revealed to 
(Muhammad) that thereby you may bring forth 
mankind from darkness into light by the permission 
of their Lord to the path of the A lmighty).4 


gaiis SAI 36 LS ó il iT gi 


Pd 


The Almighty specifies the reality: 

Wale 3i 333M e- 
Hal 5a bi ji 
(Those who have heen given knowledge see that 
what is revealed to you from your lord is the truth 
and leads to the path Of the exalted (in might) and 
worthy of all praise). 


The Purpose of the revelation of the holy was, no doubt to Organize 
the human society on the basis of the Islamic concept of social justice 
on a worldwide level. Eradicatin g all kind of social, political, economic 
and ethical manifestation of evil in life, the holy Quran maintained a 
standard and provided enlightment for the purpose. of healthy and 
consolidated construction of the society. It can be boldly asserted that 
the over all phenomenal change in the human society was owing to a 


ean haere ae enn Penne 


great extent, to the teachings of the holy Qur'an. 
As it is quite obvious fact that Prophet Muhammad (S.A.W.) was 

not sent only for a particular group of men and for a particular period 
but for the guidance of the whole mankind til] the Day of Resurrection. 
Since the Qur'an admits no regional bias; the teachings and admonitions 
embodying the Qur'an can never be considered to be restricted to 2 

specific section of mankind ina particular period. It is also significant to 

not that the guidance provided to mankind will remain practicable and 

useful till the Doomsday. The history of long period more than fourteen 

hundreds years testifies to the fact that there was no effect of ee 
| time. No change in the statements of the holy Qur'ãn occurred so s 
-The Book continued being subject to many allegations but remain 

-~ untarnished, maintaining its authenticity. 
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hort pHistory of Revelation 

s į 1 ; ars k 

The holy Ouran as t whole, añ revelation by the Almighty Alah 
ne abriel, the message-bearer of the Omnipotent, IHn 


angel G i 
4 he would not be considered a perfecit 


throu ot believe in this fre 


vfustim does n | | he would not oe erfi 
at slim, owing £0 his denial or having contusion about the authoritative 
N tie è r ti “eae 

position af the holy Quran, 

a s Jesus Christ, the world was full of 


tthe departure of the 
e Divine flame which had been kindled by the preceding 
r3 of the Almighty began to smoulder, Europe was, 
completely immersed in the moral and spiritual degradation, Iran wits 
the symbol of oppression and inhumanity, Even the Puranie Age, being 
ot leave its positive effects on the society. 


Soon alte 
all kind © fev il. Th 
prophets (P.B.U. 


in its prime didn | 
condition of Arabtah was most deplorable, It was 
ss of ignorance resulting in the gpread of all sorts 
of disorder and mischief in almost all walks of life. There was no line of 
demarcation between the truth and the false, right and wrong and good 
and evil. Murder, infanticide and robbery were the pastime of the Tab. 
polytheism atheism and heterodoxy were rife. Tribal prejudice and 
‘mutual hatred were the order of the day. 


Among all, the 
groping in the darkne 


In such miserable condition of the world in general and Arabiah in 
particular, a child was born more and less fourteen hundred and quarter 


years ago, in the honoured Banu Hashim family of Quraish tribe. 


: oo paid his homage to the Omnipresent Allah. At the end of 
> k, he used to come home and taking sufficient provisions for the 
n Nt week returned to the cave, Hira. 


18 
Being blessed with a noble character, purified soul and illuminateg 
_ heart, the Prophet (S.A.W.) remained busy in his worshipping of the 
Nourisher of the world.® When the Prophet (S.A.W.) was forty years 
old, one day on the 17th of Ramadan, a voice like a DE a a 
to the Prophet (S.A.W.). It was quite strange for him. It Hes ‘ iy 
day of receiving God’s revelation through the angel a riek. 1 3 
from the Lord of the world and was unique in its character even in the 
world of revelation.’ ,— 
The following four verses of Surah-al-Alaq were firstly revealed 
on the auspicious day of the sacred month of Ramadan: 
Bi ties ae Ye 
aagi. gle bs glasi LA. GLA Gill es AL La) 
i o kil le Gall o$! 
(Proclaim! (or read) in the name of your Lord and 
Cherisher who created man, out of a (mere) clot of 
congealed blood. Proclaim and your Lord is most 
bountiful. He who taught (the use of) the pen).® 


It must be pointed out that the whole Qur'an was not delivered at 
once but it was revealed according to the circumstances which warranted 
it. As the holy Qur'an was.the manifestation of a complete code of life 
proposed by the Almighty for the whole mankind till the Day of 

Judgement. It must be practicable for all ages. Thus it is apparent that . 
the verses would remain useful for all the ages to come. It is due to this 
reason that the holy Qur'an was revealed passage by passage, to meet 


the requirements of the time, as His Divine mission required from time 
to time.” A period of twenty-three years was taken by the Almighty for 


the purpose. LOE eA ld 49 


There are two types of Surah; Makkan and Madinite. The Surahs 
revealed at Makkah are called ‘Makkan Surahs’ and those revealed at 
Madinah are called ‘Madinite’. The nature of the Makkan Surahs is to 


instill and strengthen the fundamental creeds into the minds of the persons 
_ Who were supposed to bring about a revolution in the society. The 


; Oneness of God, Prophethood and Life afterdeath are the main subjects 
which have been dealt mostly in short passages, ` 


} 
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After infusing, the fundamentals of the Faith In minds, it was needed 

that the supremacy of the religion of Allah and itg followers be maintained 
jn a practical form. H was not possible except that the carth of he 
Supreme being must be sanctified afler destroying all kind of evil found 
in the human society, The sacred battles although in defensive forms 
were undertaken and the followers of Islam had to fight against the evil 
designs of disbelicvers in Madinite period, The. principles of war, the 
instructions in the battle field, the treatment of captives of war, the 
obligations of Islamic government regarding the safely of the subjects 
and other injunctions in-different walks of life were the emerging need 
in the Madinite period. The Suras mostly in long form and main| y dealing 
with the rules and instructions in various aspects are supposed to be 


revealed at Madinah. These are called ‘Madinite Suras’. 


The whole Qur'an is divided into 30 parts ( ¢ ja) ). The total number 
of Suras is 114, 85 of them are called ‘Makkan’, whereas remaining 28 
are known as *‘Madinite’, The number of the sub-division of the parts of 
Quran(Ruku) is 540. The Qur’an contains a number of 14 Sajdah-e- 
Tilawat (© JG ota.) the number of the total verses is different 
according to the different centres of Islamic learning: 
In the opinion of the people of Madinah: 6204 
In the opinion of the people of Makkah: 6219 
In the opinion of the people of Basrah: 6219 
In the opinion of the people of Kufah: 6236 
In the opinion of the people of Syria: 6226 
The Qur'anic verses in respect of their significance are also divided 
into two kinds: ‘Muhkamat’ and ‘Mutashabihat’. | 
The passages of the Qur’an which are clear in meaning and related 
to the issues of day to day life are named as ‘al-Ayaat al-Muh kmat’. 


These are together regarded as ‘Ummul Kitab’. These verses deal 


with the social, economic, material, individual and collective problems 


of life and provide adequate solutions. Individuals are allowed but 


required to think or discuss only such kind of verses, so that they may 
be benefited with the fruitful message. 

‘Mutashabih’, the singular form of ‘Mutashabihat’, literally means 
a likeness or a similitude of somethin g which is almost not possible, and 
the same also cannot be visualized.'” All verses expressed in figurative 


| 
| 
| 
| 
| 
i 
| 
! 


| 


20 
lanponpge employing metaphors, similes and parables, are kepi Under 
(his catego y. Seeinp the name of such kind of verses, one Can False 
question roparding their presence in the Qui än, because of not bil 
advantageous to mankind in peneral, Certain indications of thig poini 
are piven bellow to substantiate the motive: 

(D) Diffieulty in having. a clear-cut perception of the revealed sense 
related to the ‘Mutashabihat’ is faced only by the common people, 
Persons of sound learning, being gifted with Piety of Allah are supposed 
to reach the exact sense of these signs and verses." Jfa Person, inspite 
of having very outstanding, knowledge, is unable to know the sense of 
particular verses, it will be his own shortcoming, not of the holy Qur'an. 

(ii) Such kind of verses of holy Qur‘dn is also beneficial to the 
mankind and is ordained in the Qian quite according to the practical 
wisdom of the Almighty. Having faith in the ‘Mutashabihat’ along with 
the ‘Muhkamat’ (clear in meaning) is an incentive to strengthen the 
faith in the Almighty, The holy Qur'an makes this point explicit: 


i P fe Oea a ae 
aisis phg LLG! sali ia gal bi 
(Yea, those who believe their Faith is increased, and 
they do rejoice). ” 

One the other hand, making conjecturers proves futile, and at times 
such type of searching creates doubt and confusion leading one to 
apostasy. The fact also can be categorically understood, keeping in view 
the message of a well-wisher to one which is not clear to him but he has 
had positive and good experiences from a long time. Instead of having 
faith in the well-wisher’s saying, if the person begins to search the 
matter, the relation between this two would be undoubtedly weakened. 
On the other hand, compliance with the same exactly would enrich the 
relation between the above-mentioned persons. In short,‘al-Aayat at- 
Mutashabihat’ are not worthless but fruitful in the sense that these do 
bring about the sound belief in the Almighty. 

Some Outstanding Characteristics of the Qur'an 

The holy is a gift or bounty to the human beings for enjoying 4 
better life in this world and hereafter. It provides guidance to the whole 
mankind to pursue a right path, leaving no room for involvement in any 


| 2) 
of difference and disparity on the basis of caste and colour. It is 
ary to point out some distinctive features of the book so that 

its revealed nature may be established: 
1. Evenin the 21st century world, a reputed author cannot claim that 
I] the hypothesis of his book will stand true for all the times and for all 
the occasions, and his book would be free from all sorts of errors. If 
anyone having egoistic nature, would try to make such type of assertion, 
ill be known within a very short span of time. Whereas the 


his follies wi 
holy book has remained unchanged since its very appearance. The 


kind 


also necess 


Almighty proclaims about its authenticity. 
- Sa a « 2 Broce Bet L 4a Tag 
Giara cia 4p o35 Y Sis ds 


(This is the Scripture whereof there is no doubt. 
A guidance to those who fear Allah).’” 


The assertion made by the Almighty himself has not been nullified 
even after hundreds of years. It clearly shows that the book is not a 
manifestation of human intellect rather a revelation of the master of this 


world and the world hereafter. 

2. The second argument for its being God’s creation is related to the 
issue of guarranttee given by Allah for its preservation till the Doomsday. 
None is supposed to be assured of total safety without any change or 
modification in the contents of his book. Even in his own lifetime, the 
book written by himself needs addition and subtraction in changing 
circumstances. The holy Qur’an even though in a book form is quite 
unlike the books which men generally write and after sometimes, 
alterations and additions, are needed due to changes of circumstances. 


The Creator of the Universe, the Omniscient God is aware of all 
circumstances of the past, present and future. He knows even all the 
mysteries concealed in the hearts of human beings. It is clear that the 
question of change in the revelation never arises. Keeping in view the 
antagonistic activities and injurious conspiracies of the non-believers, 
the Almighty Allah guarranteed about quarter and fourteen hundred 
years ago that there will be no change even of a single word in the book 


atanytime: 
j i 2 æ 


osiad d Ggs SAN i5 B25 L] 
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ceed 


Vo have without doubt sent the mensoge and We 
is assinedly guard it (from corruption). 
wi 


; belief of the Muslims of the world that the Qur'anj, 

It is the oF g its safety from the time of its revelation Original}, 

assurance ee spt untarnished. Not only the Muslim but also the 

has remained te feel bound to confess the reality. For instance 

a Hive! See te scholar of the West, remarks in this Perspective. 
John Burton, 3 


ee 
of the Divine revelation’ 


3. Islam is a complete and comprehensive way of = aa 
pook which might be sufficient of guidance in Pa x 5 S a In 
fact, a book from God cannot be complete unless an un ake ae 
encompass every sphere of human life, including the ingre : T : ‘ 
Universe. The book of the Almighty meets the demand an it is tuh 
acclaimed as the comprehensive because of being a guide in Speal 
political, economic, physical and spiritual matters. The Almi ghty says; 


Ari E oe? ee 4 af z deta 
Cale ball GGS Lii ga k otal Ge Si 
(We send down (stage by stage) in the Qur’an that 


which is a healing and a mercy to those who 
believe).'6 


4. The fourth distinctive feature of the holy book is its style and 
expression which is beyond the reach of the human c 


intellect. It is a well-practised tradition of any 
being indebted to em 
he attributes due wo 


apability and 
author of a book that 
inent scholars, leading books and other associates. 
rds of appreciation to them. And why not so? He is 
. Otherwise he, due to having egoistic mentality and 
1t, is not paid due regard and respect by the world of 


Y not in need & and Absolute Wise and He 
ed of a3 ; 
ofany k assistance from anyone. He 


a3 


of gupreme being - the Absolute Wise. the Most Powerful. And it isa 
fret qhat the exalted position of the Almight y is never hurt and disposed 
awing to SU ch ex pressrons. M oreover tire signi ficanve of hook is enlarged. 
The following verses are reflective of this fi net: 


tia dy 


ay 


19 Midas Gis Gall Jinai bs 


ae ES 


‘Bur a confirmation of (Revelations) that went 
bcfore it, and a fuller explanation of the book- 
wherein there is no doubt, from the Lord of the 
worlds)” 

At other place the Almighty states the position: 

Mose ne 38 ee Sele cee 

Lj daa 5 ota res Nuss Sb) lb 


(These are verses of the wise book, a guide and a 

mercy to the doers of good).”" 
s. The holy Qur'ān being an asset of The marvellous and universal 
characteristics, holds the unequalled position by all. Because Islam, the 
religion of Allah, 1s the best spiritual blessing not only for a particular 
group ora specific community but also for the entire human race without 
any geographical limitation and discrimination among groups, castes and 
tribes. The holy Qur'an is a revealed constitution of this complete and 
final blessing. The teaching of the book must be universal. The fact has 
been clearly stated in the very beginning of Surah-al-Bagarah.'” 

_ Itwould be indeed an injustice to the holy book containing guidance 
for al] mankind, if any kind of discrimination is made for benefitting 
from the book. Every one who wishes to gain inspiration from the holy 
book is free to own this blessing. Anyone confessing the Faith and 
observing the instructions of the book and bringing them into his practice 
is called the follower of Islam and flag-bearer of the book of the 
Almighty. A scholar of Islamic learning opines; 

“It is this comprehensiveness of the Quran, the need to make 
provision for guidance in every respect, for all people for all times. It is 
due to this reason that it made necessary that the guidance should be 
conveyed in verbal revelation. The Qur'an is literally the word of God 


and passes the quality of being alive as the Universe is alive”. °° 


di 


t uhe presenee at inition anillos ol hooks, ie aa BOE, 
Weak WHE holy OHA that ita recitation l maile UH Wuritiwide levy 
aati abaelves WHEE Riving pejte approach, he wili It 

eaipeltalio conti thatthe moal withely vend boul oli the plutai lov, 

Eai ihe holy ourin TE bon extant tied tot that the recitation OF i, 
vases, at tenet tive tte talay Becompulary for every Misti, Keepy 
Wew Hi Heaton alithe haly bonk, d may also be sald ihal Withoy 
havia enori parion olihe book, none can be supposed to be ' 
We Miislim, TWH the palasy ofrelialona, none ofthem excepi Jalam ittis 
AUN veiet itot heity the follower ol any particular roliglon unless 
Ai antil the paron ronda the mon venerable bookdhe manifesto ol 
ihat Partieular relinlon, Hix only Palin which absolutely says (hat none 
Oy be Mustinnvithont tending the holy book of Islam Hivectines ü day 
Uuring the pertormanee OF the Payer (Ak-Salah) (he fra and foremas 
practieal manifestation of being a Muslim, 


Canet understanding of (he Abmighty verdiota is must for thie 
MUSH: as Those become the code of vonduet lor the entire life, The 
Wie date Witerstinding i dta tno vense, became an incentive for a 
emparan OF Writing the COMMON LION anl bonsequondly hundreds but 
thousands of the Chirality 


exegetioal Works conme IMO OXistonee in 
HER ven langnagon, 
7. Onè more porani aspect ofthe ëxcollonce ofthe holy Quin is 
depioted in ity varied style and tho Absence OF Conttadiotion iti its texts 
as Well A man being bound te commit errors ik forced (6 mako omission, 
addition and subtraction in his previous saving and modification in 
attituder and stands ds destined to occur in his Hiie with the changing 
situations, Tho contradiotion occurs boontise of the principle of growth 
in human intellect, The book is the rovelation from the Almighty-the 
Absolute Wise, And he remains aware ofthe lets concerning tho resent ) 
the past and the fiture, Even unseen things are in the full Hie ba 
Almighty and Knows even the concealed frets whioh are in il he 
al men, This is Why, the question of contradiction Ol diserepanoy aaa 
: arises, Fhe book itself makes the reality oxplicit in these Vorseg: 
SAAN a ie sis jo GLE Sy GN A OILS SE 


Z 


(Do they not then ponder on the Qur'an? If it had 
been from other than Allah, they would have found 
therein much discrepancy).” 
g. Another excellent feature of this marvellous book is that its verses 
move the heart. It may be stated without any exaggeration that none of 
the books in comparison to the holy Qur'an is and can be memorized by 
individuals on so worldwide level. The credit goes to the book that millions 
millions of people memorize the book in almost every comer of the 
laimed that if each and every copy of the book 
d by burning or throwing it into oceans at 
ies would be reproduced ina very short 


and 
world. And it can be c 


unlike others can be destroye 


atime, millions and millions cop 


span of time. 
9, Books written or compi 
the human weakness, vulga 


Readers of the book feel weariness an t 


due to occurrence of various types of shortcomings. The holy 
ry excellences, makes uses of the words 


led by human beings have generally shown 
rity of expression and obscurity of words. 
hus, lose interest in the study 
Qur'an 


being adorned with all the litera 
ther obscure nor vulgar, in an easy-going manner. Moreover 


which are nei 
e the reader 


the recitation of a few verses time and again does not mak 


tired and exhausted. 
10. The clarity of expression found in the holy Qur' 
essential features of literary excellence. But the books written by human 


beings are never found hundred per-cent free from ambiguity of 
expression attains such striking clarity that even a man of common 
understanding, becomes capable of following the dictates without any 


difficulty. 
Miraculous Character of the Qur'an ( Ijaz al-Qur'an) 
The holy Qur'an is a book of guidance in every sphere of life. 
: Implementation of the Qur'anic teachings in human life indeed can be 
incentive for obtaining the favourable dealing of the Almighty in this 
o world and hereafter. By acting upon the inspiration received from the 
i 2 ivine light, man becomes revolutionary in whatsoever comers of the 
oe ois he lives and in whatsoever circumstances he faces in life. The 
literary excellence of the holy Quran besides the above mentioned 


_ &spects, is more significant. 


an is one of the 


26 


Scholars of all ages | 
but differences aie Sepo ly oy. that the holy Qur'an is a miracle 
miraculous. Some of the ctermining the exact cause for being its 
TA EE ana tas me attribute the aggrandizement of the purpose 
the reason for T can ee the information of the unseen things is 
chine a: same. E esides these two, there is also found an 
© its graceful eloquence, doctrine and style.” 


Muslims of all ti 

> be i S of a | F i 

its beine not one times have an unshakable faith in the holy Qur'an for 

ay iy a marv iaia B 

masterpiece CEROS i ous religious monument but also a literary 

CAW throual ees a human creations. Prophethood of Muhammad 

F Sia Fi ithe book itself becomes undeniable and untarnished. 
| of Islamic learning points the excellent position of the book 


thus: 


_ ~The Qur'ãn-the word of God, is not only inevitable in the profundity 
of its contents and message, but also in the grandeur of its diction, the 
variety of its imagery and the splendour of its word painting. Its literary 
form and style surpasses the human powers and defies imitation”.” 


Muhammad Ali al-Sabuni is a well known Muslim scholar of the 
Qur'anic studies. The importance of the Qur'an has been highli ghted in 
ars. Dealing with the 


hundreds of pages by the above quoted schol 
prophethood and miracle of the book, he says that the Almighty Allah 


has revealed the Qur‘anas a code of life for al-Ummah. Guidance for 
the mankind, miracle for the prophethood, open dialogue and proof for 
the same till the Day of Judgement: these realities testify that it is a 
elation of the Almighty to the Prophet (S.A.W.). F urthermore, it is 


rev 
an everlasting miracle which challenges all the nations and all the 
communities for ever." 

There are different opinions among Ulama in determining the 


2 -miraculous character of the holy Qur'an (i jaz al-Qur'ãn). Some ofthese 


are as follows: 

4. Information about the Unseen is one which is the miraculous 
Qur'ān in opinion of a group of Ulama. The human 
supposed to have such 


2] 


lama say that the miraculous character af the Qur'an 
3 in those verses which manifest the scholarship of 
i reall (S.A.W.) in spite of his being unlettered. Giving an account of 
PP cata messengers of the Almighty. and the demoralized 
ois gone nations, the details from the creation of Adam 


amd tions af the by | 1 
ange d) to his death, the story of Nooh (P.B-U-H.) related to hiš 
` elf and his nation. and the story of Ibrahim. (P.B.U.H.) point out 
aiii t 4 


hat prophet Muh ammad (S.W.A.) was fully acquainted with the ups 
ji downs of such occurrences. 
rs having firm faith, says that the eloquence 


lous rhetorical speeches and impressive 


_ Some of the U 
y depicted 


3, Agroupof leamed schola 
ofthe highest standard, marve 
arguments are the real miracle of the holy Quran. 

4, There is also a group of the Ulama that is convinced to form an 
opinion that the holy Qur'an is miracle in Sarafah: they say that the 
power of eloquence and rhetoric is attributed to the Arabs and others as 
weil NazZam, a scholar of rationalistic sect of Muslim dissenters, 1S 
representative of this school of thought. He further says that the Qur'an 


phet (S.A.W.) as an evidence of his prophethood. 


as not given to the Pro 
But like other revealed books, this was the code of conduct revealed to 


him for the guidance of mankind. 

5, Another opinion regarding the miraculous character of the holy 
Qur'an related to with the richness of meaning. The words used in the 
holy Ouran are highly eloquent and hardly needful for any elaboration. 


‘Keeping in view the challenges of the Qur'an to the infidels of 
Makkah and their surrendering to it, the miracle of the holy Qur'an is 
not left to be determined easily. The divergence of opinion never affects 
the fact. A reality remains always a reality. If we analyse the gradual 
Process of revelation, it would be easy to conceive that the real miracle 
| of the Quran becomes evident in its marvellous literary excellence and 
perfection. The sublimity of the purpose, the foretelling of certain realities, 
on of the Quran to the Prophet (S.A.W.), inspite of being 
: Ch es ae sd others, indeed can be cited as the unique and 
ee me oe of the Qur'an. But'so far as the real miracle of 
Sua is concerned, it is depicted in its high level exemplary 


ng 

The Arab neither felt proud about their philosophical thinking an | 
varictics of dialogues and d iscussions, nor they claimed to know the 
unseen things, They actually felt charm in the verses of the holy Qur'ay 
as these were bearing a standard of the most exalted position of Arabic 
language and literature, They were undoubtedly masters of the craf 
and were distinguished due to having extremely refined taste in 
language and literature.” Due to having a sound mastery and 
unsurpassed talent in language and literature, they neither hesitated 
even calling others as dumb. But it is known that after hearing the 
charming verses of the Qur'an, they remained stunned and spell-bound. 
Their power of speech and expression lost its vitality after coming 
across the marvellous literary attributes of the holy Qur'ăn. That is 
why, they sometimes attributed these verses to ‘enchantment’ and 
some times to ‘dispersed dreams’. There is no room for refutation 
that observing the verses of the Qur'an, they were badly affected.” 
The Quranic verses elaborate these points. 


s Da i a4 E l; Ly 2 - rer 

Pe gk ae 
(But when He came to them with clear signs, they 
said, “This is evident sorcery).?’ 


At another place, the Almighty has reiteratd their allegation: 
re) Se ew 5 qə AEA a Pa 
Selā 58 Ji ilii Gp Sf aA Oh 


(Nay, they say (these are but) medleys dreams: Nay 
He forged it; Nay, He is but a poet).*8 


The Almighty again cited their sayings about the prophet (S.A. W.): 


E Prun ts [eon (2g ei ye eat. 2 
© gH pol Lgl GS Tish iis 
: (And they say, “What! shall we give up our Gods 
Jor the sake of a mad poet).?? 
The Arabs were claiming that the holy Qur'an is nothing but the 
stone unturned to impute the holy book to 
anions and other experts of language and 
reason that their leadership and religion of 
e faced dangerous consequences after 
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of the Almighty. Consequently two means | 
Qur'an being a revelation, were adopted 
py the atheist Arabs. They exerted themselves to defame the personality 
of the Prophet (S.A.W.) and the companions on the one hand and tried 
much to prepare a book resembling the holy Qur'an on the other. The 
almighty: observing the misbehaviour of the infidels with the Prophet 
(S.A.W) and the holy Qur'an, as well as their assertion about presenting 
ing identical to the Qur'an, challenged them with these words: 


we 2 Z» o eee re E sors 26 
SER is pj pia fab 5 815-58) Hi el 
ARa oon “ a 2% ie” ae 

5 dads Ais & alll yg Ge pihia 


(Or they say: “He forged it” say then bring ten 
surahs forged like to it, and call to your aids 
whomsoever you can, other than Allah, if you are 


truthful).°° 

Instead of giving any positive respo 
they maintained silence. The Almighty b 
comply with the Qur'anic challenge, gave t 
ee aoa en KAE Se Fane aoe: an 2 pr Sle 24, 
dS oS 85 gay 5b bare Le 55 Las 8) (HES) 

a eg Be 2 2 A 
a Ju 1 Dia 2 ee 22 2 -[-- z > Arte 
gina ALS 3] all ogi Ge pS elope leila 


(And if you are in doubt concerning that which We 
reveal from time to time to our devotee (Muhammad), 
then produce a Surah of the like thereof; and call 
your witness or helpers besides Allah, if you are 


truthful). ” 
~ Again in spite of receiving the challenge in order to present a book 
like the Qur'an, the Arabs were, in no, way capable of meeting the 
Quranic challenge. The situation is represented by the Omnipotent God 
in the following verse: 


surrendering to the revelation 
for the refutation of the holy 


someth 


ai doe ees fat 
wp lgedlg ob 


nse to the Qur'anic challenge, 
eing aware of their inability to 
hem another chance, saying: 


— Fwd 


Voie Jis igi af le Sails gayi aie yd 
ee ee Oe Rotary eee ER Cee SNE ae s 
o liE gain ipat OLS oly dies sh 
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(Say: If, the whole of manki nd and uinn may 
assemble, to produce the like of the Qur'an, they 
could not produce the like thereof, though they were 
helpers of one another)” | 

The assertion made by Arabs in order to present a book like the 
Qur'anand their exposed inefficiency regarding the r de eg to the 
challenge of the holy Quran is the base which ce Hnnes the miraculous 

‘character of the Qur'an in the real sense. Baqillani - a leading scholar 
of the Abbasid period, very firmly states that the organism of the holy 
Qur'an, in spite of its various styles of expressions, is far above Of Kalam 
al-Arab. The Arabs had not any compiled work of their language anq 
literature, before the appearance of the holy Qur'ãăn.” Abul Kalam Azad, 
a great theologian and an eminent ee of the holy Qur'an, 
brings out the literary excellence of the holy Qur'an while dealing with 
the concerned isuses: 

“The attitude adopted by the Qur'an is the only way out. On the one 
hand the reality is so high that the human intellect feels he] pless to scale 
upto it, On the other, the restless urge in human nature to have a Vision 
of this reality is genuine enough”.*4 

The history of hundreds of years testifies to the fact that the Arabs 
were totally excuseable to bring anything similar in response to the 
challenges of the holy Qur'an, even the unendin g series of mutual wars 
were going on. The relationship was being endangered. Means and 
sources of earning were being hazardous and the most valuable lives 
were destroyed. In fact, social political and economic dilapidation could 
never be tolerated, if the flag-bearers of ignorance (Al-Jahiliah) would 
be capable of presenting even a single verse like the holy Qur'an. Lest 
the Muslims faith in the real miracle of the holy Qur'an should be 
regarded prejudiced and partial, it seems appropriate to quote the 
Statement of a non-Muslim scholar representing a world of learning: 


ality Th estyle ofthe Koran is God’s style. It is different, incomparable 
aae aie This is basically, what constitutes the miraculous 
er (ljaz) of the Koran. Of all miracles, it is the greatest: If all 


“Men and Jin w = 
{ ITO “were to collaborate, they could not produce its like 


3] 


. i in history which substantiate the 
ious bits of evidence in : 
There at eedi g the real miracle of the book of the Almighty. 
said standp = can better be illustrated by an incident which iS related to 
The RER well-known antagonist to Islam and the believers ie. he 
Abu en d-a reputed poet of the Jahiliyah period, to say something 
re y ] A > . 
f a the Qur’an . Walid remarked: 
a 


None of you except myself is well-versed in the realm of poetry. 

vhatever the Qur’an presents, has no similarity in our present 

TA ious heritage. By God, the sayings of the Prophet (S.A.W.) 

5 dhes of life, decency and elegance. The exterior of these 

Sing is fruit-bearing, whereas the interior one Is sugar-bearing. There 
o 


isno doubt that the book will have its upper hand against all the literary 
endeavours of the Arabs. 


rushed towards 
to embrace Islam 37 
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e of it according to a Muslim Scholar ; 
> Is 


to come. The greatest evidenc : : 
and untarnished and thus, its Miraculoy, 
$ 


thatthe challenge remains intact 
character is proved.“ 
Magnificence of the Qur'ãn 
The holy Qur'an being the most precious gift of the Almighty to the 
whole mankind, is a code of conduct for the human beings. Indeeg 7 
removes the evils of human life and makes one capable of God’s favours 
in this world and hereafter. There are certain verses in the holy Qur'an 
which depict the majesty of the Revelation. The revealed character of 
the holy Qur'an and its being a book of guidance is better illustrated jn 


the following verses: 3 


oe i. - 22a PN < a5 E 2 z al 7 2m a? - PNTA 
L5 SLAI Gags oilb oi G2 Che Gh 


“spon b A P E TGT n Aar At co an te eee oe 
A Ss Jig ail) USL Gate Gls Oiii pt; 
= tees A eat Be E T ET 
O58 52 a B5 YL 
(A guide unto those who ward of (evil), who believe 
in the unseen and establish worship. And spend of 
that We have bestowed upon them and who believe 
in that which is revealed to the (Muh ammad ) and 
that which was revealed before you, and are certain 
of the hereafter).*” 


At another place, the Almighty specifies the position of the 
Revelation as a healing and mercy to all who believe.*° 


Certainly the instructions given by the Almighty Allah in the book 
are beneficial to those who are wil ling to go on the straight path in every 
sphere of their live: Ifanyone is not serious and sincere in his approach 
of seeking guidance from the marvellous book, showing no sign of 
submission to the Almighty, the good results cannot be achieved. The 
a firm faith in the exalted position of the Almighty Allah must be kept 
P : De psa hearts of those who intend to receive the guidance. 
| verses. The Qur'an De A status to m Quran’ 

= position in these words: 


if z so oe 
Doba i gig taa weg LpA ¢ 
zA Sajal ji agal Ga Call Gags Sii ia ó] 
basi 20g Gf plaha 


3A 
(this Quran gnides unto that which is straightest 
ced IVES tidings 10 the believers who do good 
works that they shall have magnificent reward)" 


At another place, the sublime Ouran has been introduced in the 
ee wor nt 


Ag ia] 


OTA ad pores in 


(And verily we have coined for mankind in this 
Our'din all kinds of similitudes, in order that they 
may receive admonition, (It is) a Qur'an in Arabic, 
containing no crookedness, that they may ward off 
(evil) 


pile majesty of the revealed Scripture ts also eee in the verse: 
Uy Gb Ue Iga 8 gL gills li Cas 6 Saioa 


EAEE ES 
(Lot those who read the Scripture of Allah, and 
establish worship, and spend of that which we have 
hestowed on them secretly and openly, they look 
forward to imperishable gain).” 

Besides the Ouran verses related to the sublimity and 
aperandizement of the book itself, there are large number of Traditions 
(Ahadith) which mainfest explicitly the religious status of the book. 
Some of them may be cited here for the purpose. Addressing the 
followers of his es the Prophet ( He says: 


Gh jal alas Gs 48524 
(The best ints you (Muslims) are tes who learn 
the Qur'an and teach it). 
b On another occasion, the honour of the standard-bearers of the 
| 00k is described in the following Tradition of the prophet (S.A. W.): 


ols Gilly 35l 15S oj HU as Tp iL jal 


m” 7 


oli d GLE lE 545 ds TS 


yH 
associated with 


Qur'an | 
J who flatters 


jgels ane 
have a noble 


nt in the 
j IE ane P 
com him will 


(One who IS proficie 
the nob 
in it and fine 

ws 
reward). s | ae: 
: ae verses an raditions 

In the light of above-mentioned Qur pet te moi eer 

ea E | the issue of the sU i i 

s. A.W.) on the iss ae 


the Prophet (5. 
learly S tae? 
i ager to Say that the 


the religious significance IS € 
. fyslim, without any | 
a common Muslin ve af the Day odze 


Book is source of salvation from the torme 
No doubt, this Book being a written code 0 
guidance for this world and the world herea 
aspect of this revelation is enough justification 


valuable asset to mankind. 


for its being the most 
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who withdraws (after his 


whisperer (of evil), 
vho whispers into the hearts 


whisper), -(the same) X 
of mankind. -among jinns and among men.® 


Elaboration 

A very comprehensive ‘Dua’ has been made by a sincere devotee 
of Allah in these short holy verses. ‘Rabbin Naas’ (the Nourisher of 
men) ‘Malekin Naas’ (the Ultimate Ruler), “Ilahin Naas’ (the Ultimate 
God); these three main attributes have been depicted in this short Sural 
It is quite true that a man asking for protection to the Ultimate Nourish s 
Ultimate Ruler and the Ultimate God, cannot be devoid of the i id 
and bounty of the Almighty Allah. “Al-Waswas, al-Khannas’ j ae 
for an evil suggestion or temptation which komes DaN ee 
hidden manner. This evil can be displayed by both once and again in a 

the men and Jinn. 


A believer can be instigated somewhere in q 
serving in the way of Allah. If he comes to th ny Part of life while 
wishers and mischief-doers, he cannot Peri hic ee of evil- 
religion well. And sometimes he will feel ve h z duty of serving the 
protection of only the Supreme being-the ee But if he seeks 
attributes, he can never be deprived of Hi Odiment of al] kind of 
successfully he will get the desired goal of line bounteous Nature and 


COMPILATION AND ORDER 
OF THE QUR’AN | 


Writing Tradition During the Revelation Period 
Every Muslim has a firm belief thatthe holy.Qur'an-in-its the words 
and spirit is intact and preserved in its original form and will remain 
‘unchanged till Doomsday. It is understood that the book of the Almighty 
was existing in written form before the departure of Prophet (S.A.W.) 
for the heavenly abode. The book being a guide to all in the entire 
world, was guaranteed by the Almighty for its protection*®. The 
importance of the holy book was instilled into the hearts of Companions 
‘py the Prophet (S.A.W.). The instruction (EL oTa jié dé 1S Y) was 
prevailing over their minds. There are certain sayings of the Prophet 
(S.A.W.) which endorse the writing tradition of the verses of the book. ~» 
Some of them may be cited to substantiate the viewpoint: 


Sin d ghiall Sie jal Go G5delill sgia Y Sls Ud 
gh ails SIGHS CHIL, godly badd J ei ii gill li alll 
gil gb ald ghis csc AS) JG S i aS 
ASAD La alll Jag Le Jla oe Yl pS pl Ge gt OE 
oy Gugdelll eg gia Y LELO SAGAS ell Ha dS 

“ALO Jiri a Giai yA ly! tÈ cnbesal 


(When there was revealed: “Not equal are those 

believers, who sit (at home) and those who strive 

and fight in the cause of A llah. The Prophet (S.A.W) 

said, Call Zaid for me and let him bring the board, 

a the inkpot and the scapula (or the scapula bone 

_ and the inkpot)”. Then he said, “Write not equal 

are those believers who Sil......--. ” and at that time 

oe Amar Bin Umme-E-Maktum, the blind man, was 
>. Sitting behind the Prophet (S.A.W.) He said, 0 


F: Sere t ; 
Sos N ee! AEE eh, ge oe R 
a ee er ae FAF R 
Ek E ake rid 
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Allah) messenger! what is your order Jor me (as 
regands the above verse) as fam a blind man?” So, 
sred of the above verse the following verse was 


FEIN riei ? A, ia 


are those believers who sit (at home) 
injury or are blind 
e and fight in the 


Nat equal 
except those who are disabled (by 
or lame ete.) and those who sirt 

cause of Allah (4:93). 
The whole Qur'an was existing in the written form, This is not on! 
a simple claim but a reality which ts based on internal and extern; 
evidence. The use of Cais REON RENN : yal aid | ) by th 
Almighty Allah testifies to the fact that the writing in general was practic; 
tradition of the Arab on the one hand and the holy Quran itself w: 
existing in written form on the other. It is internal evidence of showin 
the writing practice. Hanging of the Seven Odes upon the wall of th 


Sacred House (Baitullah), the written declaration for the social boycot 


of the tribe of Hashim, offering for teaching (reading and writing) o 
each of the captives of Badr to ten Muslims as his ransom for releas 
and embracing Islam of the second Straight Caliph after being fascinate: 
with the written verses of Surah Taha: these are the historical fact 
having external evidence for the healthy tradition of writing. 


Incentives for Compilation 
The first incentive to undertake the enterprise of the compilatio! 
work lies in the universal importance of the holy Qur'an. The Qur'ani 
instructions are not beneficial only to a specific community for a particula 
period, but all human beings are to be benefited with the bounty of th: 
book till the Resurruction Day. This is the religious aspect of the 
significance of the book which compelled the Muslims for its compilatior 

work. 

„> The second reason was the fear of wastage of the holy Qur'an. 
Hundreds and hundreds of memorizers of the Qur'an (Huffa z) were alive 
Se li oie rate (SWA) Verlone nye eo 
- This is why, the possibility reais hen x me Prophet (S.A.W.): 
Quranic portion was not s evident Aas usion and wastage of the 
a nt. But after Prophet’s death, the 


Evi 


Caliphate of HadratAbu Bakr, took place, resulting Abu Bakr Siddique 
R- A} in the martyrdom of seven hundred memorizers of the Quran. 
Compilation During the Period of Hadart 

After this heart-breaking incident of martyrdom, Companions 
RAA) of the prophet (S.A.W)} took it very seriously and thought 
saat the holy Quran could not be saved, if such kinds of happening 
soatinved. Compilation of the book of the Almighty was the indispensable 
ed at that Critical juncture. The conversation between Abu Bakr 
Siddique and Umar Farooque (R.A.A) (the first and second caliphs 
respectively) regards their arguments for and against the compilation 


isrecorded m Sahih al-Bukhari: 
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‘Abu Bak Ss iddig sent for me when the people of 


-yamama had heen killed (I went to him) and found 
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Bin Al- Khattab sitting with him. Abu Bak; 


sr] 7 , 
(R.A.A.) then said (to me) Umar has a - i me 
and said,” casualties were heavy among Qurra 


of the Qur'an (LE. those who know Poar oh » 
hearts) on the day of the batile of an : 
am afraid that more heavy casualties may os e piace 
. ther battlefields whereby a 
among the Qurra on g Therefore, 1 
large part of the Qur'an may be lost. re! , 
suggest, you (Abu Bakr) order that the Qur'an be 
collected,” I said toUmar,” How can yox do 
something which Allah’s messenger (S.A. W) did nal 
do!” Umar said, “By Allah, that is a good project’. 
Úmar kept on urging me to accept his proposal till 
Allah opened my chest for it and I began to realise 
the good in the idea which Umar had realised”. 
Then Abu Bakr said (to me), “You are a wise young 
man and we do not have any suspicion about you, 
and you used to write the Divine inspiration for 
Allahs messenger (S.A.W.). So you should search 
for (the fragmentary script of) the Qur'an and 
collect it (in one book). “By Allah! if they had 
ordered me to shift one of the mountains, it would 
not have been heavier for me than this ordering me 
to collect the Qur'an. Then I said to Abu Bakr, 
“How will you do something which Allah’s 
messenger did not do”? Abu Bakr replied, “By 
Allah, it is good project”. Abu Bak kept on urging 


Umar 


me to accept this idea until Allah opened my chest 


for what he had opened the chests of Abu Baky 
and Umar (P.B.U.T.). So I Started looking Jor the 


Palm leaf stalks, the white stones and also Fi a 
men who knew i 4 by heart, till I found the Ia Me ue 
of Surah Al-Taubah (Repentance) men pe 

d not find it With 


Khuzaimah Al-Ansari, and Ta 
anybody other than Him). #9 ae 


Hesitation of Hadt Abu flake and Hadrat Umar Par owg iR AAS 


chet have-dquoted dialogue testifies to their glase relation and affection 
inthe a a het Muhammad (S.A.W. Mis truc that Hadrat Abu Make 
with ; pia 3 on the advice of Hadrat Umar Paroog in the beginning 
dtd en T was due to apprehension of deviation from the 
but MAE of mg Prophet (S. WAN as there was not any obvious 
Trem regarding the legality for doing the same in the Qur'an and 
maith On the other hand, keeping in view the critical cond itions of 
ime and the universal position of the Qur'n as a code ol conduct till 
the Judgement Day, H a d rat l Imar j aroog was keenly interested in the 
enterprise of the compilation, That is why, he tried his best to convince 
{he pious caliph of the time to patronize the work, 


The effort made by the above-mentioned caliphs regarding the 
compilation was indeed a blessing which fulfilled the need of the 
circumstances. It may be easily stated that the first two caliphs played 
key role in getting the Qur’dn compiled. The enterprise of compilation 
was duly and efficiently done during the caliphate of Hadrat Abu Bakr 
- the first vicegerent of the Prophet (S.A.W.), Thus the credit of being 
first compiler goes to Hadrat Abu Bakr Siddiq. Professor Philip K. 
Hitti is among those Orientalists who have written much about Islam 
and the Qur’fin. The said scholar in spite of being objectionable in many 
places, appreciates the initiative of the above-mentioned caliphs and 
represents the Muslim’s Faith. Standpoint regarding the compilation may 
be observed as follows: 


“The year following the death of Muhammad (S.A.W.) according 
to the orthodox view, Abu Bakr on the recommendation of Umar who 
had observed the Qur'an memorizers (Huffaz) were becoming extinct, 
ordered that the Scattered portion of the Koran be collected”.°° 

= Whatever care, caution and investigation has been maintained in 
the compilation work, can be estimated by the instruction of Abu Bakr- 
the caliph of that time; any part or fragment of the holy Qur'an must 
hot be taken from any memorizer of the Qur'an, until two others testify. 
As Hadrat Zaid was the chief of the scribes of the revelation, Hadrat 

| Abw Baki drew his attention towards him in order to accomplish this 
a faa aan Consequently Hadrat Zaid became ao 
ef ort, ae ee guide-lines given by Had rat Abu Bakr. After paini ing 
4...’ œ compiled all the individual copies of the Companions of the 


~ Proph 


et (S.A.W.). All Suras of the Qur’dn except the last two verses 


AY 
Khuzimah ale/s nsari had alone, y, 

YY E a persons, Individual Mannan,’ 
after being compiled, WEre handed ovet 1O MA K5 pr m | i time hing 
this compiled asset a fier the death of the cal iph w h ik i r á K d Wada, 
(mar Farooq and after that t0 adrat Hafsahahe daughter of , 


second pious caliph, ` 
Compilation During the Period of H agar 0 thman 

Hadrat Uthman ~ the third Caliph of the Prophet ( hs AW.) Chs 
never be forgotten in the history of compilation and codification of th, 
holy Qur’fin. It 1s misrepresenation of thie fact that I ad ral Abu Vay 
the first caliph of Islam, had the position for being the first compiler u 
the Qur’dn and Wad rat Uthman as the second, It is established fa 
that the compilation work of the holy Ouran had already been completes 
in the caliphate of the first straight caliph “asi; ipik ’ and the compiler 
asset of the Qur’än in form of al-Mas haf al-Siddigi was existing, 
So far as the contribution of Ha drat Uthman to the holy Qur'an is 
concerned, it is also mentionable in the history of Qur’4nic endeavour: 
Seven styles of reading of the Qur’än were seriol isly observed by the 
third caliph. The d ifferent styles of the Our’ anic reading might have 
created very serious problems in the coming ages. The imegration of 
Muslim Ummah might be destroyed due to occurrence of these 
differences in the Qur’dnic recitation. Hadrat U than, taking it very 
seriously, paid his due attention to the uniformity of recitation, It is indeed 
a leading role of Had rat Othman in this remarkable enterprise by 
producing the asset of the QOuraishit dialect, and in a short span of tims 
the reading of the Qur’4n in the style of the Quraish in which it was 
revealed,” gained the official sanction under the caliphate of Hadrat 
Uthman. Thus he may be placed or treated as the compiler of the 
different tones of reading of the Our’4n in a single accent of the Quraish. 
Order of the Suras and Verses : 

The order of the verses or Suras of the holy book is also indicative 


of discussion regaring the compilation of the holy Our’4n, Some of the 
European scholars” dealing with the issue of order or arrangement of 


of Surah al-Taubah which Abu 


recorded at le 


the Qur’dnic verses and Suras have deviated from the straightforward 


approach. 
_ The order of the verses of the Qur’4n and its Suras are nol 
nterpretative but are based revelation. The arrangement is not with 


o 


zı ~ 2h 2 


the 


l 


escending of the Suras and verges bul dne to olose relation 

with the contents and it is also revealed, Hho Muslime ofthe world haye 

fm pelietin the above-stated details relating to order ofthe verses and 

guras ÎN whieh the Qur'an was revenled, and already accomplished ty 

ne lifetime ofthe Prophet (8A W3. Phere are certain justifioation for 
Qur'an, being revolation-based, 


„gard (0 thed 


Lack of arrangement in even the manewritten book is known aaa 
ney and due to the same, the contents lose thelr efficlenoy 
and utility. The book having such demerits in its contents can never be 
acclaimed by the world of appreciation, Ia human crontion duo to 
having such kind of shortcoming, is not able to be duly treated, how the 
reverence and respect regarding the universal guidance in 


major deficie 


yestion of! 
spite of lack of arrangement, 
it was not a painstaking task for the Almighty that it would reveal 
Qur’fin at once, But the Almighty decreed that the book of 
daccording to the needs of the time, The expediency 
not all at once, was to coincide the 


the whole 
guidance be reveale 
of the revelation in pauses, 
instructions with the divergent circumstances on the one hand and to 
keep the revelation intact from the follies of the human beings on the 
other. The demand of the disbelievers ofthe Arab and the response on 
behalf of the Almighty may be scen in the following verse: 


efit) MAS Bag ia All ale JH YG oll Jis 
Sissi db) algi t 


(Those who reject faith say: “Why is not the Qur'an 
revealed to him all at once? Thus (Is il revealed), 
that We may strengthen your heart thereby, and We 
have rehearsed it to you in slow, well-arranged 
stages, gradually).” 


At another place, the Almighty instructs: 


ese ETE yar arte a 

Mis for us to collect it and to promulgate ne 

oe Almighty Allah has guaranteed the safeguardi 
tion in the following verse: 


By 
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ebici gifs etn L 
a lst q Lila ah LA jak (peed àl 
We have, without doubh sent down the message 
ard Be will aswurediy quand H (ran corruption) ss 


in view of the above-quoted verse of the holy Qur'An, the Wise 
for not revealing the Qur’dn, all ofa sudden, is quite obvious. li I 
absolutely necessary for taking advantage Irom the book of guida 
and leaming it D heart. According to a distinguished Muslim schola 

“The flag-bearers of Islamic movement while being combatan, Wi 
the disbelievers need much courage. Message on behalfof'the Almighy 
from time to time are more effective and useful than reveal ing a 
extensive guidance for lifelong time at once”. ” 

The verse related to the compilation indicates that the order and 
compilation of verses and Suras are according to the revelation Of the 
Almighty as the concept of the compilation is not possible at all Without 
maintaining a proper order. It was conclusively not derogatory to the 
status of the comprehensive and universal book of guidance that being 
in chaos and disorder, it would have inspired the whole human beings on 
the straight path in every sphere of life till the Judgement Day. This jg 
why, the Creator of the Universe and the Master of book Himself has 
assured its protection. And in the very lifetime of the Prophet (S.A.W. 
the whole Qur’an was placed in an adequate order. 

There are Traditions of the Prophet (S.A. W.) besides the verses of 
the holy Qur’ãn which make clear that the order of the verses and 
Suras of the Qur’an had been duly maintained by Prophet Muhammad 
(S.A.W.) according to revelation. The following Hadith for instance, is 


sufficient for the purpose: 
Ja) IL yall olga gull Ge dle Jy {LGW ile Gls La, 
a ole Ge ae: eas = eee GT Siea oii 
lih lja Jin blis GIS je ans geis gaiil ihe Jy 
oTa lees tere pae a 
Jas TaS gad SiS (GN 85 gual | 
(A Surah comprising a number of verses was 
revealed to prophet Muhammad (S.A.W.). Whenever 
a part of the Surah was revealed, the prophet 
(S.A.W) used to call any of the writers of the 
revelation and say, “Place these verses in the 
(particular) Surah in which such and such is 
mentioned)” 


tn 


SOME QUR’ANIC SURAS; 
OR ANSLATION AND ELABORATION 


i - ALFATIHAH 

AS BAN gaa dh. ssl os ‘ial Par iirees, 

fill blye piál bl ll ail sink Ny Leas 
AREF FA Jey cl jé. ae Ens 


Introductory Words 
The following information hodlá be kept in mind to determine the 
sition of the Surah and these will be just like the advanced guard ty 

understand the purport of the Surah. 

The Surah had been revealed in very early stage of the prophethoud 
of Muhammad (S.A.W.). Moreover the authentic sources are in favour 
of being it complete one among Suras is revealed to the prophet 
3 Muhammad (S.A.W.) at Makkah in early period. The theme of the 
Surah is to make invocation for complete guidance from the A! imighty 
Allah. The following points regarding the Surah may be considered al 
as guidelines for understanding the magnificence of the Surah: 


(i) Surah al-Fatihah is rightly called the essence of the book k duc to 

: embodying the merits and requisites for the perfect prayer which is 
indeed the main goal of the creation of the human beings. 

3 3 i Surah al-Fatihah, the opening Surah of the Qur'an holds the position 

~ ofa preface c or ‘preamble which undoubtedly to a mentionable extent, 

paves s the way for true understanding of the whole contents. of the 


holy holy Qur’ ain. 


eet ee pepe 


: ® The Surah j isa 2 comprehensive blessing (al-Dua) by a devotee of 
ote Allah for getting the Straight Path - the path of success.in every 
ee sphere of life. The real relation between Surah al- Fatihah and the 
a whole Quran is of “Dua” ~and_its.cesponse. A devotee of Allah 

< makes blessing for having a right path and the whole Qur'žn ís 


| ‘Placed before him in response to that Dua. 
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erisher and Sustainer of 


Dy. f, » he ; | 
ae most Gracious, most Merciful, Master 
of the day of judgement. You do we worship and 
Your aid we seek. Show us the straight way, the 
way of those on whom You have bestowed Your 

n) is nol wrath, and who 


T) yanslation 


to God, the Ch 


grace, those whose (portio 
go not astray. " 
Elaboration 
parts: 


The Surah comprises the three 

Jamd to al-Deen).of the Surah is related to intensive 

fferent.aspects O God’s attribute of Mercy. It js 
yone from whom he wants to 


firstly praises an 
Almighty Allah is above the need of 
f prayer is beneficial to our spiritual 


s strengthening the faith in the 


The first part (al-] 
forms referring to di 
nature of a man that he 
gain the blessing or bounty. The 
praise or appreciation. But this kind o 

training. And it leads to a devotee toward 
Almighty. | 

The second part (lyyaka to Nastaeen) is an open and frank 
confession for the worshipping only the Almighty. After realizing the 
Love, Care, Grace, Bounty and the Exalted power of God, the Almighty 
it becomes incumbent upon us to surrender ourselves to tie su blimity of 
Allah, the Lord of the Universe. The emphatic form used for the worship 
of Allah means not only we worship Him but we worship only Him and 
seek help only from Him. This verse indicates that the recognition for 
being the embodiment of all kind of praise is the realm for bold and 


sincere devotion to the Almighty alone. 
The third portion of the Surah (Ihdena to 

oe aralle : ecognizin g the Exalted position of ihe Almighty and 
ia p D : ci devotee comes to the main objective, 
ne she iesined de to snow the right path. The right path takes a devotee 
from His EREA and:bë.becomes entitled to take ABr on 
oath mint sis) an bounteous nature. Contrary to that, the wrong 
Aieka, person içads him to the wrath, and anger of the 
in a deliberate ametas of the Almighty. The breaking of God’s law 
negligence and carel ras well as deviation from God's law due t0 
elessness are crime. The persons perpetrating the 


bast <r i ” Me ope 
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ging crime are named as (al-Maghdub) and the latter as (al-Dalli 
io righteous and the wrong-doers-have been-awarded and ak 
E sactivelys whether individuals or a nation as a whole. This is why a 


devotee of Allah seeks the path of those who have been honoured by 


he Almighty. 
2 AL-ASR 
ssh (plat (36) GAN] ya Gal GLEN | ally 
Introductory Words | 
The name of the Surah is known as Al-Asr, the word of the first 


Translation 
(By (the token of) time (through the ages) verily 
man is in state of loss except such as have faith, 
and: do righteous deeds and (join together) in the 
mutual teaching of truth and of patience and 


constancy.)” 
Elaboration 
-This Surah proclaims the way to distress or success. That is why 


Imam Shafei, the leading jurist ofa reputed School of Fiqh, stresses that 
o comtemplate. The 


this Surah would be a sufficient guide to those wh 

oath taken by the Almighty does not mean that He Himself is in need to 
do'so, but it means that the man being weak in faith is in need of the 
assurance by the Almighty Allah. Moreover the reality must be instilled 
{no mind that the oath taken by the Almighty relating to any of His 
features is only meant by testimony. The oath. relating to the Time 
ns here that it testifies that the human beings remain always in 
ofloss and disress, but the men who are adorned with the following 

ire exempted: | | | 
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(i) Having faith in the Oneness of God (Al-Tawh eed), the prophethoog 
(Al-Risalah) and the Day of Resurrection (Al-Akhirah) along with 
all ingredients and requirements. 

(ii) The above-mentioned attributes and requisites are concerned with 
the ideological or conceptual aspect of the religion. These conceptual 
proclamations are conclusively not credible until the practica] 
manifestations are done by the believers. The doings or practices in 
accordance with the unshakable faith in the fundamentals (as 
mentioned above) are entitled as ‘Al-Aamal al-Salihah’ (the 
righteous deeds). The men who are armoured with the same are 
also exempted from facing the loss. 

(iii) A man who lives only for himself, is not at all supposed to fulfil his 
Whole duty entrusted to himself as a representative of Islam, until 

he becomes anxious to impart and propagate the Truth. 


(iv) Indoctrination of having patience or constancy on sufferings or 


discomforts occurred in the way of the Truth is a valuable armour 
for the believers. 


3 AL-KAUTHAR 
SOY ja GLE 55515 a ad iii chal By 


- 


= 
- 


Introductory Words 


This is the first Surah of the holy Qur’an revealed at Makkah, when 
the Prophet Muhammad (S.A.W.) faced with all kind of evil deed and 
hardship. After the sad demise of the sons of the Prophet (S.A.W.), 
some of the disbelievers began to tease the Prophet (S.A.W.) that he 
became aloof from all and his fame or reputation was no more. In these 
critical junctures, the revelation of the Surah embodying the glad tidings 

for the Prophet (S.A.W.) and the foretelling about the ruin and wreck 
of the standard-bearers of the Unbelief was an unavoidable need. The 
_ Surah proves to be more than enough to serve the purpose. 


Translation 


O you have We granted the fountain (of abundance) 
: < therefore to your Lord turn in prayer and sacrifice, 
ee Jor he who hated you,he will be cut off (from future 

; hope). © : 
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plaboration 

This short Surah comprises the three verses indicating three different 
creams as follows: n 


(i) The first verse deals with bestowing of glad tidings in the form of 
‘the fountain of unbounded grace and knowledge, mercy > 
goodness, truth and wisdom, spiritual power and in sight hi a Ris 

ranted to the holy prophet (S.A.W.)"" re 


(i) The rse deals 
sincere devotion, sacrifice and thanks giving. It teaches that these 


(iil) The last verse exposes the hollowness-of evil sayings-of the 
disbelievers regarding the prophets career in-future. And it moreover 
proclaims that Abu Jahal, Abu Lahab and all Pagan confederates; 
y. our enemies would be cut off lin future. And the overwhelming 
majority of the sincere followers of the Prophet (S.A.W.) in the 
immediate coming year proved that the Prophet (S.A.W.) and his 
Companions were successful on the one hand and the d isbelievers, 
the enemies of Allah were destined to face the-humiliation and 


seclusion. 


4 AL-KAAFIRUN 
| Gy Ry SIE Gyles algi Le LL Wipe 


ntroductory Words 

- The Surah was revealed at Makkah in the | 
hen the Pagan Arabs had left no stone unturned to make themse Ives 
different to the religion of the Almighty. In spite of using different kind 
inlair and illegitimate means to restrain the beleivers from the way 
mnipotent, the disbelievers felt their insulting defeat and decided 
e manner of compromise as their last option. Walid bin 


ast phases of the time 


iS 


R 


n Umana binKhall, Aswad bin Muttalib and Aasbiny, 
fai x £ i FPLR te i j i ss P A 5 ~*. as j ? $ p 
Viat eee scholjovers of Makkah offered the Prophet (SAW), 
ae SRR w ie give and take something from each other In reg 
ONSAS FO REVS K : 
xt rin the Almighty revealed the Surah which Pe nimo 
nS Troy CHO wg pi we vi in the religion ofA lah Ga 
ead aPamrpaconalke compromise rong an 
woh bind a anreasonable come Re 


actoloadle. 


Trasiation 


Sav O ven that reject faith T worship not that which 
yow worship ner will you warship that which J 
worskey and I will net worship that which you have 
Been won? to worship not will you worship that 
which I worship. To you be your way, and to me 


mine 
Elahoaranion 


This ts the only Surah of the holy Qur’an in which the followers ¢ 
‘Kul have been addressed as ‘al-Kaafirun’. The wrath of the Almi ght 
m this particular Surah of the Qur’an is quite obvious and is directe 
towards the practice of giving and taking from each other's religion 
Oniy islam, the religion of Allah is trustworthy and believable. The relj gioi 
of Allah is the greatest and undeniable reality of the Universe, Th, 
disbelievers due to opting the shameful way can never be respectabk 
msght ofthe Almighty and the polic of compromise as a means for the 
despised purpose is also too bad in His eyes. This is why the Omnipotent 
God intensely impeached them and by the tongue of the Prophet (S.A.W) 
they have been wamed vigorously. 


Many of the individuals stress that the last portion “Lakum Deenukum 
wa liye Deen’ of the Surah is obvious manifestation of the spirit of 
Ssculerism. It is misunderstood in the sense that all followers of the different 
religions hold equal position in order to embrace the religion. It is a matter 
Of fact that the Faith being a personal conviction does not belong to the 
Worldly motives. The ancestral customs and social conventions are of no 
snportance Aor the Persons who have sound Faith in Oneness of the 
Almighty, Keeping in view the idol and self-worship of the infidels and 
the staunch belief on the unshakable Truth, <Lakum Deenukum Waliya 
the & eer that the Prophet of Allah can never desire to follow 
ST Se aes ES adopted by the disbelievers. This is why the 


A 


(BAW) proclaimed that having the most precious blessing, he 
ily excusable to do anything according to their rituals based on 
“eats, In brief, the last portion of the Surah is notan exprassh i 
the disheliever’s way of life but a full evidence of dial ik ie 
attitude towards their false way, ET de 


jophel 
15 ola 
sted interes 
i order 10 | ike 
disgusting 
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introductory Words 

“At the time of revelation of the Surah, the polytheistic inclinations 
and tradtions were inseparable part of the non-believing socicty, Thus, 
Christianity, Judaism, Zorosteranism, (The fire-worshipping), Sabaism 
(the star-worshipping) and the Polytheism itself (believing in many gods 
and lords); these all had misconception about God, the Almighty. Prophet 
Muhammad (S.A.W.), in these circumstances was calling the human 
beings to the Oneness of God. Arising of a question regarding the nature 
of Islamic God was quite essential. Had rat Jabir - one of the companions 
of the Prophet (S.A.W.) narrated that once an Arab villager asked the 
prophet to tell about his geneology of god. In view of this circumstances, 
the Surah was revealed. 


and 


; 


Translation 


Say: He is god, the one and only: God, the eteral, 
absolute. He begot not, nor is He begotten and there 
is none like Him.” 


Elaboration 
; The Surah is entitled as ‘Al-Ikhlas’ due to the following reasons: 
(i) This Surah of the holy Qur’an contains nothing except the pure 
cs manifestation of God’s Oneness (al-Tawheed). 
” The next reason for naming the Surah as ‘Al-Ikhlas’? is depicted in 
=z ng emancipation from the bondage ofall kind of ‘Shirk’. If the 
setuehons of the Surah are instilled into minds and brought into 
Feee the liberation from all the polytheistic conceptions and 
T vuces would be certainly obtained. 


A) 


In these four verses of the Surah, the Sublime nature and thot 
position of the Almighty Allah has been mentioned in a concise” Sis, 
The complete configuration of Allah-alone comprises the TINA : 
conception of being only one alone; His absoluteness, unprec sedent 
existence and the unequalled position, 

The importance ofthe Surah lies in the fact thatthe Prophet (S.A. W 
instructs that this Surah holds the position of being one third ofthe w hol, 
Qur än; Al Tawheed, Al-Risalah and Al-Akhirah are the main th 
subjects dealt by the Almighty Allah. As this Surah is embodiment of 4] 
Taw heed, the pure concept of Al-Taw heed being the main theme of th, 
Surah reasonably persuades for realizing its significance. 


6 AL-FALAQ 
85 1A Sule 33 dag SEE SN Sac ee 


eer een 
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i RE Words 
The disbelievers of Makkah after observing the positive result ot 
the believer's efort regarding the propagation of the religion, have 
exerted to obliterate Islam. When the disbelievers became hopless in 
their efforts, I also used filthy means to fulfil their desires against 
Islam and the Prophet (S.A. W.). It is also well-known from an authentic 
saying of the Prophet (S.A.W.) that he was enchanted by Labid bin 
Á såm, a renowned magician ofthe tribe of Banu Zuraiq. At this critical 


juncture, this Surah was revealed as a means for seeking protection to 
the Almighty from all evils. 
Translation 
Sav: I seek refuge with the Lord of the dawn from 
the mischief of the created things, from the mischief 
of the darkness as it overspreads, from the mischief 
of those who practise secret arts and from the 
mischief of the envious one as he practises envy.“ 


Elaboration 
The Surah isone of the “Mua wavazatain’ (through which protection 


4s sought). It is also well-known in the light of the authentic versions 
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Pome eee enchantmont Drág 
of the enchantment through reading of those anced yrpa 
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i a 
il Falaq’, means ‘the Lord of the Dawn", Here the Dawn i 
d gi 4 Hy 


EL ek aaa o A , ! 
eymbolie of all he sch paidi ONB, I Is nentlonable here that none 
g penetrate the heart of i MR who han wholeheartedly resorted 1o 
he Almighty for seeking protection from all the mischievious activities 
şa fact that the Almighty Allah did not create anything in vain or 
for an evil purpose, but some of his creatures create (roubles and 
disturbances and they sometimes cause for the same. First of all, a 
neliever secks help from the Lord not only in a-specific unfortunate 
happening but in gener al from all evils of creatures, And moreover, 
hree main evils especially have been recorded here, “Ghasiq’ (the 
darkness) js a symbol of all mischievious doings, The darkness of a 
night is self shoking and frightful. Moreover most of conspiracies and 
plannings againstan individual or a group are implemented in the intense 
darkness of the night. 

In the last two verses of this Surah, the protection of the Almighty 
has been asked by the believer from the mischief of the women exercising 
v of Arabian witchcraft (al-Naffath at) and the persons having 


a form 
envious glances (Hasidieen), because these two are also very 


detrimental for the human beings. 

7 AL-NAAS 

pljas 54 óa lil gall es uli o 5 iji 
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jti 


Introductory Words 

Surah al-Naas is the last Surah of the Qur'an in its existing order. It 
was revealed at Makkah at the same time, when Surah al-Falaq was 
_Tevealed. The subject of the Surah has similarity with Surah al-Falaq as 
‘Slated above, 

Translation 


: (Say: I seek refuge with the Lord, the Cherisher of 
fe mankind, the King (or Ruler) of mankind, the God 
(œr judge) of mankind from the mischief of the 


Chapter - [J 
THE HADITH 


BBS is at ld pti Si) ds 
CFV Oe ST emery “aly 
(Say, (O Prophet) if you do love Allah, follow me: 


Allah will love you and forgive you your sins. For 
Allah is oft-For giving, most Merciful). 


HADITH AND ITS IMPORTAN 
| wee NCO 


Meaning of Hadith REELI 
AAR AS Rpa kahot 


Hadith occupies second positign after the hy 
jireratur’ Literally, Hadith is meant for i ik oe ena me 
such the deeds, sayings and utterances Fi ; OCR HM see 
salle d‘ Hadith’ in Shariah terminology. In atte ERRA ne 
one cannot be termed as ‘ Hadith’ inthe trad AE teehee 
One conventional 


SS Hag and sunnah although being different from cacl 
certain eet paneneny in the theoretical and practical ach other in 
: 2 an i > IMa é erspective 
gre. usee Bene ally to convey the same sense in Islamic Sha ao 
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j Hadith Qawitie 5 2 
The saying of the. rophet (S.A.W.).is called “Hadith Qawli’. For 


paš 
instance, the prophet’s instruction may be observed: 


Bee r a E a l E rr e 
AS jäs Fi Gab Sg Leal ipia Lids Gall gl 
The distinctive appearance among us and them is 
the prayer (S alah). Therefore, the person who gave 
up it (deliberately) became disbeliever.” 


äi) Hadith Feli 
_ The action or deed ofthe Prophet (S.A.W.).is called ‘Hadith F éli’, 
‘All kind of action related to the rights of the Almighty and rights of the 


For instance, the following words 


o (Whenever the prophet (S.A.W) took a bath after 
y Janabah, he started by washing his hands and then 
performed ablution like that for the prayer)’ 


Yi 


at jjadiil 4 af Anyone mieti has ithe, 
; er F A Rj >à fe ie 
prophet (% Ae Wj. it Witipy., 


yed by the Propties (% 4 
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(A roasted masiigur® has hro ughi to We prophet 
ve) hy yreiched his hand towards it to eat 
“y iy a mastigure”. | So he 
ral Khalid asked, Ts it 
W) said, “No, 


if this roasted thing had been unpermissible and contrary to t 
apirit of Sharidh, the Prophet (S.A. W.), due to its being even undesirahi: 
would certainly have forbidden the use of the same for eating purpos 
Some Important Terms 

l Ab Matin (Text) 
i Thetiext part ofa Had ith comprising the deed or sayin gor approva 
of the Prophet ( S.A.W.) is called ‘Matn’, In other words, any kind o 
hice ortan the text from beginning to the end is known 4 
Matn (the text of Hadith). The following may be seen for the purpose 
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of partate 
=f related As ir 
na „p is called ‘the Chain of the narrators’. And it is known as Sanad 


t : 
po terminology of Hadith. 
Ri ayah (Narration) 
"The act of quoting. or narrating-any-H.adith-is called “Riwayah’ in 
tie erminology. of H adith. In other words, narrating any Hadith without 
~ addition OF subtraction in the instruction or practice of the Prophet 
any W), is known as ‘Riwayah’. Sometimes the word.“Riwayah- is. 
čo used to convey, the sense of Hadith. 
&ghabi (The Companion of Prophet) 

“The person having the faith in the Oneness of.God and the 
prophethood, came in contact with the Prophet (S.A.W.) and-died in 
the same position,. is called ‘Sahabi’, a Companion of the Prophet 
5 A.W.). ‘Sahabah’ is the plural of ‘Sahabi’. Hadrat Abu Bakr, 
Had rat Zaid bin Thabit and Hadrat Sumayyah (P.B.U.T.), for instance 
may be named as Sahabah. 

\  Faabéi (Successor-to-the-Gompanion of the Prophet) 

"The person who met the Companion of the prophet (S.A.W.), having 
the blessing of Iman (the Faith) and died in the same position, is called 
‘Taabei’, the Successor to the Companion of the Prophet (S.A.W.). 

Tadrat Said bin Jabair, Imam Abu Hanifah, and Imam Zuhri (R.U.A.) 


all to sense of the text, the second _part.of Hadith. The 


e 


may be mentioned as examples. [04 Vy MATEL 6 OT 
Tábá Taabei (The Follower of the Successor to the Prophet)... 

The person fulfilling the same condition, meets the Successor to the 
Companion is called Taba Taabei’, The names of Imam. Shaafei and 
imam Malik (R.U. A.) are the examples. Aona he ba ALO $ 

Muhaddith (Expert in Hadith) 

The person who has commendable efficiency and expertise in this 
particular science and who whole-heartedly engages himself in serving 
create science is called ‘Muhaddith’. In the same way, the person 
reas the sayings of the Prophet (S.A: W.) and imparting the teaching 
ae h to others is also called a ‘Muhaddith’ Muhammad bin Ismail 
. eukhari, Muslim bin Hajjaj al Qushairi and Ibn Majah al-Qazweeni 

€ some examples. , ay \ ine l 
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The Necessity of Hadith and its Relevance to the Qur'an 


and the holy Qur'an is a manifest, 


Islam isa complete system of life ; 
he significance of 


of this system. A question arises here as to what t 
Ahadith in the presence of the God-given principles is. The following 
points regarding the significance of the Prophet (S.A.W-): his sayings, 
doings and approvals are worth-considering: 

oth these two components of any 
ance to substantiate the matter. The 
oubtedly the practical 
Qur'an. The response of 
e question regarding the 


(i) The theory and practice; b 
established fact have much import 
life of the last Prophet (S.A.W.)-is und 
manifestation of the instructions of the holy 
the most beloved wife, Hadrat Aishah to th 
character of the Prophet (S.A.W.) by a Bedouin Arab, testifies to the 
fact that the whole character of the holy Prophet (S:A.W.) was in fact 
the epitome of the teaching of the Qur'an. That is why the life of the 
Prophet (S.A.W.) has been declared as a perfect model by the Al mighty: 
” 2 vs M ed. ” gs D =- x 
sadi alll 52.53 GIS Gal Gas Spal alll Jaig c eS GIS ial 
j ,i35 alll 5855 55.71 
(You have indeed in the messenger of Allah a 
beautiful pattern (of conduct) for anyone whose 
hope is in Allah and the final day and who engages 
much in the praise of Allah). 


(ii) Al-Hadith al-Nabawi holds the position of the most. authentic 
commentary of the holy Qur‘an. The holy Qur'an revealed to the Prophet 
Muhammad (S.A. W.), so that its teachings might be exposed to mankind 
-with all perfection. The holy verse manifests the authentic position of the 


Prophet (S.A.W.) as a commentator of the revealed book: 


Pe De eae PD ee Oat” eh ee ee ee a er ere ee 
9 Sais pglals pdl J Le Gul Sait {SUI ell) L551 
(And We have sent down unto you also the message; 


hat thou may explain clearly to men what is sent 
‘them, and that they may give thought).° 


e, the establishment of Salah as the first and foremost 
f being a Muslim has been stressed by the Almighty at 
the Qur'an, But how Salah can be established and 


depicted in the formation of an ideal society. 


indoctrination in the different affairs of life, 

: and rising, sitting and standing, talking a 

_ inall-matters - these all indeed contribute well in the format 
__ Value-based society. 
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w any functions to be performed and how many Rakan to b 
j T sarie » Salta] a: Viste «titel ee aia Se LA PE 
k: ted m a particula Salah are the issues which details remal 


| ake! j ee à Í x i 4 3 X f 
Ke for God's instruction which is known only by the exposition of 
ale s 7 ApS EA D , a E rd : lá >y J £} 
A WY. According to a leading scholar of Islamic learning 
j 3 ih) 


he jegislative position. of the Hadith will have to be accepted, if the 
psy Quran is accepted as a fountain-head of Islamic Shariah." 
x + Sie i ISD g 


in brief, it can be said that the Hadith being the second source of 
amic Shariah and holding the position of an authentic elaboration of 
Qur'an must be resorted to know the comprehensive and 
ructions of the holy Qur'an. Without seeking help from the 
ossibility of misunderstanding of the exact purport of the 
Qur'an increases hundred times more. 
fii) The prophet of Allah also holds the status of Law-giver, There are 
many injunctions of Shariah which have. been emphasized to be 
performed, however they are not’present in the holy Qur'an. Because 
thisis not a book of incidents and happenings covering many spheres of 
life. The position of béing a Law-giver has been described in many 
verses’ of the holy Qur'an. The following verse, for instance, explains 
the position of the Prophet (S.A.W.) as a Law-giver. 


isl 
che holy 


abridged inst 
Hadith. the p 


fe cae. je 3o 2 2 yee i #36 7 9d OY D 
43809 bll sd Jos siall ye atin iyya pmol 
if sae o N “As PIE E PE n pee "Fa E rae 
(He commands them what is just and forbids them 
what is evil; He allows them as lawful what is good 
(and pure) and prohibits them from what is bad (and 
impure). He releases them from their heavy burdens 
and from the yokes that are upon them). 
|-Hadith al-Nabawi is 
Paying regard to elders 
persuasion, admonition and 
and the etiquettes of sleeping 
nd laughing and above all dealing 


ion of a 


(iv) One more mentionable attribute of a 


and giving love and affection to youngers, 


ee 
eo amiss: 
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The faith in the Oneness of God (al-Tawheed) is the main pillar op 
I slam. It is purely ideological whereas the remaining four are essential 
of Faith. Al-Kalimah al-Tayyibah is the declaration.of ‘al-Tawheeg: 
which comprises both: the Oneness of God.and.the prophethood op 
Muhamimiad (S.A.W.), These two realities are inseparable parts of ‘aj, 
Kalimah al-Tayyibah’. ‘Muhammadur Rasulullah? 1s the essentia 
criterion for having faith in the Oneness of the Almighty. 

Wherever the submission to the Lord of the Universe has been 
essentially required, the submission to the Prophet (S.A.W) has never been 
abandoned." The following verse is enough to substantiate this standpoint: 

Pra Fe Abe pecieian see Bie (2 oN eet (- af > ajf- 
Ma Lil gu le Laila idas óp daol | gaikel 5 aul abl 
(petal 
(So obey Allah, and obey His messenger. but if you 
turn back, the duty of our messenger 15 put to 
proclaim (the message) clearly and openly)." 

At another place, the obedience to the Prophet (S.A.W.) has been 

declared as akin to the obedience to the Almighty: 


alll ¢ LEÍ iii Ju! obs da 
(He who obeys the messenger, obeys Allah)” 


On some other occasions, the prophet’s instructions are considered 
the criteria for the love of God. The denial of the prophet’s teaching is 


a major sin. The Almighty proclaims: 


pO ES saab o yi PY ae a ear pS ay < 3 eee ? 4 

255 555 aS iasg alll aias gagali Ul gas aiis 5 
(Say, (O Muhammad (S.A.W) to mankind): If you 
love Allah, follow me: Allah will love you and forgive 
you your sin)” 


fet Ww 


-~ Importance of practicability of the prophet’s life, his position of 
E not being only a commentator of the revealed book but also of a Law- 

giver as the second source of Islamic Shariah, the leading role in the 
ormation of a value-based society; these all to a great extent, 
sfactorily deal with the significance and necessity of the prophet’s 
itions on the one hand and its immediate relevance to the book of 
mighty on the other. 


COMPILATION OF HADITH 


ocessit and Incentives 


I adith is the second authentic source of Islamic Shariah, [tis quite 
_ „ogsible to pass one’s life according to the Qur'finic PATENA 
Z Knows the prophet's Traditions, ‘Our reasoning itsel 'compolls us : 
confess that there could not be a better commentator of the holy Our'in 
shan he through whom it was revealed to the human beings’. | 
For the completion of the purpose of the prophethood on the one 
hand and for propagation ofthe Qur'iinic teachings on a broad level on 
the other, the rendering of the compilation of Hadith was the demanding 
need of the time which had already been intensely felt by the companions 
ofthe Prophet (S.A.W.) Shibli, a Muslim scholar of far repute stressing 
the necessity of the compilation of Hadith says that not only the Muslim 
but the whole world is in need of the sacred life of the Prophet (S.A,W.); 
„nd it is not only religious need but also an intellectural one.” | 
social, political and religious circumstances required the 
ation of Hadith. Negligence or indolence of the Muslim 
elite might be cause for deprivation of the Ummah by thousand and 
thousand years'’. If the experts in Hadith had not accomplished the 
compilation task, we all would have lost the purification of mind, teaching 
of the revealed book and lesson of wisdom imparted by the Prophet 


(S.A. W.). And purpose of the prophethood would be limited till his death. 

The Traditions of the Prophet (S.A. W.), apart from the other subjects 
have been misunderstood in the sense that they were brought to record 
after the age of the Prophet (S.A. W.) and his Companions (R.A.A.). If 
it is accepted, it means that the asset of Ahadith does not hold the 
authoritative position because of carelessness towards the writing of 
al-Ahadith al-Nabawiyah from very beginning of the age of the Prophet 
_ (.AW.) and Companions. 


"In brief, 
job of compil 


and systematic intiative taken by 
d caliph and positive and 
d Imam Zuhri 


a Keeping in view the offical 
-Ahadith Umar bin Abdul Azeez, the Umayyi 


Prompt response shown by Ibn Hazm al-Ansari an 
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(R.U.A.) to the intiative, the oppnents wish to say that the Traditions at 
the Prophet were not recorded till the end of the Companions’ Ape 
They also insist that the Traditions were duly written and collected aboy 
hundred years after the death of the Prophet (S.A. W.). They also keg, 
in view the statement of the Prophet (S.A.W.) to substantiate thej 
standpoint: 

(Write nothing from me except the Holy Qur'an). 


The instruction of the Prophet (S.A.W.) was not but for bringing 
out a pure compiled asset of the Qur'än having no doubt. The other 
statement of the Prophet (S.A.W.) in respect of writing of Ahadith 
must be observed, Hadrat Abu Said al-Khudri says that the Prophet 
(S.A.W.) instructed me while writing: 


H 2 re : Pao : 5 Ta ” Í 
WI SLES yasil dll LS a o 


(Any book in presence of the book of the Almighty is 
not considerable. Make the book of Allah pure).” 


The instructions regarding writing the Qur'én are only meant for 
safeguarding the Qur'an in a proper way, not for forbidding the Hadith 
writing as misinterpreted by others, A leading scholar of Islamic learing 
is true in his expression that the protection of the Qur'an would be 
complicated, if the Traditions of the Prophet (S.A.W.) along with the 
Qur'an would have been recorded in the same spirit.) When the 
possibility or risk of intermingling of the book of the Almighty was no 
longer, Hadith writing was also encouraged. Umar bin Abdul Azeez 


wrote to Abu Bakr bin Hazm: 
aá das ale WU da d pj eats ge LS La 
LL Laig abel) Gu 53 Ads (Gili 
(Look for the knowledge of Hadith and get it written. 
As I am afraid that the religious knowledge will be 


vanished and the religious learned men will pass 
away (Die)”,?? 


be _ On one occasion, the Prophet (S.A.W.) said to the Companion 
(R.A.A.) who complained to him (S.A.W.) about the forgetting of 


ladith: 
o baasi Gil diiis baii 
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: eek help with your right hand and he indicted 
ae py Hit hand writing) tees 
ye period of compilation of Hadith cau he divided Into the followinp 


PE 
- qe first age 
j he seeond age compr ises the collectons of A hadith ofa particular 


hird oF last is known as the period of collectin of Ahadith 


(i) gispersed I" different corners ofthe Muslimi world, 
poeuments of Hadith During the Period of Prophet (5.A.W,) 
jis an undeniable fact that a considerable number of Traditions 
wer existing In WHUNE during the age ofthe prophet-himself. After 
igoking all around the asset of written A hadith, we find a good number 
of instructions under different categories such as: 
i) Constitution of Islamic State 

After leaving Makkah for Madinah, the Prophet (S.A. W.) prepared 
soode for governing Islamic state, comprising fifty-two articles pertaining 
ithe different aspects of life,” These all were present in written form, 


identified asthe age of individual collection of A hadith 


(i) Agreements. 

A good number of agreements and treatics among the different 
sations and tribes were made by the Prophet (S.A.W.) after being well- 
sailed in Madinah for the purpose of creating the healthy atmosphere. 
The agreement of Hudaibiya between the believers and non-believers 
is of great importance for its far-reaching consequences in the history 


of the human defeat and victory. 
(il) Letters to Different Rulers of the World 


the Prophet (5.4, W.) himself took initiative to propagate Islam on 

worldwide level and letters were sent to the various rulers and kings to 

bring them in close contact with the religion and its flag-bearers. Thus, 

Ie letters or invitations were sent to Najjashi- the king of Habashah, 

3 athe king of Iran, Moqawais _ the ruler of Egypt and Oaiser-the 

othe eee these are a large nu mber of invitations” whieh were senl 
“anions rulers and the political authorities of the time. 


A 


(iv) Lectures and Exhortations | 
: Fxhortations and lectures delivered by the Pr ophet (S.A.W, 
different occasions had been also recorded in written form, 
(v) Letters of Condolence 
~The letters of condolence were also among those which had by 
recorded in writing. For instance, on the death of the son of į Jag 
Maaz, the ruler of Yaman, the Prophet (S.A.W.) sent a letter 
condolence to Hadrat Maaz.” 
(vi) Letters of Protection 

The letters regarding the safety and security for the individual i 
group of people are found in great numbers.-The letters of Protection 
Suragah bin Jaasham and to Bani Zaráah, the tribe of Juhainah can | 
named for example. 

(vii) Census Record- 

After reaching Madinah, the census of Muslims was conducted | 
the Prophet (S.A.W.) and the written record was maintained for th 
purpose. There are different versions regarding the exact number, 
individuals which were covered by the census. According to a versio 
of Imam Bukhari, a number of fifteen hundred Muslims exists in th 
census record while the other version indicates five hundred people; 
the same.”6 
(viii) Deeds of Endowment 

_ Deeds of endowment were prepared by the Prophet (S.A.W.) fo 
those lands which were endowed in the way of Allah. For instance 
mentionable portion of lands was in possession of Hadrat Umar buth 
wanted to endow this land for the sake of the Almighty. It was writte 
in the deed of endowment that neither would this land be sold, nor woul 
it be under ancestral property and nor would it be gifted to others.” 


(ix) List of Mujah ideen 
On the occasion of Jihad (to fight in the way of Allah) in the bath 


field, the Prophet (S.A.W.) used to be more attentive and instruct somi 
one to prepare a list of warriors fighting for the cause of Faith. 


(x) Written. Guides 
Written instructions were provided. for commanders and th 


as 


pors and for those who used to go at ditt 
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imes te Abdullah bin Jahash was givona written ne T Ma 
ten guide by the Prophet 


AW) and was instructed not to read it before reaching 
place pointed out by the Prophet (S.A.W) himself. Hage k neue 
jabal RAA and Amar bin H ARAA share ia EN me 
written instructions when they were sent to Yanan the recs > 
n, the South Western 


gaerel ‘Arabiah tor the betterment of the region and its people 
. S people, 


Resides above-mentioned categories ofthe Traditions of the P 
ec AW), the book of instructi F Wia ns o! the Prophet 
(SAN) ee structions for new Muslims, dictations, deeds 
of possession of the property and deeds of revenue were also entrusted 


ro the persons according fo their needs, 


Collection of Hadith During the Period of Companions 


After looking around the written documents of the Prophet him- 
selt (SAW, We come to the written assets of Ahadith which were 
written and collected by the Companions of the Prophet (S.A. W.) 
Although learning of Ahadith by heart was a healthy practice during 
the age of the Prophet (S.A.W) and his Companions (R.A.A,), but it is 
also an above-board fact that due to being an authentic commentary of 

Islamic Shariáh, a considerable | 


the Qur'an and the second source of 
attention Was also paid by the Companions (R.A.A.) with regard to 


their protection. 
(i) Sahifah S aadiqal 


This was an authentic collection of Ahadith which was compiled 
by Had rat Abdullah, the son of Amar bin al-Aas. It contains near about 
2 ranean Abadith of the Prophet (S.A.W.). Mujahid (less me 
upon him) a great Taabei (successor to the companion or tie Prophet 
(S.A.W,)) also saw it with Abdullah bin Umar (R.A.A) Now the 
collection is existing in Musnad of Imam Ahmad lbn Hanbal, 


(ii) Sahifah Şahilah 


f TNN a 43 h epa re arri rah f 
This is an important collection of Ahadith which were narrated: 9) 
K % ak & I + J iN i 


ate of the Prophet (S.A.W) lhis 
amed Hammani bin 


rti ss especially € ; al hi 
PERN espesially-* .„ Musnad of Imam Ahmad bin 


GD) Sahil A H. Bukhari. the collection of 
Íri yicw of the rary: f great importance ip 
c ge a } was 90l £ -i 

H adrat Ali (RA: A ‘ ite anything except the holy 
h. Details of Paying 


Ahadith z ade by Dagis. 
Hadra Ali himself said that "his Sabifa 
Quran and the Traditions reco in H -atul Wida and differen 
Jakan. sanctity of Madinah. Kh ut R -o of the Sahifah. i 
articles of Islamic constitution were compon 

fiv) Sah ifahı Jabir bin-Abdulla. ui : 


p AA) wrote 4 booklet oni i 
RAA) wrote a es hifak Better thay 


Hadrat Jabir ( fos dhe S 
Taabei: Oitadah used to say that he memo OE F 
RT et has been incorporated by uslim? in 


Surah al-Bagarah. This booki 
his ‘AJ-Sabib’ under the chapte 
(vj Musnad Abu H urairah l 
Abu Hurairah (R-A-A-). the close companion of the prophet 
(S.A W.) was not so conscious with regard to the writing of Ahadith in 
the lifetime of the Prophet (S.A.W.). But, later on he paid a considerable 
attention on writing of Ahadith and compiled Traditions narrated by 
himself. This compiled asset remained in his possession.*” 
(vij Majmuih Anas bin Malik 
Hadrat Anas was presented by his mother at the age of tenth to 
serve the Prophet (S.A.W-) devotedly. He served the Prophet (S.A.W,) 
for about ten years and continued writing the A hadith of the Prophet 
(S.A.W). He also used to recite all recorded Ahadith to the Prophet 


(S_A. W)” 
(vit)Majmudh Amar bin al-Hazm 
Written guide comprising the comprehensive instructions regarding 
various issues and their solutions was given by the Prophet (S.A. W.) to 
He ý amii, when he was appointed governer of Yaman. These 
Sa with the inclusion of twenty-one more have been protected 
= oa he “tee on in a book form. The work can be duly called the 
ss ” ‘ae of the political and official documents of the prophet’s 
gime.” Sixty-three A hadith of the Prophet (S.A W.) ar i 
U-Mustadrak Li al-Hakim. ee 


r of ‘Kitab al-Hajj - 
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Ac „cording to Ibn Sireen, this booklet w as furnished by Hadi tat 
arah ET, admonition, ofhis sons. And it was a valuable asset dealing 
sat 


“sh the > div divergent aspects of life. Six Ahadith of this compilation have 
pes narrated by Abu Daaud in his ‘Sunan’ whereas about hundred 


ae peen included in Musnad of Bazaz. 


muah Abu Bakr al-Siddique 
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ag Mae 
After leaving of the Prophet (S.A.W)) for his heavenly adode, Hadrat 
abu Bakr {R.A.A.), the first pious caliph took the writing of Ahadith as 
,jscongenial task and about five hundred A hadith had been compiled by 
the. he Caliph. Al-Zahabi has quoted the statement of Hadrat Aishah 
RA A.) regarding the collection of Ahadith by her father: 


‘cats ÉL adh SG SE all Jaj oE SIl gl 058 


My father compiled the Ahadith from the Prophet 
(SATE) which were e five ive RK in number”? 


9 ‘Maktubat Naafé 

The collection of Ahadith by Hadrat Naafé (R.A.A.) is comprises 
those Ahadith which were actually dictated by his revered teacher, 
Abdullah bin Umar (R.A.A.)*. 
(xi) Majmuah Raafé 

Hadrat Abu Raafé had also a good collection of Ahadith*’. Besides 
the above-mentioned, there are a considerable number of collections of 
Ahadith which have been furnished by Hadrat Amar, Ubadah bin 
Said, Útban bin Malik, Waasila, Abdullah bin Masóod, Abdullah bin 
Abbas and Hadrat Aishah etc. (R.A.A.). 


Compilation of Hadith During Taabein’s Period 


thas already been discussed in the earlier pages that the compilation 
| of Hadith began even in the lifetime of the Prophet (S.A.W.). Some of 
the Western scholars have tried to establish the same. They wrongly 
Point out that Abu Bakr bin al-Hazm and Ibn Shahab al-Zuhri were the 
fist compilers of Hadith. It is misrepresentation of the fact that the job 


es 
of compilation was begun after about ninety years of the death ofth, 
Prophet (S.A.W.). So far as the compilation of Hadith ona broad ley ‘el 
is concerned, the credit of being the first compiler goes to the far-reputeg 
Taabei, governor of Madinah, Abu Bakr bin-al-Hazm and later on t 
tbn Shahab al-Zuhri. 


Hadrat Úmar bin Ábdul Azer ez, the most eminent caliph Of the 
Umayyid Per iod, is duly commendable in the sense that he Paid his 
attention to the broad level work of compilation of Ahadith in his 
official capacity. This is why after being y honoured as Umayyid caliph 
in 99 A.H., he wrote to Abu Bakr bin al-Hazm al- : ~Ansari, the 
governor of Madinah to keep the Ahadith of the Prophet (S.A.W) 
in record. 

In compliance with the instruction given by the caliph, Ibn Hazm 
compiled an asset of Ahadith and certain books were prepared in this 
regard. But the caliph had died before being informed about untiring 
effort of Ibn Hazm regarding the collection.” 

Ibn Shahab al-Zuhri was the eminent scholar of Syria and Hijaz. 
He with all perfection became active in accordance with the order issued 
by the caliph Hadrat Umar bin Abdul Azeez and made a great endeavour 
to implement the opinion of the caliph. According to him, his exemplary 
work comprised a large number of writings.“ Due to their whole-hearteg 
devotion to the contribution of Hadith on broad official level, they are 
rightly honoured as the first compilers of Ahadith. 


Besides Hadrat Abu Bakr bin al-Hazm and Ibn Shahab al-Zuhri. 
there is a good number of Taabién (Successors to the Companions) 
who have zealously conducted the work of compilation. Abdul Malik 
bin Jarih (d. 150 A.H.), Ibn Ishaq (d. 151 A.H.). Madmar bin Rashid 
(d.153 A.H.), Said bin Abi Ár (d. 156 A.H.), Imam Awzai (d.157 A.H), 
Rabi bin Sabih (d. 160 A.H.), Imam Sufyan Thawri (d; 161 A.H.), are 
among those who have enriched the field of compilation, 


Muwattah Imam Malik, Musnad Imam Shaafeí, Kitab al-A thar by 
Imam Abu Yousuf, Musannaf Abdur Razzaque bin Hisham al-Sanaai 
are the leading compiled assets of A hadith during the period. 


& 


Bash ir bin Nuhaik was among the talented Pupils of H 
Hu rairah (R.A.A.). He Says that whatever Hadith I ite iota 
ppurairah, I wrote it. Leaving him, I recited al] and got the jaune iia 
from him.” s ronrtwe N dat + Raai 
Hamam bin Munabbåh; another obedient and genius pupil of H i 
abu Hurairah was dictated about 150 Ahadith of the Prophet (S.A ae 
which were later on incorporated in the authentic books of Ah adith a 


Mujahid bin Jubair took the people to his residence and showed the 
nooks on Sirah. They used to emulate A h adith of the Prophet ( S.A.W.)?. 


{mam Shab1 is also among those Taabéin who paid their considerable 
attention to the compilation. After his death a book on obligations was 
found with him. 

The Six Authentic Collections (Sihah Sittah) 


The compilation of Hadith had already been started during the 
time of the Prophet himself (S.A.W,). The Abbasid period especially 
the third century (A.H.) of this golden age is known as the prime age of 
the development of compilation of A hadith in its intellectual perspective. 
The Islamic sciences especially the compilation of Hadith flourished 
on the broadest level. As a result, six most important works on Hadith 
were brought to light. 

(i) Al-jamt al-Sahih Li al-Bukhari 
_ The work is commanly known as ‘Bukhari Sharif”. It was compiled 
by Abt Muhammad bin Ismaail al-Bukhari (d. 256 A.H.). The full 
name ofthe compilation is ‘al-Jami al-Sahih al-Musnad al-Mukhtsar 
Min Umur-e-Rasul Allah Sallalaho Alaihe Wasallam Wa Sunanihi Wa 
Ayyamihi’. Ten thousand Ahadith have been compiled in this leading 
BOK ae 

(i) ALSahih Li Muslim 

7 The work is commonly known as ‘Muslim Sharif’. It was compiled 
-Muslim bin Hajjaj al-Qushairi (d. 261 A.H). Four thousand A hadith 

. lusion of repeated A hadith have been recorded in this compiled 
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SOME TRADITIONS OF THE PRO 


rans : PHET: 
TRANSLATION AND ELABORATION 


Hadith, being the commentary of the hol 


y Qur'an as well as the 
second source of Islamic Shari 


ah, contributes well, taking a person to 
the straight path laid down by the Almighty Allah. Some of A hadith of 
the Prophet (S.A.W.); their translation and elaboration is also given 
here. These Ahadith ensure both the individual and collective for the 
consolidation of their Faith and stability ofa healthy society: 


Pili ea es ac E cee, ee oe © 
i) Gham CALS Gah 6H le byl SILAS SLL flag VI Las) 
dN alls MOSSES ay Nh fg 3 
Translation 
(The reward of deeds depends upon the intentions 
and every person will get the reward according to 
what he has intended. So whoever emigrated for 
worldly benefits or for a woman to marry, His 
emigration was for what he emigrated for).” 


Elaboration 


The Hadith is narrated by Hadrat Umar Faroog (R.A.A.); the 
second caliph of Muslims. It is enough to say about the authenticity of 
this Hadith that it has been incorporated in valuable compiled assets 
besides al-Jami, al-Sahih Li al-Bukhari. 


Sincerity or purity of intention in deeds is the head and tail of this 
Hadith. The word (SZ) in the Hadith is meant for (iLa! Jla Y1) 
(Virtuous deeds). The reward is based on intention. If the deeds are 
performed for the sake of Allah, these will be valuable in sight of the 
Almighty and due reward will be certainly bestowed upon the person 

“ho has sincere approach in his devotion. Contrary to that, a person 
-“Aving evil intention in his virtuous deeds will be disqualified by the 
4 : mighty and therefore, he will never be entitled to get good reward for 
ae at Particular deed. 
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‘Hijrah’ (Migration for the sake of Allah) in this Hadith is mention, 
only for instance. Even this great virtuous deed becomes valules, ang 
infructuous in sight of the Almight, when it is not done for the Sake of 
Allah. Here ‘Hijrah’ is symbolic ofall kind of good deed. These will, 
judged according to the intention. Ifa pious deed like Hijrah is done fr, 


+ š : i eq Gi 
earning of the worldly longings or for marriage, it may be possjpy, t 


gain the same but the disposal of the Almighty cannot be gained atal 
due to cherishing the ill intention in the heart and mind. 


y a fi ieee =) - a pe a - $i Q 
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SLs ppg GAM ISSI LEN BLAN LI, oy 
Translation 
Islam is based on (the following) five (principles): 
I. To testify that none has the right to be worshipped 


— and Muhammad (S.A.W) is Allah’ Messenger. 


2. To offer the (compulsory congregational) prayer 
dutifully and perfectly. 


3. To pay Zakah (i.e. Obligatory charity) 

4. To perform Hajj (i.e. pilgrimage to Makkah) 

5. To observe fast during the month of 
Ramadan.” 


Elaboration 


The Hadith is narrated by Ábdullah bin Úmar, the great Companion 
of the Prophet (S.A.W.). This Hadith has been included in other books 
of Ahadith besides ‘al-Sahih Li al-Bukhari’ and ‘al-Sahih Muslim’. 
That is why the Hadith holds the position of ‘Muttafag Alaih’ 
(unanimously agreed) in the term of Shariah. 

Theory and practice are two ingredients of all established fact. Islam. 
the religion of Allah is the greatest fact of the Universe. This is duly 
based on theory or concept and practice or doing. In this Hadith, five 
pillars of the religion have been manifested. The first of them is totally 


concerned with the concept or ideology while latter four are concerned 
with practice. 
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The concept of Islam rests on its five pill 
jslam IS also called ‘al-Tawh eed’ (unity of the A 
the five pillars mentioned in this Hadith, ‘al-Tawh eed? ig considered 

: ‘theoretical’ due to its base merely on the concept and the belief, The 
staunch belief plays the most leading role in bringing > 
revolution in any society. That is why the concept or the 
distinction for the success of an individual and a collective. If the faith 
of a person in Oneness of God and the prophethood of Muhammad 
(S.A.W.) is sound and solid, he becomes bold Without taking care of 
anger of other false gods on the one hand and his all manifestations of 
life will be in accordance with his unshakable faith on the other. The 
proclamation of ‘al-Kalimah al-Tayyibah’ is a line of demarcation 
between Kufr and Iman. 


ars. The first pillar of 
Imighty Allah). Amon g 


a change or 
ory holds the 


The recognition of Muhammad (S.A.W.) as the last Messenger of 

the Almighty is the first requisite for the faith in Oneness of God. ‘No 
~gods but Allah’ will be vague and invalid unless ‘Muhammad (S.A. W.) 
is Allah’s Messenger’ is wholeheartedly proclaimed. In brief, the faith 
in Onness of God and His last messenger is indispensable recriprocally. 


The Prayer (Salah) is the strai ghtforward demonstration of having 
faith in the above-mentioned Kalimah on the one hand and first and 
foremost practical evidence of being a Muslim on the other hand. Only 
offering of Salah is not required by the Almighty, but its estbalished 
form is demanded here. Piety of God, concentration, punctuality, 
perfection and moreover creatin ga congenial atmosphere of Salah are 
the ingredients of the establishment. Five times prayer in a day makes 
aman or a society dutiful as well as pious. 


Offering Zakah is the thrid pillar of Islam and the second practical 
manifestation of being a Muslim. This compulsory obligation is an 


evidence of being a Muslim and it will be performed once in a year only 
by those: 


(i) Who is Muslim 
(i) Who is mature and no insane 
itl) Who is free, not slave or captive 


(iv) And above all this obligation is compulsory for him who has due 
Wealth or money (Nisab).which has been prescribed for eligibility. The 
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ayineg z 
Cont of Zakah is 2 menas of purification Of Possessed Weatn , 
utes well to the establishment of a balanced society. g 
Ai eee of Hajj (Pilgrimage to Baitullah) ts the fourth pill., 
am. This is only compulsory once in life for those who are wez), 
and able to afford all expenses to undertake the visit to Makkah, 1y 
ri makes a man practical for any kind of sacrifice in the way 


Keeping Fast, once in them 
with the exception of excuseable 
by the Almighty and the Prophet (S. 
of fraternity, compassion and patience in 
ensures the existence of a healthy society. 
be seen in the last chapter of this book. 


onth of Ramadan is compulsory for, 
persons which have been identig, 
A.W.). Fasting creates the sentime 
the person which undoubte, 
The detailed description m, 
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Translation 
(None of you will have faith till he wishes Jor his 
brother (Muslim) what he wishes for himself). 


Elaboration 
The Hadith has been narrated by. Had rat Anas in both the authent 
compilations of Ahadith: Sahib Li al-Bukhari and Sahih Li-Musliz 
Its being placed under the chapter of Iman itself testifies that the text: 
closely related to Iman (the Faith). 
The human society, today is groping in the darkness. Selfishness: 
the order of the day. Tyranny and all kinds of inhuman activities & 


sot: observed. The saying of the Prophet (S.A.W.) is an unbound 
f the Muslim » ork 


blessing especially in the gloomy circumstances O 

One’s wishing the same for his religious brother what has been wish? 
for his ownself is a touchstone for his faith in the Almighty and È 
Prophet (S.A.W.). Ifa man likes comfort, easiness, regar d and affe™ 
for himself, he also must wish the same for other brother. Bringing” 
instruction of the Prophet (S.A. W-) i nto practice ensures agains! eh 
evil notions and sentiments for a healthy and consolidated Muslim soe 


YS 
afl be certatinl aun 
h will be certainly a blessing to the Ww 


* ra | ~F ~% a he g> i 4 
niversal concept of brotherhood oF mankind, kee 


wh ic 


she u 


Hing in View 
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pransiation 
(Whoever of you (believers) sees the evil is hi 
abligation to remove the same by his hand. n ae 
if he is not capable of removing the evil ie jie 
He must remove by his tongue. If he is onno e 
even of using the hand for the purpose, He ausi 
remove the same by his heart, and it is the lowest 
degree of Iman).” i 


Elaboration 

The Hadith is narrated by Hadrat Abu Saíd al-Khudri and has 
Imam Ahmad bin Hanbal in his ‘Musnad’ and 
rmizi in his ‘Sunan’. Three ranks of the Faith 
he saying of the Prophet (S.A.W.) 
d it is detailed description of the instruction (To forbid from 
rx0ly Qur’an. The significance of the 
ant of Iman can never become Momin 
t least, immensely affected by the 


been included by 
Muhammad bin {sa al-Ti 
have been displayed in the Hadith. T 
is true and 
) as has been given in the | 
t that a claim 
s heart is, a 
e of the evil. 


evils 
Hadith lies in the fac 
(Believer), unless hi 
unfortunate occurrence 

for removing the e 


~~ The use.of hand (might) 

been duly mentioned as the highest standard of I 
person who struggles against evil must be end 
wisdom. If he sees that the use of might for eradicating : 
evil will rise to more severe evil in the society, his initiativ 
strenght will not be appreciable. If the usage of strength Be aes 
cause for killing of the combatants with the evil, the wisdom alse q 


i i ubt the 
-here not to jeopardize themselves 1n this regard here. No do 


: : . ed as the 
_ death in the way of removing the evil wil Imi aleh but 
_ ‘Martyrdom’ which will be surely welcomed by the Alm 8 


vil in this Hadith has 
man (the Faith). Buta 
owed with practical 
the particular 
e to use the 
may be the 


be consid 


the truth-bearers rruti not avoid the fact that the evil can easily thrive ; ie 


the absence of the fighters against the evi. 

If one is incapable of taking such initiative due to unavoadss, le 
circumstances, he must remove the evil by his tongue. Accord, TP 
the capability, everyone ofthe Muslim community is bound to per N 
his obligatory duty entrusted to himself. Effects of the evil on eyx 
doer himself, family members. society and country in the long m 
must be exposed in a prudent and justified manner. It will create m 


atmosphere of hatred against evil and will consequently lead t =, 


eradication. 
If a flag-bearer of the truth and fighter against a Reco evii i 
not capable of removing the same even by his tongue, his obligation 5, 


to remove the evil by heart; the fighter against the particular evil m 

not have any soft corner for the evil on the one hand and the her 

must be just like a moving picture of impatience, rest tlessness, 
uneasiness and anxiety on the other. Occurrence of f disorder in normal 

life is an obvious evidence of a griefstriken heart. And this is the 
lowest rank of the belief as declared by the Prophet (S_A_W_} 


&) 


Translantion 


(None of you can be believer until his desires may 
be according to what I came with).~ 


Elaboration n,Q Pa BPN 

The Hadith is very important in respect of PEE itis tec boom issu 
Faith and obedience to the Almighty and the Prophet. (SAW) Te The 
Faith, no doubt, i is related to the ideology or concept which is cherish 
in the mind and heart. But only ideology or concept is net a afin 
proof for a sincere follower of any organization or a religion. 

The wole life of the Prophet (S.A.W.) is a practical manifes@=" 
of religion of the Almighty. The life of the Prophet (S.A.W) compr 
the sayings, doings and approvals, and these all are nothing 1 
commentary of Shariah given to him (S_A.W.) 


ffi 


shariáh does not forbid anyone to have desires and fulfil them but 
‘a imitations which have been determined by the Almi ghty. Captivity of 
he censual desires causes the degradation of the human beings from 
he highest rank to the lowest. And a person being prey to the desires 
pecomes a beast in his character.” The prophet of Allah inthis Hadith 
makes assure for having the Faith, provided all desires may be in 
„cordance with Shariah which the Prophet (S.A.W.) came with. And 
she whole life of the Prophet (S.A.W.) isa valuable asset in this regard. 


Cha pte r- IH 


THE LIFE OF 
MUHAMMAD (S.A.W.) 


sally a yh ja OK Gal dhs bgal ath Jaag Ga 6S gS 
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(You have indeed in the Messenger of Allah a 
beautiful pattern (of conduct) for anyone whose 
hope is in Allah and the final day, and who engages 
much in the praise of Allah). 


(DEALISM OF THE PROPHET’S LIpr 


ignificance of the Prophet’s Life 


The third important article of faith which is repeatedly mentioned in 
pook of the Almighty, is to believe in the prophethood, The book also 


wakes it clear that the guidance given to the final Prophet (S.A.W.) 


“ip ersedes the guidance brought by the former prophets (P.B.U.T.) not 


preaching to all. Henceforth his Sirah is meant for all without any 
discrimination among the individuals and groups and is beyond all 
geographical limitations. 

_-{il) Islam is the religion which has been sanctioned by the Almighty 
Allah. Its holding the authoritative position is proclaimed in the verses? 
related to its being revealed by the Master of the worlds. For 
instance, the following verse may be seen for the purpose: 


dis Jedd GE Lis SAI 5 Ss 35 
(If anyone desires a religion other than Islam, never 
will it be accepted of him). 

Muhammad (S.A.W.) is the last messenger of the Almighty to the 
human beings who does not say any thing contrary to the will of the 
Supreme being. The Almighty Himself makes the position of the 
messenger (S.A.W.) very clear: 

: eee a ee ee i c= 2) s-4-e 
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(Nor does he say (Aught) of (his own) desire. It is 
no less than inspiration sent down to him).* 
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Hence, Sirah (the sacred life) of the Prophet (S.A,W. 
sanctioned as ideal by the Almighty: 


) has bee, 
EE EEEE E T EEREN A EE e PETA 

oS Ma galls U G3 SE Gal Gans 85.4) alll Jost (a 257 sh ig 
(You have indeed in the messenger of Allah, q 


beautiful pattern (of conduct) for anyone whose 
hope is in Allah and the final day).° 


(iii) Islam is a complete code of life comprising all spheres of 
each comer of the world. That is why, the Omnipoten 
Stress on wholehearted submission of the believers: 


ey er * ae al E -jy 

als LN a ai Sug 

(You who believe! enter into Islam whole 

As the prophet’s life is commenta 
and universal constitution of the rel 
(S.A.W.) being illustration of t 
comprehensiveness and universality 


t God lays a grey 


-heartedly), 


ry of the holy Qur’an: the complete 
igion, so the Sirah of the Prophet 
he Qur’an holds the Status of 


The most remarkable features of the life 
are its practicability and authenticity, These 
extent, a mentionable role for ordaining the 
character.’ The history of the world testifi 
biographical descriptions of the leading p 
€ven one-tenth adorned with practicabili 
of the last Prophet (S.A.W.) is perfect, 
Muhammad ° (the most sympathetic book on the life of the prophet in 
the Western language) concedes that ‘Muhammad should be 


contemplated ......... then, most undoubtedly, be acknowledged as the 
very greatest man’ £ 


Another straightforward 


of Muhammad (S.A.W) 
two realities play, toa great 
position of idealism in any 
es to the fact that, none of 
ersonalities of the world is 
ty and authenticity. The life 
The author of ‘Apology for 


opinion formed by an English scholar may be 
seen here in which he Says that there is no ambiguity in Islam. We see the life 
of the Prophet (S.A.W.) very authentic and none can be deceived here.’ 

The benefit in true sense can never be derived from the sacred life 
oi pe Erophet (S.A.W) unless we know the scope of his preaching 
(al-Dawah). It is_an above-board fact that the Prophet (S.A. W.) w% 
sent for bringing the revolution in religious, social, political, econom!® 


Ri 


gigal andallother parts olite, The following verse in ita sense looks 
Loans sy and ise elf speaks about the purpose of Praphethood: 


RER Lyall $ EARS |IR Nä N sil a oll, BA: d hime? 3] Vil 
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We sent aforeiime our aponiles with clear sign, and 
sow Goren wih dem fhe book and the balance (of righi 
and yerony), thar men may stand fort in Justice), 

The abovementioned holy verse deals with the purpose oF advents 
afprophets in general, The establishme nt of justice and balance in the 
whole sott ciety is mentioned as the main purpose ¢ ofall prophets (PB, UN) 
Aeh. WhO yen oce sasionally sent to bring a complete change in the 
society. The purpose of the prophethood ot Mulummad (S.A, W.) has 
ban especially v declared at many phices in the holy Qur'an, The holy 
verse of Surah: al-sat for instance, may be considered forthe purposeful 


prophe hood of Muh: ammad (SAWA 


E de Syl Ball gag eih dyt JaajT Gall j-i 
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(it is He who has sent his apostle with guidance 
and the religion of truth, that he may proclaim it 
over all religions, Even though the pagans may 
detest it)? 


In View of the mentioned verse, it is known that the disbelievers will 
do their untiring efforts to maintian their arrogant systm of life and the 
voice against Jahiliyah would be ungraceful and intolerable to them at 
all. In spite of this sad: and ungraceful aspects, the Prophet (S.A.W.) 

toes he religion of Allah and to enforce the code, > of “guidance 


sie) by the. Almighty in every sphere of lite. AP 


The life of Muhammad (S. AW. ) being the authentic commentary 
ef the holy Qur'dn, complete, comprehensive and embodiment of 
conformity of doings with sayings and above all being y embellished with 
all requisites ofa dashing character along W ith the sublime purpose of 
Prophethood, becomes undoubtedly an ideal for all who wish to be 
: Successful in this world and hereafter. All the commendable attributes 
. Telating to the prophet's s character in general and to his prophethood in 
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particular meke his Hfr a orheren teed prae tie aie elet TRG Brew, 
life ie divided inko tee meia parta. 


Mo Life ot Makkah (Celied “at Haya eee 
(4) Life a Madinah 1 piled papra > 


life of Muhemmed (RAW) at Makkad 
The prophets (SA. W. Fre a Makkah aiea can be dividad in 


up Tirak 


TATE reps a 
About ali historians and experts in Hadith unanimously agree n, 
cohapeny ofA se i oe ecer wre 


ae. 

Muhammad (S.A. W.) was a aa ees Se 2.8. ory 
of (2th of Rabi al lied wal | oF 4 prt $71, (A. D) aceordiny u 
r a T e 
Nis mother Hadrat Arma bint Wahab aiso ef for her heaven); -~ buda 
when he was oniy six yours akt: ‘That is why, Muhammad (SA ù 
ron | “al Yate” 

"After the death of the affectionate mother, Mub ama: (S.A 
ught up by his grandfather All kind of sacrifices were items 
n by his compassionate grandfather. But it was unfortunai 
A O n ot devoted 


4 


& 
ne 


sy 


s 
particular make his life a universal and practicable model. The Prony 
life is divided into two main parts: age 
(i) Life at Makkah (Called ‘al-Hayat al-Makkiyah }— 

(Gi) Life at Madinah (Called al-Hayat al-Madantyab’). 
Life of Muhammad (S.A.W) at Makkah : 
The prophet’s (S.A.W.) life at Makkah also can be divides ints 
sections. 
@ The prophet’s life before the prophethood 
(ii) The prophet’s life after the prophethood 
Life of Muhammad (S.A.W.) Before Prophethood 
About all historians and experts in Hadith unanimousiy, agree, 


$ 


~, 


the happening of As hab al-Feel (invasion of Abraha at Makich). co 
in the month of Muharram and the Prophet (S.A.W) wes born ix i 
month of Rabi al-Awwal.® Historians say that the Prophet (5 » » 
was born fifty days after incident of the invasion.” 

Muhammad ($.A.W.) was born on Monday, early in the mor, 
of 12th of Rabi al-Awwal. It was 20th April, 571, (A.D.) according 
the Christian Era. His father Abdullah had died before he wes ter 
His mother Hadrat Amnah bint Wahab also left for Her heavenly zh 
when he was only six years old. That is why, Muh ammiad (SA W); 
remembered as ‘al-Durr al-Yateem’. e 

After the death of the affectionate mother, Muhammad (SAW 
was brought up by his grandfather. All kind of sacrifices were ofz 
to him by his compassionate grandfather. But it was unfortunste th 
Muh ammad (S.A. W.) also could not be benefited more with the dev: 
love of Abdul Mutttalib, his grandfather, and he also left for heave 
abode when Muhammad (S.A.W.) was of eight years old. 


need ne ee of Abu Talib and never felt the loss of his pares 
t 1s fact that Abu Talib offered lavishly his sincerity, love and all k= 


Oy 2S 
N Mite d(s | 
j uhammad (S.A W) was ac 
of Syria by his beloved unele npamied First tine on fe 
TE he peon 
thet Muhammad “SBE OF IZ. Drains the zy 
op AS.AW) partic aE ees en a 14, Es 
and Banu Hawazin. And it ýy speed in a mor h 
as the first; War E we bart 
PA CAS stickad 


pefore al-Ghazawat al-Nabawiy iy 
Its the age of 20, he * took partí ina ah ocon "reda ie ree = Hig ay 
T em ie BER ey ai 
; Tea z was known as H ital, Fudal’, i 
et F Sg ax > 
the Proph imself was based on on 1 justice and ex oR ar 
be was marded with a rich and picis slady n gay a. ohe 
married with that pious lady, bet tsps 2h breaks de Sef 
dealing with the mercantile 0 i PH PE : ws yria a forieco an 


T The oldest biography ter ft prophet Maen ee 
Xe re all sons. and daughters. Pan TETEG, 
ine Hadrat Khadijah.’ ccording to another mezt ae 
P Rugayyah, Fatimah, Umme Kulthoum w ere respectin 


Eivy 
Ea 


before ae his prophethood. And ; Abdallah en a | ae 


“Mukammad (S. rt W) lirai nae renly mysteries when 
he was thirty-three years old. At the age of thirty-five he wes involved 
in the incident of Tahkeem (to take decision in content tention darme the 
& reconstruction of Baitullah) and successfully decided the matter. zs he 
] was selected as an arbitrator among the individuals of tribes who were 
` fully inclined to combat with each other on the issue. 


i The life of Muhammad (S.A.W. .) even before the pn or hethood was 

; also an ideal one. Although Muhammad (S_A.W_} in this period wes not 
: specially kept under the continuous and regular stewardship of thx 
Almighty but it is a fact he did not do anything contrary to the humane 


_ character. He neither indulged in polytheistic deeds nor perpetrated aay 
| sin. ae ee ae ieuodied svinpathy aac lave 
titled by the Pagan Ara! 


as 
a aer A sar 


peers 


aS i 


betty ood from the Almighty 
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| Matainad | bin oe a TEAM of repute in writing 
the life of Muhammad(S.A.W.) boldly expresses the fac Be aL 
reached the age of his adolescence | in the supervision of me oe 
Allah. He was kept aloof from all kind of irt and stench. Itwes 
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Allah wanted to make him Prophet. Even he became embodimen, 
virtues and due to being adorned with the bestowed characte 
became famous as ‘al-Amin’!! and ‘al-Sadiq’ among his Nation "i 


The importance of the life of Muhammad (S.A.W.) before 
prophethood at Makkah is worth-considering in some respect: 


oj 


(i) The life comprising the certain phases must be revieweq fe 
V.. strai ghtforward evaluation./Forty year s which the Prophet pas 
at Makkah’ were the two-third of his whole life. The majesty, 

grandeur of the life of Muhammad (S.A.W.) can never be bro, 

into public view, unless the two-third of the whole life is regar 


(ii) After being bestowed with the Prophethood, it was understooq, 
the Almighty would have safeguarded the life of the Prop 
(S.A.W.) due to its being the commentary.of the book of Allah 
the Resurrection Day. If the prophet’s life was quite safe and so 
before the prophethood, it means that his life bearing all good quali 
even in the particular period must be ideal. After realising 
standard life of the prophet’s life in general increases more. 


(iii) The life of forty years before the Prophethood is an_auther 
evidence of holding the position of Prophethood. That is why 
Prophet (S.A. W.) responded to the deniers of the Prophethoodt 
how they were denying whereas he had been living among th 
for forty years. And it is a fact that in such a long period all ł 
issued the certificate of being the True and the Trustworthy. ( 
Sadiq wa al-Ameen) to him. 


Life of Mulammad (S.A.W.) at Makkah After Prophethood 


„Any revolution in the human society can never be brought by? 
organization or a rél igion until the fundamental creeds or idologi¢s 
the flag-bearers of that particular organization or religion are instill 
„into minds and substantiated as well. The creeds in real sense! 
-responsible for the magnificence of an individual or a community.” 

an individual or a collective is far above in respect of having tue? 
-consolidated ideologies, it may ensure one against dishonoU! A 
degradation. Contrary to that, a person or a group having insignifi@ 
: r d superficial concepts is destined to have fall down in the life. 
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qhe fret and for emost requisite for the establis| ee 
state is to make a systematic effort for oe on uneni ofIslamic 
jstam). All efforts made by the Prophet (S.A W ) = vi roae nng or 
that the Prophet (S.A.W.) realizing the fact, did nee i ; aah testily 
and discomfort in the sacred way of Dawah at Mann life “The pa 


pases of time must be kept in view if 
; > H we want to understand the 
essence of the oe work and its consequences. After studying the 
circumstances of Makkan life after the prophethood (Al Nabuwwak) 


gecomeo fe conclusion that from beginning to the end, the preaching 


of the Prophet (S.A.W.) had to meet divergent ci x 
following orders may be followed eae 


the family members of the prophet himself, the other people were also 
invited to embrace the religion of Allah. Bait Arqam (the house of 
Hadrat Arqam) situated around Koh al-Safa was made a centre for 
the preaching of Islam. A special arrangement for the education and 
training of the believers was done there. As the result one hundred 
thirty-three”? persons including first four came to the circle of Islam in 
this period. p 
(ii) Declaration of Prophethood —_— 
The prophet was-instructed to invite to.all boldly during the second 
phase of Dawah work. As the Almighty says: 


jo Gi Ly pial 


(Therefore, espound openly what you are 
commanded).”' 

Fy Hence, the prophet was instruc 
to give i tions 1 in an.ex : 
P Se E p the pee year after the Prophetic’: In 
this period, the first public addr ess on the mountain of Sala webct 
toall in the last of the third year of al-Nabuwwah in the frankest mannan 
This period is known as the period of redicule, propagan“ Anc 1n 


ted to declare his Prophethood and 
licit manner. The proclamation of 


SS 

violence, Delegations of Quraish continued to meet Abu Talih, | 
alloetionate uncle se that he may progsueive the Prophet (SA, Wi) 
relinquish his ntisston, Various contrivances andinteasutes Were ony $ 
ii several spacial meeta for ie puiposg, This second p hasee MAULEN 
the third to üh vear ofthe Prophethowt, 
(40 Period of Oppression 

tt comprises the Hib of Nabuwwah to the tenth, The fag-bearys 
of Kath whole: heartedly titended to eradicate the existence Of the 
religion and tis staunch followers, After being disappointed in their 
conversation with Abu Talib, the disbelievers transgressed the limito 
inhuman activities with the Prophet (S.A W) and his thorough 
Companions, Despite all Kind oftyranny, the Name of lslam increase 
lighting, even Hadrat Hamzah and Hadrat Umar, the two veterans of 
Katt and violent opponents of islam came to the circle of Islam, The 
disbelievers were unable to understand that why Muhammad, (S.A W9 
inspite of all Kinds of severe prosecution, was destined not to mfy ain 
from his opted way of life, On one occassion, Utbah, the outstanding 
figure of Kuli was sent to the Prophet (SAW) along with an attractive 
7 offer of honouring Muhammad (S.A W) as the chief of Makkah on 
-condition that he would not stand against their gods. 


(ivyPeriod af Vigorous Opposition 
The period from tenth to thirteenth of Nabuwwah is known as the 
èr x Loi ines and violent Je by the Quraish, In the 
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nse to his Dawah W ork. 
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' rhe Prophet (SA, W.) remained conveying the absolut 
i pg were ignorant. The prosecuting manifestation ea ee 
EO tne te a P eo st S Were not cause 
AY a refraining from Hy truth. The Quraish, inspite of being extrem i 
u a tha nrophetla eacike e 
melted by the ie pn s activities, wanted to reach the point / 
standing. More that once, a delegati oi Sen 
je gation consisting ofthe leaders of 
ate uncle and the main protector 


$ 
$ Ouraish met Abu Talib, the afffection 
atthe prophet and warned him against the far-reaching effects of his 
| poling behaviour towards the religion. After receiving once again 
da heats and challenges from the leaders of the Quraish, Abu Talib was 
* souupelled to inform him about the intention of disbelieverd, The prophet’s 
“ayes were filled with tears because of havin g more than eing afiéetion 
k jis beloved uneis, a he Suay expressed his stand, saying, ‘I swear 
py God that the disbelivers would place the Sun in my right hand and 
“the Moon in the other, I will not deviate from the path adopted by me, 
c eyen if had to lay down my life in the process’. 

During the process of Dawah work of the prophet at Makkah, the. 
ribes of Arab did not refrain even from taking the decision on a strict 
boycott against the Prophet (S.A.W.) and his followers (P.B.U.T,). They 
2 decided net to have any thing to do with them, not to have a trade with 
them and even not to let any commondity reach them. 


Sor 


The tenth year of the prophethood is called ‘the year of sorrow’ 
(Aam al-Huzn) owing to the leaving of Abu Talib and his beloved 
wife, Hadrat Khadij ah for their heavenly abodes. Hence, the Prophet 
(SAW) was left alone to suffer from all kinds of hardships and 


$ a oR 


affliction. Observing and suffering the continous cruel and inhuman 


& 


activities of the Quraish, the Prophet (S.A.W.) preferred to leave 
| Makkah for *Taaif’ for the purpose of preaching of Islam. The 
< influential elite of the town instead of giving a positive response 
: Rtumed rude replies to his continuous and sincere effort and instigated 


the populace to misbehave with the Prophet (S.A.W.). After being 
_ Pvoked, the loafers of the young generations assembled the both 


des of the road and inflicted severe wounds on the Prophet (S.A.W.). 
e misch aif mercilessly treated the Prophet 


ngel Gabriel apperared 
al to destroy the people 


WH 


The Prophet (S,A.W.) in no way indicated for taking such Initin, 
and said, ‘I have been sent as ‘Rah matul Lil Aalimeen’ (blessi ™ 
the worlds). If the people are not accepting the absolute Truth, ? 
forthcoming generation may accept the same’. 

It was the prophet’s practice that during the H ajj Performan. 
the people from the different places, he used to visit the camps Of 
different tribes_and preach Islam, in a very Pear and appeal. 
manner. The fair of Ukaz among others was especially attended by th 
Prophet (S.A.W.) for preaching Islam to the people. It is mentionapy 
here that Prophet’s uncle Abu Lahab followed him wherever he w, 
and tried his best to malign the prophethood of his nephew. It was 4, 
12th of the prophethood that some people of Madinah embraced Islan 
They invited the prophet to visit Madinah and assured him of the; 
willingness to help. It is called ‘Bait al-uqbah al-ula’ in the history g 
Dawah work. The total number of the lucky persons was not more tha, 
six. Next year seventy-two Khizrajees among those who came to perfor, 
Hajj at Makkah embraced Islam and took an oath for the help o 
Muhammad (S.A.W.). This is known as ‘Bait al-tiqbah al-Thaniah’, 

It is true that all kinds of tortures were inflicted to persuad, 
Muhammad (S.A.W.) to give up the Faith. Dirt and thorns were place, 
in his way, abuses and flase propagandas were done to deform hi: 
personality. Some times he was called mad and sometimes, a poet anc 
magician. Compromise, strict social boycott, conspiracy to murder anc 
all kinds of attempt to deviate the prophet from his mission were adopte 
by the disbelievers of Makkah. Not only the prophet alone, but alsc 
Companions were stridently hurt by the Pagans. In these critica 
circumstances of the time, the migration (Hijrah)-was.a_pressing nee 
for the sake of betterment of the Prophet (S.A.W.) and his companion: 
and for Dawah work as well. That is why the prophet Muhamma 
(S.A.W.) with his most beloved associate, Abu Bakr al-Siddiqu' 
(R.A.A.) after getting the signal of the Almighty Allah, decided to lea! 
Makkah for Yathrib, the city of the Prophet (S.A.W.) Fe Ph, 

In the night of Hijrah, the Prophet (S.A.W.) did not sleep a! hi 
home, and it was according to the revelation of the Almighty. Hadra 
A li was instructed to sleep there in place of the Prophet (S.A-W.) a" 
deposits of others were also entrusted to him so that these coU p 


5 


91 


turned to their owners. The Prophet (S.A. 

W.) wit 
sesocit®s Abu Bakr, (R.A.A.) was busy rghit his sincere 
ihe e sacred ji journey on one hand. and the Ouai pe Teady tol begin 
sf Mohammad (S.A. W.) till the appearence oT the dawn or eo 

pand. ; Suddenly they knew that the person whom they were searchi 
a gone forth. A mentionable number of indi earching, 


viduals were sent hithe 
and thither 1 in pursuit of the most wanted Person, prophet cae £ 


(5. y5 Y). Some of the people came to Ghar-e- Thaur where the h 
and his sincere associate Were Staying, Abu Bakr himself oar 
cave saw t the feet of the enemies and became worried se a 
existence of the Islamic movement and its flagbearers. But the a 


(5,A.W.) was already ensured against the help and protection. Therefore, 
it was revealed to maintain the peace of mind.” 


After staying three days at Ghar-e- Thaur, they continued the 
joey n Yathrib. In the meantime, the hundred camels as reward. 


(5, rÀ W) and his oain and met them. But in no way, he was 
successful in this ambition and at last he begged for written protection.. 
from the Prophet, (5.A.W.) which proved to be useful to him on the 
occasion of the Victory of Makkah. 


Sn brief, the Hijrah | undertaken by Prophet (S.A.W.) and his 
Companions (R.A.A.) was an indispensable | need in the critical. 
circumstance which were_ _ beyond. patience: And it was performed 
according to the Almighty’s indications for not only sparing life but for 

- the sake of prevalence of the religion of Allah. All kinds of conspiracies 
hatched against the Prophet (S.A.W.) came to nothing. The prophet 
and his associates were successful and they were zealously welcomed 


byAnsar, the believers of Ya th rib. 


AOE esas pinvi at 


I Life of Muhammad (S. AW. ) at Madinah 
a oti is an established fact that the Almighty Allah revealed most st of 
instructions at Makkah, based on instilling and “enriching the 
damental creeds, i je. al- Tawheed, al-Risalah and al- Akhirah, in the 
; Tithe b beli fevers. In other words, it can be said that the foundation 
nic slate was consolidated in the Makkan life of the Prophet 
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(S.A.W.). Contrary to that in Madinah, the Qur’anic instructions m 
to religious, social, political and economic spheres of life, Were revert 
for the solution of problems in an Islamic state like Madinah. ag 
It is quite wrong to say that the Makkan period of Muh 
(S.A.W.) is known as the period of trials and sufferings and that . 
Madinite period of the prophet’s life 1s known as the period of = 
bounteous favours and blessings of the Almighty. But it is quite contrar, 
to the truth, because the Islamic movement and its great flag-beare,. 
besides Prophet Muhammad (S.A.W.) were entangled in a tr iangula; 
opposition at Madinah. The standard-bearers of the Quraish were direc, 
involved now, in the fierce combat with the believers. The Jews d 
came to the forefront in Madinite life of the Prophet (S.A.W.). The 
group of Hypocrites besides these two violent opponents of the 
Movement and its greatest epoch-making personality, had also , 
mentionable existence. Briefly speaking, the Prophet (S.A. W.) and his 


sincere associates had to face three cornered complicated circumstances: 


in the Madinite period. 

The Prophet (S.A.W.) along with his companions was paid due 
honour at Madinah. The news regarding the prophet’s departure from 
Makkah initiated a query in his companions for meeting the Prophet 
(S.A.W.) at Madinah in the earliest. The Madinites were waiting for 
him zealously. One day after a long period of waiting, the Ansar (the- 
Helpers) of Madinah were informed about the arrival of the Prophet 
(S.A.W.) at Madinah. The whole town rushed to_welcome him with 
loud cheers and cries of ‘Allah-u-Akber’. The Prophet (S A.W.) entered 
at Quba (a place.near Madinah at a distance of three miles from the 
town), on Monday” and stayed there more and less fifteen days to 


aaa 


about to reach. 

After about a fortnight’s stay of the Prophet (S.A.W.) and his 
companions (R.A.A.) at Madinah, the mosque at Quba was founded 
and the Prophet (S .A.W.) indeed worked as a labourer in this enterpris® 
On thé way to Madinah after passing a period of fortnight, the Prophet 
(S.A.W.) and his companions (R.A.A.) were warmly received by t° 
Ansar of Madinah. Women and young girls were singing the songs 
showing the extraordinary sense of pleasure and cheerfulness. Hadrat 
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Ayy9 p Ansan among the An Sar was the Juckiest who was declared as 
the host to the Prophet (S.A.W.). : 

Hadrat Abu Ayyub provided every possible comfort to the final _ 
Messenger who stayed seven months there.” From the time, the Prophet 
(s.A.W.) began to live in the house of Hadrat Abu Ayyub at. Yathrib, 
its name was changed to ‘Madinatun Nabi’ or ‘al-Madinah al- 
vMunawwarah’® and also it was called ‘Taiba’ 7? O O TTT 

There was an unavoidable need of a common place to offer fiver 
times Prayer. That is why he diverted his attention towards the 
construction Of a mosque at the earliest. The two orphans having — 
sufficient land near the residence of his first host at Madinah were 

-goniacted in this regard. Finally they, in spite of their insistence on 
donating the land, were paid reasonably” for the purpose. The 
construction work was started and the Prophet (S.A.W.) devoted himself 
to this noble cause. 

Although the Prophet (S.A.W.) and his companions (R.A-A.) 
migrated to Madinah, the standard-bearers of the Quraish could not 
tolerate their increasing popularity. The sentiments of hatred and 
insidious measures adopted by the Quraish against the believers were 
increasing day by day. Ábdullah bin Ubayee; the prominent figure 


among the Jewish tribes (Aus and Khazraj) was seeing the dream to 
“be the chief of the Madinites before the migration of the Prophet 
(SAW and his companions (R.A.A.). The leaders of the Quraish 
were fully aware of the hostile attitude of A bdullah bin Ubayee towards 
the Prophet (S.A.W.). So they tried their best to make him flee. Thus © 
they wrote a threatening letter: ‘As you have given protection to our 
man, we ask in the name of the Almighty, that you should either kill 
him or exile him from Madinah. If you do not obey the instruction, we 
will invade you with an army, destroy you and will make your women 


captives’ .29 


THE SACRED WARS IN ISLAM 
(AL-GHAZAWAT AL-NABAWIYAH) 


The opinion about Madinah being a peaceful abode for believe;, i 
quite wrong. Because the Prophet (S.A. W.) and his companion, 
(R.A.A.) were truly faced here with the different alliance of Opponent, 
against Muslims. They were constantly in fear of being invaded by the 
internal as well as external enemies of Muslims. A leading scholar of 
Islamic learning in general and of al-Seerah al Nabawiyyah in particular 
rightly remarks: 

“In Madinah, the holy prophet faced tripartite alliance against the 
Muslims-the Quraish, the Jews and the Hypocrites led by Abdullah bin 
Ubayee”.*° 

During these critical circumstances, the Prophet (S.A.W.) received 
the revelation regarding the permission to use the sword. The propagation 


“Of Islam by sword is one of the objections raised by the enemies of 


Islam in general and by the Orientalists in particular. The history testifies 
that the believers could never be tolerated by the disbelievers at Makkah 
only because they were inviting everyone for the worship of only one 
God. Due to worshipping only one God and calling to the people for the 
purpose, all kinds of hostile and inhuman activities were not avoided. 
Even at Madinah, the disbelievers of the Quraish did not relinquish their 
negative efforts and conspiracies against Muslims. On the other hand, 
the Jews and Hypocrites were integrated in insinuating the believers by 


all means. 

The denial of the fact and infringement of God’s instructions on the 
land of the Almighty is itself a revolt and turbulence against the Almighty 
and human beings as well. Moreover intervention in personal affairs of 
Muslims and making cause for obstruction in the religious matters are 
major obvious evils which indeed damage the peace and harmony 0" 
the land of the Supreme being. 


Besides diverting his attention on establishing and strengthening 
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(And fight in the way of Allah against those who 
fight against you, and do not transgress the limits). 


act between Muslims and Jews, the Prophet ( 


The objection raised by the antagonists of Islam in respect to the 
ropagation of Islam by sword has no weightage at all. Islam did not 
resort to sword for its propagation but permitted its followers to use the 
same as the last option for the prevalence of peace and harmony on the 
jand of the Almighty. Sacred wars in Islam were really for the purpose 
of benefiting to mankind.*° On the other hand, there is hardly any proof 
ofinviation and offence in Islamic wars. Although the disbelievers had 
to face disgraceful and shameful defeat in various wars against believers, 
itis also an established fact that the initiative in all wars had been taken 
by themselves. In view of the reality, any impartial observer can 
authoritatively say that all the wars against the disbelievers were fought 
unwillingly, from a position of defence. 


To maintain law and order, many Sarayah and Ghazawat were 
organized by the Prophet (tig=) and his companions (R.A.A.). The 
word ‘Sarayah’ is the plural of ‘Saryah”’ whose root word is ‘Saryun’used 
for travel in night. The word ‘Sarayah may be exactly translated in 
English as ‘Reconnaissance’. Terminologically it is known as journey in 
the night-time organized and sent by the Prophet (S.A. W.) to check the 
insidious activities of the opponents. In opposition to the above mentioned, 
the word ‘Ghazawat’ is plural of‘ Ghazwah’ meaning a battle, rathera 
combat battle, which takes place during day-time.** And traditionally it 
isknown as the battle in which the Prophet (S-A-W.) took part. A short 
description of the sacred wars is being given in the following lines. 


The Battle of Badr - Youn — oa Q-— Fug UAA 
(Ramadan 2. A.H./624 A.D.) 


_ The Prophet (S.A.W.) and his companions (R.A.A.) were busy 
s “onsolidating the Islamic state in Madinah through the means and sources 
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Which Were serving for wide propagation of al-Dawah on the 
and for checking the destructive activities on the other. Th Bice 
Makkah could not tolerate the speedy and wide propagation "9 
Teligion, And the honour and regard obtained by the followers j.. 
=e cause for the Quraish to initiate an organized war again, “at 
delievers. SE th 
The great commercial caravan of the Quraish under the heads: 
_of Abu Sufyan was itselfa preamble to the war against the beliey, 3 
This was one of the biggest caravans of the Quraish in which ia 
50000 Dinars’ were generously invested. Abu Sufyan; the de 
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the caravan himself speaks about the genrous investment Of eve 
| en 


Bok 


individual of Makkah in this battle. He says that there was no man ç 
woman in Quraish who had not taken part in investing money in ti 
enterprise. The profit of this commercial caravan had to be investe 
to wage the war against Muslims at Madinah.*° The holy Prophe 
IA.W.) was informed that the caravan led by Abu Sufyan was on it 
way to Makkah. For teaching a lesson to the Quraish, the Prophe 
(S.A.W.) decided to intervene the business caravan so that the Quraist 
mav take it seriously and they may not dare to do insidious and inflictin, 
activities m future. 

in the meantime, Abuy Sufyan changed his route and reache 
Makkah through a different one. The army comprising 1000 warriors 
which came to support Abu Sufyan, was fully acquainted with the saf 
return of Abu Sufyan to Makkah. In spite of this, Abu Jahal and other 
with the nominal exception of the Quraishite chiefs, were full of zea 
d continued to advance towards ~“Badr’. Here, the prophet’s escap 


aw 


from the war was nothing but to strengthen the ambition of the Qur ais 
on the one hand and to weaken the position of believers on the othe! 
This is why the Prophet (S.A.W.) and his companions (R.A.A.) op! 
to meet the disbelievers in the battlefield of Badr. 

= “Badr? is the name of a village .about-eighty miles awi | 
Sin h of Ramadan? 


- Madinah. The battle took place at Badr on 17t jahal 
i rch 624 A.D.), in the second year of Hijrah, Abu Jaha 
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goa mach bravery. As a result, only 14 PARAF 
wat enhi § 70 ar the disbeliey ers ine hare raged this 
p mainad Aghte aes bk killed and a good number of the enemies 
aro made captive.. 
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The > disbeltevers | had to face a very insulting defeat in this war. 
Ths why the battle day has been decl: lared as “Yaum al-Furquan’; the 


a KANA differentiated the Truth fom the False. The victory in this 
natie is the most inspiring and remarkable event in the history of cambat. 
zaas the first t military Victory encouraged the Muslims in the future 
gad disheartened the infidels on the other hand. The description of 
Encyclopaedia Britannica is apt to catch the far-reaching effect of the 
victor in the battle of Badr: : 
“It seriously damaged Meccan prestige, while strengthening the 
adlitical position of the Muslims in Madinah and establishing Islam as a 
yigble force in the Arabian peninsula” 


The Battle of Uhud 
(Shawwal, 3 A.H_/625 A.D.) 

~The dishelievers of Makkah had to face more than they could assume 
in the battle of Badr. The battle also produced a marvellous effect 
especially on the Jews and Bedouin Arabs. The Makkans were badly 
efected after seeing the execution of about 70 prominent leaders of 
the Quraish besides the same number of the Quraishite being made 
captives bv the Muslims in this challening battle of Badr. Hence, they 


dail to make themselves well-prepared so that they could take revenge 
= ithe Muslims for their shocking loss and disgraceful defeat in the 


eof, Badr. The Muslims of Madinah were quite ignorant about the 
Tep are w on por Makkans for meeting the challenge in the coming battle. 
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=" ~ 3 xX 


d the weak in Faith: resulting in 300 amou 
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Abdolich bm Ubawee SUSA 
<2) member expressed their excuses to proceed ahead and thy 
l-5 behind. it is nue that the Muslims with the exception o 


w were mot well experienced in warfare but adorned with th 
power of Iman (Faith). In spite of the scarcity of th 


necessary war equipments. they determined to prevail the Truth amon 


the stendernd-bearems OF KUN. 


The Prophet (S A.W.) along with the Muslim warriors zealoush 
id. The companions of the Prophet (S.A. 


amzah and, Abdullah bin Jubair (R.A.A. 
r of non 


procesded to the batilefie 
in genral and Hadrat ÁL H 
in particular dez „onstrated their zeal and bravery anda numbe 
believers were killed by the believers. Even the enemies started to fle 
Now the believers diverted their attention to collect the war booty at 
belongings of their fleeing enemies. On the other hand, most of t 
Muslim soldiers appointed on a specific place ofthe mountain left th 
position to share the booty of the enemies. Kh alid bin Walid. therefor 
detecting the weak point in the Muslim camp invaded and killed th 
remaining persons of the valley and then fell upon the Muslims. wnt 
the scattered Muslims after having reassembled and regained their x 
ocessful in repelling the Makkans. According 


, perso! 
Prophet (S-A.W.). a group of seventy Pe 


confidence, were SU 
, instruction of their 
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including Hagrat Abu Bakr and Hadrat Zubair (R.A.A.) chased the 
Makkans to H amraul Asad ; a place, eight miles from Madinah, to 
deter them from reattacking the Muslim army. 

The battle of Uhud teaches valuable lessons to all Muslims till the 


pay of Jugement. They may be cited as follows: 


i) Through this battle, the internal enemies called Hypocrites 
La completely identified. The Muslims afterwards 
became careful of their enemies who had been insidiously insinuating 
the Muslim community. 


(ii) Through their defeat in this battle, the Muslims knew that the 
disobedience to prophet’s instruction besides the Almighty’s always 
causes doom and destruction. 


(iii) Through the sad occurrence in this battle, the Almighty wanted to 
examine the Faith of the Muslims. 


The Battle of Banu Mustaliq“ 
(Shaban 5 A.H., 6 A.H./626 A.D.) 


(Banu Mus taliq, a branch of Banu Khuzaah most probably at the 
instigation of the Quraish began to prepare for the invasion on Madinah. 
The Prophet (S.A. W.) after confirming the news of the war preparation 
of Banu Mus taliq’s chief, Harith bin Abi Dinar, set forth to check their 
march and came to a place known as Muraisi. Number of troops supplied 
by the chief escaped from the battle but the residents of Muraisi were 
determined to fight against the Muslims. Ten of the disbelievers along 
with one believer had been killed in this battle, while sia hundred among 
them had been made captives and two thousand camels and five thousand 
goats were received by Muslims as the war-booty.’’ Some important 
incidents which took place in this battle were: 


(i) Abdullah bin Ubayee’s mischief in form of provocation for combat 
between the Ansar and Muhajireen appeared in this battle. In spite 
of insisting of Had rat Umar (R.A.A.) and Muslamah- the son of 

_ Abdullah bin Ubayee himself on killing him, the Prophet (S.A. W.) 
_tecommended not to slay him for his crimes. 

a) Had rat Juwairiyah, the daughter of the chief of Banu Mus taliq was 

_ Married to the holy Prophet (S.A.W.) after the battle had taken place. 


- 100 
(uit) On her way back to Madinah, Hadrat Aisha, di i 
wile of the Prophet (S.A, W.) win aadined by inate i) Nig 
the leadership of Abdullah bin Ubayee: When thie Posty in 
(Siddiqah) was left behind the caravan, fasting i Hie’ ma 
nature. This unfortunate occurrence ix known aii, ee nee i 
false rumour (waqiah al-Ifk) against the lady, i 9 inciden, ! 
The Battle of Trench (Khandaq) 
Shawwal/Zul Qadah 5 A.H./627 A.D, 

Besides Banu Qurai zah, Banu Nad ir, Banu Għatfan, Ban, 
Banu Fazarah, Ashjà, Banu Sulaim, Banu ‘Sad Bana Mt 
considerable number of small tribes were the main al ties ate tad, 
who lavishly contributed and enormously took parl ‘nth 7 en 
disbelievers of Makkah, the full-time enemy of the aie q 
instigated by the Jews of Madinah with all their ported eric 
determined to destroy the Muslim completely and clean ea 2 
them once for all. The total strength of enemies was 10000. m 
other historians are in opinion of being 24,000 soldiers in this battle 4 
the total strength of Muslims was 3000. According to the i 
Hadrat Salman Farsi, a trench having five yards deep and broad i 
same measure was dug by the three thousand sacred hands wi 
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twenty days. 
The determination of the disbelievers in general and the treachroy 


behaviour of Banu Quraizah, the prominent Jewish tribe in particule 
compelled the Prophet (S.A.W.) and his companions (R.A.A.) to teac 
a lesson through the combat. The seige of Madinah continued for abot 
a month, but it is a fact that the various tribes, the allies of the Qurais 
began to fall prey to frustration due to lasting of seige for a long perio 
Amar bin Abd Wudd, the prominent warrior known as equal to on 
thousand horsemen in power and the other famous warrior Nowfal b 
name were killed by Hadrat Ali (R.A.A.), while a Jew spy wanderin 
near the fort was killed by Hadrat Safiyyah (R.A.A.), the aunt of th 


Prophet (S.A.W.). 
- Although the collective fight 
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jass of courage and distintegration of enemies The Almighty’s 
has been described as an armed force in the Holy Qur'an: 
¥ Ne cull. 
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agaist fem a great wind and hosts you could not 
as bi i 
see), 


pter important Event During the Year 


@ Aa ae of 300 Muslims towards Red Sea under the 
jeadorship of Abu Ubaidah (R.A.A.) was sent by the Prophet 
ai) Hadrat Zainab bint Jahash (R.A.A.) firstly married to the prophet’s 
adopted son; Hadrat Zaid (R.A.A.) was married to the Prophet 
(S.A.W) after being divorced, to break an illegal tradition that the 
divorced person should not be married again. 
ai) Instructions regarding Divorce, Zihar (a kind of divorce) and 
Tayammum (Substitute for ablution) in absence of water, have been 
given this year to meet the social and religious needs. 
In the same year, the injunctions regarding ‘Hijab’ were revealed 
i detail. According to these injuctions, a Muslim lady was not allowed 
show herself anyone than her husband, father, brother, uncle and all 
who are rendered as ‘Mahram’ in the light of God’s instruction. 
Anumber of emigrant companions (R.A.A.) were ordered to return 
em Abyssinia in this Hijrah year. 
The Agreement of Hudaibiah 
CPt Ass: 
\ Cul Qádah 6 A.H/628 A.D.) 
_ Although the Prophet (S.A.W.) and his companions (R.A.A.) after 
jrah to Madinah got a different environment: however, it was full of 
a : Ships and difficulties. They all were deprived of visting Baitullah 
ee after passing about six years of their migration. Although the 
= ton® regarding the performance of Pilgrimage had already been 


TE 


SANA EO MA EAN vyti companions TAA) to bring the 
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wwa aite wets a velaar Intention, the Prophet (S.A W ilg 
T À TE athe a PEL í if A A.) larted his journe along 
a sauaga wihal having any enion to combat the 0 
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bao Penhet (AW) and his companions (RAA, 3 kan 
Waco ane Ekibi, O miles far from Makkah and sen 
Ssi the duntoatipty Hadrat Uhmann GALA.) to inform y 
aaant a pororming only optional Pilgrimage Um 
Seaiiabhah in the menni inie, A Puinnour about lJadrat l a 
ose Qavvou anneal (iiaughout Makkah, TheProphet (S4. Vike. 
a Nek aier a tee Aom the companions (R.A.A) to ta ety 
vey PW MAR, This pledge inthe history is known as Bit 
Sean > wave staking pledge from the companions Which jg eae 
SOs wo Qe” Although Had rat Uthman came back to Huds, 
Alves sooo prevailed in the minds and hearts of the disbelieve: 
Vides Phat is why they sent Suhail bin Amr as their Messenge 
De pre fo aare with a certain terms and conditions, After a sh 
easain, both the parties had a favourable Opinion regardi 
mae of poaco for ten years under certain Specific terms; 
Swata. dis Miown das Sulh al-Hudaibiyah’ in the history. The ten 
aseak Hudaibiyah’ were as follows: 


ke PAS Samrat between them would not take place for ten years 


G Dee Muslims shall retum this year without performing the optio 
Pilgrimage (Umrah), They shall come the next year with 
awment of war except sword and perform ‘Umrah staying hi 

Sey three days. 


@OBRorh the parties shall neither raise sword against each other! 
- SSrpetrate any betrayal, 


at pt maaan Ses. 8 Poe ; ti raul 
A) Anyone of the Qumish whether he may be Muslim, would! 
~ Whe goes to Madinah without permission. 


(Y2 The Muslim coming to Makkah from Madinah would not be 
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i) All other tribes are free to have alliance with each other 
y =. 


The Prophet (S.A.W.) along with his companions (R.A A.) keepi 
the terms of the agreement, sacrificed animals a Aen i 
reads and started ajoumey to Madinah. On their way back to Kindi 
à Surah of the holy Quer ain ‘al-Fath’ by name was revealed to Prophet 
¢.A.W): In very beginning of the Surah, the Almighty proclaimed: | 


vE w H ikee A DRP, - Pd we 
pated -s i? a . 
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(Surely We have given you a victory; A very clear 
yictory).” 

This pact indeed paved the way for wider propagation of Islam ina 
peaceful environment. The Prophet (S.A.W. became successful through 
the agreement to propagate Islam all over Arab on the one hand and 
the social, political and economic contacts of Muslims were strengthened 
on the other hand. The Muslim and the non Muslim got an opportunity 
to see each other. Non- Muslims witnessed the religious, social and 
political life of Muslims and became impressed by their morals, 
righteousness, etiquette and all other characteristics; these all undoubtedly 
proved to be healthy indication for the forthcoming marvellous victory, 
called ‘Fath-i-Makkah’. 


The Expedition of Khaibar 
(Muharram, 7th A.H./629 A.D.) 


Khaibar was the most important shelter for the Jews of Madinah. 
It was about 200 miles towards North of Madinah, close to Syrian 
border.” Naim, Natat, Qisarah, Sulailim, Qamus, Shaq and Marhab 
were the main forts besides several fortified quarters.” These were 
the Jews who perpetrating defalcation instigated the disbelievers of 
Madinah to invade the Muslims of Madinah. And a number of their 
insidious activities and conspiracies had been unmasked. It was the 
| need of the time to teach them a lesson so that they relinquish intention 
3 to do anything against Islam and its followers. 
<: The Prophet (S.A.W.) and his companions (R.A.A.) therefore, 
; Paid considerable attention to Khaibar in order to check the Jews from 
- ny hostile initiative. The Prophet (S.A.W.) along with 1600 companions 


1w 
= Khaibar. i was without nuisance an 
pranhet (SAW) and his companion, 
e shelter of Marhab were capture 
also conquered due to Slayin 
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T a kiai ng of Qamus Was 
aratu: In the fast. the fort oF i i 
casih abs by Hadrat Al(R A.A.) ina challenging combat. Then th 
of Marhab™ dy Gadkts vi PASET E = 
: hs the remission and made an entreaty to grant them Deac 
Jers sought the remiss - K 

se condition that halfot the production of their land would be give 
OW? FS CONUN ahd dhe 
so the Propher (SAW). 

7 Yurine the Year 
Trenartzent Events During tie te 
R ing are the noteworthy incidents which occurred in th 


=" rm 9 A s 
he follow 


i Morah (mariage fora fixed period with a woman) was permissib} 

so far, but in a very clear cut manner it was declared to be fulh 
Jesh of domestic ass as well as flesh-eating animals wa: 
n and declared strictly unlawful (Haram) this year. 


forbidde 

iii) A fixed waiting period (Iddah) has been legally approved for ; 

woman who has been divorced or has been left as a widow. 

{iv} The rules regarding war booty and the details were revealed thi: 
year. 

(v) Mamiageofthe prophet (S.A.W.) with the lady Maimunah (R.A.A. 
took place while he was staying at Makkah for performance ofthe 
pilgrimage (Umrah al-Qada) 

(vi) According to the agreement point of Hudaibiyah, the Prophet 

= (S-A.W.) with 2000 of his companions left Madinah for Makkah to 
perform the missed Umrah. The Quraish were compelled not te 
stop them due to the agreement of Hudaibiyah. Therefore, the 
Prophet (S.A.W.) and his companions without any discomfort and 
uneasiness performed all the rites of Pilgrimage. 


(vii)So many detachments under the leadership of Hadrat Abu Baki 
Siddiq, Umrah Farooq, Bashir bin Saad al-Ansari, and Ghalib bi" 
Abdullah were occasionally sent to various tribes for teaching 4 
lesson to the disbelievers. 
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rhe Conquest of Makkah 
tamad an, 8th AFL/630 AD.) 
-qhe Quraish, through instigating its ally; Hanu lak 
ghuzaáh; the ally of Muslims practically praved to he « 
of I udaibiyah, Many of the rihes Of Banu Khuzaih ware killed ty 
jphoman hands of the Quraishite all y- Bann Bakr and Ieir proper 4 : oF 
jooted abruptly. TE was just like a declaration of Hudaibiyah's i se 
being, null and void. In spite of neglecting the important andia 
regarding maintainance of peace and order, the Quraishites were siya 
hrec options” by the Prophet (S.A, W.) of Islam but they did not aree, | 
except invalidation of Hudaibiyah’s pact,” uae 
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The Prophet (S.A.W,) therefore, along with 10000 of his staunch 
followers set for a Journey to Makkah to teach them a bitler lesson for 
their continuous treacherous conduct and mischief, Di iring the journey, 
they halted at a place named Marr al-Zahran-a few miles far from Makkah. 
Abu Sufyan, the chief ofthe Makkan army was convinced to come to the 
campofthe Muslims at the same place, Being impressed by the hehavious 
of the Prophet (S.A.W.),he came close to the circle of Islam. After 
coming back to Makkah, he proclaimed the message of the Prophet 
(S.A.W.): all will be safe provided they kept themselves indoors or 
entered Baitullah or stayed in the house of Abu Sufyan, In spite of the 
prophet’s special consideration, some of the enemies of Islam did nol 
relinquish their hostile nature and killed three of the companions (R.A.A) 
of the Prophet (S.A.W.).” Hadrat Khalid bin Waleed responded to 


the initiative taken by the disbelievers and they had to face a disgraceful 
defeat besides suffering the loss of 13 valuable lives, 


The Prophet of Islam among the galaxy of the Ansar and the 


nee te Rete ie 
Giay ils Jeli} ol SLs Piss hall cLa of the holy Qur'fin was 


door, performed Salah for thanks to Almighty, walked here and there in 
Ae © poe : g? Ree rore a A“ 
ER House and proclaimed the message of Oneness of God. 


Coming out from Kábah, he saw in the courtyard of yaitullali that 


a) Hee, EET Ee 8 W TT DF He 
the harsh enemies of Islam were watching and waiting for 
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sympathetic behaviour of the Prophet (S-A-W.). The history oe 
the fact that in spite of completely over-powering the morta] enemy, 
general pardon was issued to all and it was no doubt an Exem a 
manifestation of his unparalleled sympathy and philanthropy, à 
After the conquest of Makkah, the whole Arab was Under 
possession of the standard-bearers of Islam. Therefor e, a nUmbe; | 
administrators or governers were appointed in various regions of hes 
to strengthen the Islamic state. Many officials were deputed to Colle 
the money of Zakah and Sadaqah (compulsory and optional Alms 
Just after the great conquest, the different Saraya under the head y 
Hadrat Khalid bin Walid, Amr bin al-Aas, Sad bin Zaid (R.A.A) Wer 
sent that year for demolition of al-Uzza, al-Suwa and al-Manat, the 
much-acclaimed idols particularly of Makkans. 


The Battle of Hunain 
( Shawwal 8th A.H./630 A.D.) 

The conquest of Makkah caused, to a great extent, the expansion 
ofthe Muslim territory but the opposition to Islam did not totally vanish 
from Árab region. It was a month after the fortunate incident of the 
Great Conquest that the Prophet (S.A.W.) was informed about the 
preparation of the Hawazin, the Thaqifand other nei ghtbouring tribes 
for combat. 


Being sure of the news of enemies” preparation, the Prophet 
(S.A.W.) expedited the preparation work against the anti-Islamic force, 
The total number of the Muslim warriors in this battle was 12,000 in 
which two thousand were from Makkah.® It is a mentionable fact of 
history that Muslims in general and newly converts in particular, being 
over-confident of winning the war, were proud of having a marvellous 
position of man-power. The Almighty Allah warned them against bad 
consequences of Muslims’ boastful manifestation.© 


It is mentionable that Banu Hawazin, havin g a favourable position 
in the battle field firstly attacked the Muslims’ army. Confusion, disorder 
and chaos were created among them due to surprise initiative taken bY 
the disbelievers. The instigation of Hadrat Abbas (R.A.A.) to t 
retreated Muslims had a magical effect. Muslims after being couched 


IF 


oe 


gaged by the same uncle of the Prophet (5. AW), atia 
er 


ger 7 eqemics VeTy fiercely. Although they resisted for a short 
g r ad o! put seeing the deplorable death of Sky flagsa, they 
mE 


y avin behind a valuable booty consisting of 2 24y 4 i 0 eanes, 
ge | Tret 4 a Oavas of silver and 6,000 prisoners. 


pe decentralization of Banu Hawagin’s manpower ii pect 
A ior foe safeguardme Islam from the enemies attack. the op Joa 
omit wW) along with his companions (RAA J sged Taz 
ees as the purpose was gained, the seige was lifted. 


sisdret Zamab (R.A.A.), the daughter of the Prophet { 

®© vst badiy ily wounded by the two Quraishites when tev was migaing 
Es Nis kah to Madimah. This fierce assault resulted im her death. 

g Hedret Umme Kulthom (R_A.A_), an other daughter of = Prophe 
(SAW) and wife of Hadrat Uthman (R_A.A_) also Jeft for fe 
heavenly abode this year. 

ix} The prophet (S_A.W.) got a son from his Egyptian wife, Hadrat 
Moerive and named him Ibrahim. 

(xv) The meident of making the honey unlawful by the Prophet. tid fe 
bunself (Wagivah al-Tabreem) occurred this year. The Almich 
Allah wamed the Prophet (S.A.W_) against the self-impo sition. 


The Battle of Tabuk 
Rajab, th AH/631 AD.) 


the neighbouring Christian countries after the marvellous + rictory 
of Palish, were too much scared regarding their existence and 
Praccuon. Heracleus, the monarch of Roman Empire along with other 
= lies resolved to attack Muslims for lessening their rapid growth. i 
: was the month of Rajab in 9th. A-H., when the Prophet (S.A.W.) was 
_ omned of the preparation of a huge army under the head of Hera aioe 
= oR houg gi itwas hot Summer and crop was ripe and ready to be harvested, 
pie aoa SAW -) after having consultation with the companions 
a AA. 3 orde =a to prepare for the combat with the Roman Empire, 
ara “St power of the world at that time. 
Hypocrites making lame excuses left themselves behind the 
y- Inspite ofthis, 30,000 men and 10,000 horses were the 
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army in the battle, After about a fins. 


ed Tabukka place in between k Aina 
ae ig 


sum total strength ofthe Muslim 
journey, the Muslin army reach biel Hag eie 
and Damuscus, The enemies were iminensely Impressed agg, 
biggest army in Arabian history. some oF uar surrendered ty ae 
Prophet (S.A.W) while some ol hers agreed fo pay “Jizyal’ ang i 
of them Hed away. h 
This expedition was excm 
impression in the mind of all Ara 
different regions of the land began t0 € 
islam and the religion of Islam was cone 
the whole Arabia.” 


Hujjatul Wida 

(Zul Hijjah 10th A.H./632 A.H.) 

~ After being Hajj obligatory, in 9th A.H., the Prophet (S.A.W jo 

islam himself due to unavoidable circumstances did not go to Makkah 
to perform the first Hajj. The most respectable companion of the Prophe 
(S.A.W) Hadrat Abu Bakr (R.A.A.) was deputed by the Prophe 
(S.A.W.) to lead Hajj on the occasion. It was 26th of zul-Qadah in 10th 
AH.. that the Prophet (S.A.W.) in company of more than | lac people 
from all over Arab, marched to perform his first and last pilgrimage. 

The holy Prophet (S.A.W.) in the afternoon of 9th zul Hijjah 
delivered his epoch-making address which is duly said to be the universal 
manifesto of the human rights. It was the last sermon of the Prophet 
(S.A.W.) to Muslims which is known also as the ‘Farewell Address 
to ‘al-Ummah al-Muslimah’. In the afternoon of Monday in | |th A.H, 
the illness of the Prophet (S.A.W.) rapidly worsened and it took 3 
serious turn. Jn the evening of the 12th Rabi al-Awwal, 11th A.H.( 8th 
re AR) there was no room for the prophet’s soul but © go 
| ae l tne alfectionate bossom of the Great Companion, the 
_ Sumpreme being. 


plary one which created a faveyy.., 
bs, The different deputations fron i 
ome to Madinah for embrace 
lusively declared the religion. 
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cyan Roganting the Gwalior Complete Bossing 


kka it Whe elipion atthe Alani Allah ai mee the | meepion ofthe 
X BASS. i ge OE AE a a pardeutar AVY OF d spevi ite peanraphioal 
ARR tos Ade Renal wahoutany diserinination, Che Almighty 
AAA BRE, has clearly Clabonated the position: 


dks. JS. Rigen aX oy ns Ass ues 


E annone FOV a eigion other than Islam 
Aaea | yò Aike yeer wi i de accepted fa 
yanin wkd fhe all oncellenwes has been accomplished by Allah 
ewer th We Massone as specitiad in the holy Quran: 


n A EA oh TE A A S % h E X > a eo ` Ki 
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LN dar haw 2 penected your religion for vou, 
conprat Up Favorr RMON N i, cand have chosen 
Ser ros Aver a PONT peveon), 


Nsima has boon Haally approved and accomplished by the Almighty 
weve bah Quran bs the final revelation ofthe omnipotent, the Prophet 
SAW pause de considered as the final message-bearer of Allah, The 
DEES peapkethood besides Allah, does not merely mean that 
Mehmed © AN, Jis the prophet of Allah but to declare boldly that 
+ Yast Propter (AW. As the Faith in the Almighty w ithout 
net wep is conclusively not considered, in the same way the 


i Drapher (SAW) without acknowledging his distinctive 
xs P om never bo regardod, 


p= Se galling the faality ofthe prophethood is indeed as honour 
AN alain ANS hanan beings, tt prxlains the maturity ofthe human 
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Maypa of accepting the final message of the Almighty Allah, 
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his belief regenerates self-confidence in human beings on the One} 
and makes them careless from all other assets.” In short, the p 
EPES AES a > t nd“ is e A j R E TO The 
regarding the finality of the prophethood is not only a religious iSsuc ed 

S Dig 


also a declaration that salvation is completely based on having Faith jy if 
Tye ` k> * * =, , p * Hii; a 
Prophet (S.A.W.) and following the Guidance brought by himself» © 


ly 
wn? 


ELvedence of the Final Prophethood 
lt will be appropriate to mention here the need for the Prophetho,, 
in a nation or community: : 


(i) Ifa prophet has not been sent previously in a nation or COMMunit, 


to guide them. 
(i) Although the prophet (P.B.U.H.) has been sent in a particular nation 
j 


or community but his teachings may have been forgotten or not 

recorded in an adequate manner. Due to this unfortunate occurreno, 

the possibility of practising his teachings may be lessened. 
(iit) The teachings of the previously sent prophets (P.B.U.T.) May not 

be complete and comprehensive or these teachings fall short t 

meet the challenges in the divergent phases of time. 

The first reason for sending a prophet is not found at all. Because, 
prophet or a guide had been sent by the Almighty for each nation and 


community. The holy book itself testifies to the fact: 
-u3 > Pope 
gla a5 Jy bii Sul La! 
(You are but a warner, and to every people a guide).”! 

The teachings of the prophet Muhammad (S.A.W.) were recorded 
even in the lifetime of the Prophet (S.A.W.) and till date thousands and 
thousands of writings regarding his life have been brought into light. 
The European scholars besides the Easterners confessed the authenticity 
of the life of the Prophet (S.A. W.) and his unparalleled mission. ‘Apology 
for Muhammad’ by John Daven Port, is the most sympathetic book on 
Sirah among the books which have been written on Sirah in English. 
The book begins with the bold declaration that there is none of warriors 

and law-makers whose life history is more detailed and authentic than 
Muhammad (S.A.W.).” 

So far as completion and comprehensiveness of the prophet’ 
teachings is concerned, it can be said without any hesitation that the 
prophet’s teachings are embodied with the excellence of compendium 

and universality. The teachings of the religion benefited the entité 


humanity in every walk of life.” 


11] 
Keeping in View these three above-mentioned Pate Waco ; 

„g and straightforward approach is bound a. 2 nan of impartial 
ihin king BNU Rn TTE A a 5 bound to confesg the realj 
pat the humanity is conclusively not in need of any other proph È athe 

i sanlete mutdancoa ine iS keg ed is itp i iets it alter 
iting the complete BulGnnce in all aspects of life through the Pro i 

> a) 24 4 Bai- A AE 3 Si 
Muhammad (S.A.W.). $ 


There will not be any exaggeration at al I, if it is open-hearted] 
confessed that Muhammad ( S.A.W.) was the only prophet who fulfilled 
pis mission and completed his work in his life-time. Before he died, the 
religion of God has been perfected, the favour of God on the believers 
has been completed and the truth of revelation has been guarded and 
will remain safely preserved till the Resurrection Day.” 


understanding the Word “Khatim” 


The most important source of information regarding the finality of 
the prophet Muhammad (S.A.W.) is the Qur’anic verse in which the 
prophethood of Muhammad and its finality has been proclaimed: 
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(Muhammad is not the father of any of your men. 

But he is the messenger of Allah and the seal of all 

the prophets. And Allah has full knowledge of all 

things).”° 

According to the great commentator of the holy Qur’an-Alusi, ‘al- 
Khatim’ is ‘seal’ with which a thing is sealed. Thus the meaning of 
"Khatim al-Nabiyeen’ is that on which the prophets are ended. 
Therefore, the meaning of ‘Khatim al-Nabiyeen’ will be the last of 
Prophets (P.B.U.T.).”° According to the elaboration of Imam Raghib 
al-Asfahini, the prophet is said * Khatim al-Nabiyeen’ only for the reason 
: that he ended the prophethood, i.e., through the advent of Muhammad 
-as the Prophet (S.A.W.), the Nabuwwah has been accomplished.” 
: hace Arab - very authentic dictionary defines the term declaring 
: mh ati al-Qaum’ is meant for the last of nation. The prophet is 

atm al-Anbiyah’ i.e. the last of the prophets (P.B.U.T.).” 
Sk alim oral-Kh atam, the both are among the sacred names of 


et (S.A.W.). It means the person through whom the 
oe has been ended.’ 
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the holy Qur’an is more than enough to prove that pork ophet (S.A.W. 
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with a complete and comprehensive blessing O 
The next verse regarding the finality of Muhammad's prophethog i 
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(Say: “O men! I am sent to you all, as the Messenger 
of Allah, to whom belongs the dominion of the 
heavens and the earth).*! 
commentators of the holy Qur’an are unanimous ir 
e sense of ‘Khatam al-Nabiyeen’ as the las 
htly says in ‘al-Bahr al-Muhit: “Khatam al 


Nabiyeen’ means that there will be no prophet after him (S.A.W.)* 


Zamakhshari, the leading scholar and commentator elucidating the wort! 
‘Khatam al-Nabiyeen’ writes that the prophet Muh permed (S.A.W. 
holds position of being the last of all prophets.*° Ibn Kathir expose 
the sense of the words, ‘Khatam al-Nabiyeen’ and says that thi 
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prophet. Ibn Hayyan rightly says in ‘al-Bahr al-Muh it: * Khatam al- 
Nabiyeen’ means that there will be no prophet after him (S.A.W.). 
Zama khshari, the leading scholar and commentator elucidating the wor: 
Khatam al-Nabiyeen’ writes that the prophet Muh ammad (S.A.W) 
holds position of being the last of all prophets. Ibn Kathir expos 
the sense of the words, ‘Khatam al-Nabiyeen’ and says that this 
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orating t 
f being him the 
Kafir (00% 


tishe 


113 


rhe prophethood as an indispensable need from the earliest of the 
erge ce of the Universe had been raised in a continuous proce 35 till 
en ~ garance of Muhammad (S.A. W.) of Arab. The main pur ssi f 
ute spored chain was but to guide the whole huiaiiiynrooeh the Divia 

Mesage in every corner of life with all prefection. The purpose nto its 
N "Nent ofthe prophet Muhammad (S.A.W.) was not guided b T 
ous messengers (P.B.U.T.) with all perfection. The AERA 
: Mulnmmad (S.A.W.) along with a perfect law suited to the 
nity for all places till the Day of Judgement, caused the gaining of 


forth, the office of prophethood in future is 


‘> 


huma 


the SU 
rerminated forever. 
The Ahadith of the Prophet Muhammad (S.A.W.) besides a large 


number of the holy verses also testify the fact that prophet Muh: ammad 
(S. A.W.) iS the last of the chain of prophets since the creation of the Universe. 
A few of them are being mentioned here to substantiate the standpoint: 


The Prophet (S.A.W.) said on an eteasien: 3 ; 
wep pa 3i; Llssls Il i 58 dig A iz 
gji aagi D Galatia Gn pi Gull) asi gi 
(My simil itude in comparison with the other prophets 
is that of a man who has built a house completely 


and excellently except for a place of one brick. 

. When the people entered the house, they admired 
its beauty and said, “But for the place of this brick 
(how splendid the house will be)“. 


Another Hadith has been narrated by Abu Hurairah. 

iy ube sgl SSSI oA BS oe Gg OL Geli 
Pin! 4 33 abil 

mains of the glad tidings of 

d visions which a Muslim 


The prophet said: 


(O people, nothing re 
Apostlehood, except goo 
sees or someone is made to see for him).”’ 

: In view of the Qur’anic instructions and Apostolic Traditions, it is 
sick Auk that Muhammad (S.A. W.) is the last prophet of Allah. 
these ct by the Prophet (S.A. W.) is complete and comprehensive. 

5 ermore prophethood is neither needed nor purposeful. 


Chapter - IV 


ISLAMIC JURISPRUDENCE 


atma BRR ag aat oTt ONA aa YS a TRET 
pis Gall g Voges! Gsl ags Ga ISS YL 
mij lja lal lap 


(If a contingent from every expedition remained 
behind, they could devote themselves to studies in 
religion and admonish the people when they return 
to them). 


FIQH AND ITS SOURCES 


yeaning of Fiqh 
pe 5, j è , fn a 4 J. * 

igh’ liter ally means uncerstandin 8, reasoning or knowing 4 

Ï F 3 ‘ 5 P > 1 l, T pà 

s30 many Quranic verses which specify the definite setis a 
gfe ee Bh ; | ‘ “NSC Of t 
a in its phillological perspective. The Almighty Allah redöfda the 
yon M(pua) of Hadrat Musa (P.B.U.H.): pai 
ama 


~ 
TE ee FD 


cos lia alad J age lal, 


a the impediment from my speech so that 
they may understand what I say).? 


At another place, the Almighty explains the sense: 
NESE HS & ace T A | Sym: ON le Sea CLS lee atte 
sY Gadarall S15 aY opel C555 lls 
(But to God belong the treasures of the heavens 
and the earth; but the hypocrites understand not)’ 
mber of verses, the sayings of the prophet Muhammad 
of the same exposition. The following Hadith, 
for the purpose. The Prophet (S.A.W.) said: 


Besides a nu 
(.A.W.) are also in favour 
for instance, may be seen 

2 26 e ` 

En E So, «ee = À 9 f <2 ok Pee f ae 


~ 


8 RIS ok 
aaia SLY 


(Then you want to ask about the descent of the 
Arabs. Those who were the best in the pre-Islamic 
period of ignorance will be the best in Islam, 
provided they comprehend the religious 
knowledge).* . 
The word ‘Fiqh’ in Shariah terminology is meant for the adie 
or injunctions which are destined to be promulgated in various aspects 4 
life, Knowing the laws and principles derived by the Muslim J ribi rs 
light of the first and second source of Islamic Shariah, ee a 
‘structions and injunctions directly issued by the Almighty Allah an ad 
final Prophet (S.A.W.), is the real purport in traditional or cae ie 
nse, The explanation of an expert in Islamic law is notable in this regs 


118 | | 
ee ‘oh are permissible fer A os 

“Figh is the knowledge nere weed ichidine boy a 

a a e forbidden £0 PH TR Aet. 
do and of things that are : fit ja a beienee which on. 

alon and omission, [fm this sense, 1! 19 MICH poin, 
commission and omission. a other words, it isthe." 


the extent and limits of a man’s liberty. 
of rights and obligations”.” 

Sources of Fiqh os OE othe. 
anything. Any matter, information a Jf thè sources are Wen 
according to usage of the sources. bitte sce but eee 
inauthentic, the information about anytn A becomes wat whe | 
y information becomes valuahje 


va ohini 3 a to that, the ake se $ 
weightage. Contrary -a are of much significance and authenti, 
fruitful. if sources or media are O 


shh 7 x van be valuable 
So far as any law or Shariah 1s concerned, 5 es f re 
| | { > a AL © up 
advantageous only when its sources are above oubt an | confusion 
the and cogency in itself to mea. 


j soning 
the one hand and having rea S i C a g 
eds of the time along with the major permanent issue, 


Sie 
oe 
j 


occasional ne 


the other. ana 
Islamic law or Shariah is complete and comprehensive in its naty 


It comprises all aspects of life and provides guidance to the wh 

humanity till the Day of Judgement. T he sources on which Sharigh 

based are authentic having far-reaching positive effects. Shar; 

primarily is adorned with the source of revelation (Wah y). It is oft 

kinds: (i) Manifest or outward revelation (11) Hidden or inward revelati: 
The first of them consists of the communications which were made! 
the Almighty Allah, through the angel Gabraiel to the Prophet (S.A.¥ 
for conveying them to all. Whereas the inward revelation consists 
thoughts or “opinions of the Prophet (S.A. W.) embodied in the form 
instruction and delivered from time to time on questions that happen: 


to be raised before him’.° | 


The manifest revelation in the very words of the Supreme being 
known as the holy Qur’än. It is the first source of Islamic Shari 
Internal revelation (al-Wahy al-Batin) related to the sayings, doin 
and opinions of the Prophet (S.A.W.). These are called ‘Ahadit 
nolding the BeCOud rank among the sources of Islamic Shariah. ljmê 
consensus of juristic opinion is the third source of Islamic Shariah. 


fourth and the last SOUrCE Of Islamic Ohixers 1. act 
. ; amic Sh uris 
deduction which is also called ‘Analo ee oe is to opt the task of j 
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{HE QUR'ĀN 
qre first fountainhead of Islamic Shariah in the holy Q 
nenny Qur 


a esort first to this prime s ; at, Anyone 
chal nave tor to this prime source for knowing the | pati 
nowing the legality 


uf “legality: appopr ane or inappropriateness and aff A i 
z E w i * n 2 yy = o Bis 4 A EROA aia i ERRAN 2 IEY fi E5 
ppd reg0lation> vate ae disciplines of life. The holy Qur’4n, ; ; 
lad revealed | {7 pe Ser EA ar det reg. SHE is the 

word af God re y Him to the prophet Muhammad (5 7 ay 
bs bd Pe ay <} 


Alm 
py men 


a practi ce ofan individual. This is the one aspect of the unparalleled 
Qi yr’anic excellences. The miraculous character of the holy Qur’an 
manifests itself in its literary expression surmounting all other outstanding 


: Ti Ea TEE Tra rR Tn 
erary creation of men. And this is the second aspect of the Qur’Anic 


iit 
excellence. 

The theme regarding the beauty and richness of the holy Our’an 
sains support from the following expression: 

“The Qur’an the word of God is not only inevitable in the profundity 
of its contents and message but also in the grandeur of its diction, the 
variety of its imagery and the splendour of its word painting. Its literary 
form and style surpasses the human powers and defies imitation”.’ 
 Allthe Muslims of the world have unshakable faith in conceptual 

aswell as literary excellence of the holy Qur’4n. A mentionable number 
of non-Muslim scholars especially the Europeans have written much 
about the holy Qur’4n and also have openly acknowledged the fact. 
Gibb-a scholar of repute in the Western world shows his unprejudiced 
approach to the Qur’4n saying: 

“For the Muhammadans, the Koran is not the sacred book in tne 
usual sense but somethings of much greater significance. It is as already 
mentioned, the faithful reproduction of the original Scripture in H eaven”.” 
a _ Amold, a much reputed scholar having straighforward approach 
: laid stress on the fact: 
< poo is probably no other book in history, in Be 
ae iS Seen subjected to so much study and analytical commentaries 
“atasirjon it fill entire library”.” 


cluding the Bible, that 
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holy Qur’an is the complete revelation of th. , is 
y bi . e 4 e ’ : Fifas 
based on this revelation. Anyone L Whe 


Chom À 


In brief, the eter 
hariahis originally 


E PEAT ta Hoke | IWO rante Ps 
Islamic $ -entificance and relation between both the two realita, th 
sew the signi ‘. Chad: is ne te Win 

view ih that Islamic Shariah or Jurisprudence exe, . 


Di CHi cede + ‘ | eH f te p ae ar) S i 42 
have fo S can be much beneficial to all in every sphere of lif. “4 
others an | : : 


‘ery one must resort first of all to the het, ~ 
For instance. every RE Sa a iF h 4 holy Oiz 
the first source of Islamic Shariah for knowing t © position of Pe 
( Salah). Fasting (Sawm) compulsory Alms (Zakah), P grimage (ues 
wide J = T agi k 


= 
{ 


y rye = Leet P a ; 
and all other instructions related to the divergent aspects of life 2 
Quranic injunction may be categorized under three sections- Fig 


(i) Conceptual Injunctions 
The injunctions related to the belief and creed hold the highest g 


in the holy Qur’an. The belief in Oneness of God, Prophethood and é, 
Day of Judgement etc. are the main subjects. 
(i) Moral Injunctions 

Thankfulness, submissiveness, humility, abstaining from falsehoci 
and forgiveness etc. are the valuable assets which not only builg he 
human character but also persuade a man for the sincere devotion is 
the Almighty. 
(iii) Operational Injunctions 

The sayings and doings operated by the human beings are placed iz 
this category. It is the main subject of Islamic j urisprudence. This tyre 
of injunctions are really dealt in detail in Islamic jurisprudence. Give znd 
take, marriage and divorce, inheritance and offering, besides performance 
of Salah, Zakah and other religious obligations are considered undz 
this specific category. 
2. SUNNAH 


holy Qur'an are the main source to guide the human beings in various 
__ SSpécts of life. The holy Qur’4n itself makes the Position of the prophetic 


ng ae 


“ua Bid AUN Jys 25 287 18 a 
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you have indeed in the Messenger of Allah a 
autiful pattern (of conduct)!" 

4 * » X a A 

phet’s position 1$ also quite obvious in the following verse: 


ail p Ub iii J abs Gi 


(He who obeys the Messenger, obeys Allah)" 


qhe pr 


The authentic position of the prophet’s decisions and disposals 


‘ted in the following holy instruction: 
„dep! 
N 


a + w ù A > s 
sins i ai La dya gia Gs ah Y k NE 
hy EE AW geek Mee REEE 

(But no, by the Lord, they can have no (real) Faith, 
until they make you judge in all disputes between 
them, and find in their souls no resistance against 
your decisions, but accept them with the fullest 
conviction). 
On the occasion of the F arewell Pilgrimage, the prophet Muhammad 
(S.A.W.) specified the source of guidance as inherent in the books of 
Ahadith and he also assured success for human beings: 


ihg alll SLES Legy ELAS Le slas G qual pS SS 
(I left two (important) things among you, the book 
of Allah and my Tradition). ” 


Ahadith of the Prophet (S.A. W.) on the one hand emphasize and 
endorse the conclusive instructions of the holy Qur'an, bringing them 
into practice and expose the abridged purport of the Qur'an verses on 
the other hand, besides giving the instructions in those matters where 
co of the Almighty is silent. Owing to this justification, none can 
Tane the Ahadith of the Prophet (S.A.W.) besides the holy 
secon in l short of the guidance and these are duly considered as the 
3 IN oan source of Islamic Shariah. 

oo AMY A (Consensus) 
(consensus) in literary sense means integrity Or unanimity. 
lẹ word, ‘Ijma’ in Shariah terminology means that all the 
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may be unani 
outstanding scholars after the prophet of Islam may niMOUs gp 
cording to some eminent juri, 


particular issue in a particular period. Accor: ) - 
Ijma is defined as an agreement of the jurists pute ni lowes 3 
Muhammad (S.A.W.) ina particular age ae as, a law. 
authority as a source of Islamic law RA i Qur'an; 
verses and Traditions. The Almighty Al ah says: dee 
4 E 2 2? aig wl o> & z j= 
win >Š 5 yada A a Ad 2 ally} blizi Goal AT 
aSio yal agal; daus bl yb ~ kt 
(O you who believe | obey Allah, and obey the 
Messenger and those charged with authority among 
you)."” 
place, Ijma is interpre 


saps MOORES ET TMF 
«yi ES o Su dal Gt 


then question those 


At another ted in the following verse: 
an 


(If you yourself do not know, 
who do).’° 
The Prophet Muhammad ( 
E A E 
dl dle gE esis SH! ól 


(Indeed my followers will never be united upon what 


S.A.W.) instructed: 


is wrong). 
The question arises here as to what are the qualifications require 
for the stupendous task like ‘Ijtihad’. The following conditions will b: 
considered for the collective juristic deliberation: 


(i) The first condition lies in the matter that the Muslim Mujtahids o 
Jurists are alone entitled to participate in such kind of juristi 
deliberation. 

(ii) The Piety of God is an essential qualification for a Mujtahid throug 
which he will arrive at the destination of truth or reality. This qualit 
is just like a controller who checks the wrong approaches to the 
intended game. 

(iii) It is necessary for a Jursit that he must know the Qur’an; he should 
not only be able to read but also to understand well and must t 
~- familiar with the Traditions of the Prophet (S.A. W.). 
bea al nnee of the holy Qur'an and Hadith corm i 
or ained until the Arabic | i tered 0) 
‘the jurist anguage is properly mas 


123 
nance With the pre iT 
Acquaitnance th the present circumstances alo ; 
row edge ofthe related sciences is more than d ng with the sound 
‘ eae i n desirable n 
for the purpose. ble condition 


here are certain conditions relating to constitution of < 
~i oe a w x (@) 1 x3 . 
must be considered for a sound approach to the issue ena 


according to the celebrated doctrine of the four Sunni Sc] 

| ay . te ei A : 1 
he Jurists of the time should be unanimous in order to 4 Cols, all 
the position of any matter and decide it. Sone 


(a 


According to the accepted opinion ofall the four Juristic Schools of 

Thought, Ijma instead of being confined to any particular age or 

country, should be for all ages and all places till the Day ofJ FERE 
> . 


(c) ma will be confined in the sense that any Juristic deduction must 
not be contrary to the teachings of the holy Qur’dn and Sunnah. In 
other words, Ijma will not be applicable to the issues which co 
quite clear in the light of the holy Qur’4n and Sunnah. 


(d) Jjma will be sanctioned whether all Jurists may express their opinion 
verbally or some of them may deliberate in words and some others 
keep silence. 


(e) Every J urist either expresses his view explicitly or in an indirect 
way on a particular issue. The former expression is called consensus 
by saying (al-Ijma al-Qawli) whereas the latter one is said to be 
Consensus by silence (al-Ijma al-Sukuti). 


(N Ijma is responsible for further development of Islamic law after the 
completion of prophet’s mission’.'® The Maliki School of Thought is 
in favour of acknowledging the validity of consensus of the 
~- companions of the Prophet (S.A.W.) and their successors living at 
~. Madinah. 


_ QTYAS (Analogy) 
The literay sense of the word is measuring accord and estimation. 
aditional sense of the word is ‘an extension of law from the original 
which-the process is applied to a particular case by ‘gre 
ason (Íllat) or effective cause, which cannot be ascertained 
interpretation of the language of the text’. Ine spe 
Qiyas is a process of deduction by which the law of 557 
cases which though not covered by the aaa iy 
he reason of the text. The reason of the text technically 
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ich the process is applied. tiy 
in 


4 


called filar or effective cause S R 
the extension of the law of the text i0 ah 
legal effect (H ukm). 


Parport of Qiyas 
Hadrat Maáz endorses the purport of Qiyas: 
ici aes governor to Yaman, the Pr.. 

‘When Hadrat Maázwas sent as 4 20° "aah aras Prope 
(S-A W) asked him: “How will you take any COCIO" CA We Cagey 
‘4 will be done according to the instruction 
(S.A W.) again asked: “If you do neg p., 
particular issue, how will you decid. be 
ded, ‘I will do them according to g, 
Sunnah of the Prophet (S.A.W.)’. The prophet once again enquired, «y 
there is no guidance even in Sunnah, how will you do”? The compari 
| deeply search for the issue and solve the probier 


Hadrat Madzanswered: 
the Book”. The Prophet 
anything which guides you ina 
matter? The companion respon 


responded that he wil | : 
through applying the reason in the light of the holy Qur'an and Sunna z 


Although Qiyas holds the fourth position in respect of its being z 
source, but it has in fact an authoritative position in the religion. As the 
holy prophet himself has also used the source to decide a matter: ong 
the prophet was enquired by a woman about the performance of 
Pilgrimage as her mother’s substitute after her death. The prophe 
) responded, ‘this will be supposed to be performed just like her dei 

(after death) might be supposed to be repayed’.”! The example of Qiyas 

may be seen in the following: 
The wine has been branded as unlawful (Haram) in the holy Qur’én. 
¢ reason is its intoxicating effect. The corollary of this is that whatever 
things have intoxicating effect, will be considered the same as the wine. 
Alcohol and Tarhi (a liquid produced from the palm tree) are, for instance, 
the things which have the same effect. That is why these also will be 
considered strictly as unlawful. 
Qiyas is divided into two kinds: 
(i) Conspicuous Qiyas ( ilo pula) 
(ii) Imperceptible Qiyas ( Mad cals) 
____ The former is known in the sense that anything may have an outward 
__ and inward reason. If the outward or apparent reason is considered 19 
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ide any Issue, that will be duly called “Conspicuous Qiyas’(, da , wl) 
onspicuous Analogy. Contrary to that, the latter kind of Ciyas is 
due to considering the inner cause, ‘imperceptible’ ( Part Ls) 
decision in a particular matter. | die Ae 


ora C 
known 
in tak! ng a 
The issues and their solutions derived from the Qur'an, Hadith and 
jimá are not destined to a limited time for a particular group or nation 
but will remain benefiting to all till the Day of Resurrection. Although 
ihe necessities of man inall ages are different, but Shariah being derived 
from the Qur'an and Sunnah does not leave man groping about in the 
darkness of problems and issues. Qiyas, the Analogy plays, here, very 
effective role in this regard. It is indeed a blessing to the whole mankind 
and proves itself to be a stout response to those who say Islam is a 
stagnant religion and it is inefficient to meet the necessities of a man in 
changing circumstances ti I] the Day of Judgement. 


r: e_n 


s POUR PRO! MIN ENT T JURIST, 


<Atenttats Arti) 


Siew the emnergence Of Islan, the juristic guidance in the light or of 
tas Ca Bee, adi, Consensus and Ata logy has been continuing Withons 
ay EA JE sá rät Ana Bakr, Crear, Cth rian and Ali I (R. A.A ‘) Were 
andoattadty the pioneers in issuing opinions and deciding cases. The 
AGAIN of the Prophet (S S.A.W) and the coming generation, the 
Ners of (he CORIAN £. KAA. ja Iso engaged themselves į in the 


fof 
mgenial task of understanding the matters and deducting the 


‘ 
‘5 is 

Afer the: age of followers of the prophet’ s companions (R.A.A) 
many Sag beares of Juristie Schools with the ernergence of A bbasig 
Sie i A contary (AAI, began to flourish. The Jurisprudence wag 
suid erderea atenton in this golden age. In this period, the four 
Sues PRERE tative “hooks of Thought in Jurisprudence came into 


ISR, 

Juvists iñ hie specific period were divided into two, main streams, 
ne oie, TREti by the People of Opinion (gizl al Jin Iraq led 
5y imara Aba Hanifah and the other was represented by the people of 
jaz lot by maam Malik bini Anas. The remaining Sunni Schools of 
thoi?’ don grey wp whether they belong to the Iraqi School of 
f Thonga on to the Hian School of Thought. If we arrange all Sunni 
Cs of Thoaght in accordance with the rank of their recourse to 
a me i = anat School of T hought will be placed on the top. The 


vein Schools, the Shafer, the Maliki and Hanbali will be 


Pay today, the four Schools of Thought in Jurisprudence exist 
rg, He s Meals inne of the world. These all leaders of the schools of 
Angi AAG Lékxated position having a good number of followers 
i Ss eof having 4 teow differences in their opinions, they all are t$ 
oroad. Thor mutual differences, providing a broad er 

ER; PT to te a blessing to the Muslim Ummah. In spíte 0 


| (27 
: spi gsition m certain matters, they never kept Aside 
espe’ Our discussion In the preceding pages will i : 
: “hea Tanur celebrated GodAlaci woe NS 
jers of the four celebrated juridical schools ane Wo | 
AR if ancl “i mS AE ALLE 
ark made by a leading Muslim Scholar | ) 


| tual tekati ang 
k Nie ihe 
E s mueh O En D 
© gp te anle in this 
Hig noteworthy to montion that the famous sainta Wide ees 
- odes were followers of different schools of law, tI t Toron Syel 

indul Qad ir Jilani ol Qadri Sufi Order wasa follower of no : nh =a sh 

syed ghahabuddin, al-Suharawardi was a follower of sh rape 
jadral Khawja Moinuddin Chishti was a follower of i | kone 
pd Hadrat Arif Kabir Syed Mohi al-tlaque bin Muhammad bin A w 
as follower of Maliki School”, bie: COM Arani 
imam Abu Hanifah 
gto 150 A-H.) 
piographical Sketch 

Kufah in Iraq was a seat of prominent Muslim jurists. Hadrat 
Abdullah bin Masood, the outstanding companion ofthe prophet in the 
period of the straight caliphate of H adrat Umar (R.A.A,) was sent to 
Zufah to teach the people. Owing to a great endeavour of the companion, 
Kufah gained the celebrated position in the world of learning. Álqamah 
Nakhi, Masruq al-Hamadani, al Qadi Shuriah, Ibrahim al-Nakhi, Amit 
aShabi and Hammad bin Abi Sulaiman were the products of the 
enthusiastic investment of the said companion. | 
Imam Abu Hanifah (R.U.A.), known as the great Imam and the 

founder of the Hanafi School of Thought in Jurisprudence was born in 
Kufah in the year of 80th A.H. His name was Noman bin Thabit and 
imam Azam’ was his title whereas his surname was Abu H anita, 
After receiving the scholastic education, he joined the Ku fà School ot 
Jurisprudence under the patronage of Shaikh binAbi Suse 
imam Abu Hanifah was honoured to visit the four companions yaa 
Prophet (S.A.W); Hadrat Abdullah bin Abi Aut a pulih Bean 
n Malik at Basrah, Hadrat Abu [ula Amir bit wee that 
hand Hadrat Suhail bin Saadi al Madinah, [tts oeeee 
£ ived education from them or not, but it is true that he vis 
g companions of the time” 


Hammad 


ie AN E 
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fam Abu Hanifah himself stated about his recourse to the Seat 


the highest attainment that he was encouraged oro nam Shabi, Wh: 
he was on the way to the market. Finally, he oa haa early educati, 
in the disciplines of Qiraat, H adith, Literature,. Poetry 
Scholasticism.”° His training in Muslim Scholasticism and Investmen, 
commercial career became incentive to apply the aot and intel}, 
especially in the religious matters. He strived much for widening Shar: 
by means of Analogy and equity. Thus his School was recognized ae 
School of the People of Opinion.”° 
Imam Abu Hanifah was a man of fascinating character, Pleas;, 
ambition, generous mind an self-respect. He was a m; 
of piety, abstaining from all ill talks and useless engagements. On: 
he was asked about the combats between Hadrat Ali and Hag; 
Muawiyah (R.A.A.). He responded, I would not be asked for sy, 
incident by the Almighty Allah on the Day of Resurrection. | z 
thoughtful of the matters which I am responsible for the Day af 


manner, high 


death. 
It is also mentionable in his piety that he sent once his busine 


partner to sell the production. Some of the stock was worthless. Ima 
had already warned him of the worthlessness of the lot and also instruct: 
him to warn customers against the deficiency found in the whole k 
The partner could not recall Imam/’s instruction and returned to the hon 
place after selling the stock. Imam feeling sad with this unfortune 
happening distributed all received costs among the poor and nex 


persons. 
The Science of Hadith was also enriched by the sharp = 
generous mind of the great Imam. The experts of Hijaz besides t 
well-experienced teachers of Kufah were also consulted by Imam. 
respect of flourishing his ability. Even the number of prominent teac? 

_ of Imam goes up to 400 who have been directly resorted by Imam 
order to substantiate his knowledge. Imam Thauri, Ibn Mubsr® 


_ Hammad bin Zaid, Haisham, Waki, Abbad, Jaafar bin Aun (RUA 


: are ° i * .t. ev’ 
T ong those prominent figures who have narrated Ahadith ™ 


eS m. Imam Zaafar, Imam Abu Yousuf. Imam Muhs™™ 
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and mar [Jasan bin Ziyad (RUA) we 
fil a Efo 


ME su Hanifah. ne eminent 
(Ol os {mam Abu Hanifah 
aoe Jurisprudence 


rend of 
j (he yab ginning, Imam showed his concern for all the 4 

M agthe rime and he gained reputation in Scholastictain. ti ter 
gio” ° the Science and paid his due attention to expertise ne Z 
Ke - rj arisprudence. Kufah was the main centre of the School i ; i 
fei „f Opinion. ‘The land of the Science was already fertilized ne 


yas ane ede oe 
pode, was most outstanding figure who was honoured to have the 
iyudable seat of learning in Jurisprudence, Imam Abu Hanifah among 
he dispciples of [Jammad was the luckiest who had been associated 
pimself with Hammad from 18 years.After receiving knowledge and 
xperience from Hammad besides hundreds and hundreds of learned 
men of repute, Imam possessed remarkable efficiency in reasoning and 
deduction “which combined with the resources of a retentive memory 
and a clear understanding which brought him into rapid prominence as 
master of J urisprudence”.”’ By dint of having marvellous excellence 
in this particular field of learning, he is remembered as the great Imam. 
According to Imam Shafei ‘all are in need of Abu Hanifah in 


Jurisprudence’ .” 


imam Abu Hanifah, after the death of his most venerable teacher, 
Hammad bin Sulaiman, had occupied the seat of learning at Kufah at 
the age of fourteen. He had already served 18 years as a Jurist in the 
life-time of Hammad and continued his business in this regard 20 years 
more after passing away of his beloved teacher. During the period, 
sixty thousand legal issues (cighty three thousand according to some 
others) were solved by the great Imam. All legal issues and their solutions 
have been codified under different topics. He dealt with issues concerning 
all walks of life. He did not confine himself to the ideological aspect of 
_ issues but also extended to the practical aspects. 
__ Abu Hanifah’s practice regarding the deduction of juridical issues 
P was based on the holy Qur’an, the Tradition of the prophet (S.A.W.) | 
_ and the sayings of the prophet’s companions respectively. If he found 
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being accused ar an opponent Of exisih 


Phe imam, 
governaments policy by helping Ibrahim bin Abdullad through h 


bold logal decision, was arrested, Even in jail, he continued h 
congenial task of issuing logal deoistons, Thus, his populari 
meoereased rapidi» The caliph of the time became quite afpaiad , 
his presence. Therefore, he arranged to give him põison anid ilh 
Abu Hanifah, the great Imam left for his heavenly abode in 14 
AH. He was so popular and respected that his funeral prayer wi 
Isid Gown fòr ten consecutive davs and each day about Mitty thousar 
attended the Prayer ceremony." 


followers 
The following eminent compilations are reported to be manifestati 


sharpmindedness and his generous thinking m the ligh oft 


oñimam’s 

holy Qurän and Sunanh: 

© Kitab al-Urus: lt is compiled by Imam Azam himself dealing wi 
the issues of the Prayer (Salah) 

GD Nitab al-Athar: It is compiled by Imam Mu hammad bin Pbasana 


Shaibani and Qadi Abu Yusuf, the leading disciples of Imam. 
contains legal decisions issued time to time by Imam. 
Gi) Al-Figh afAkbar: This booklet deals with the doctrines, 


69 Al-Alim Wa al-Mutadllim: This is a valuable collection of authent 
Ahadith compiled by Muhammad bin Mahmood Khawrzami 


(vi) Kitab al-Seyar: A collection of instructions regarding battle and pen 


arranged by Imam Azam himself, 
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¡mam Malik 


(05 to 179 A.H.) 


B jographical Sketch 

tmam Malik (R.U.A.) is among the eminent successors to the 
Companion’s followers (R.A.A.). His name was Malik, surname ie 
Abu Abdullah and his title was Imam Dar al-H ijrah, He was boin in 
95 A.H. He was related to pure Arab origin, which was respectable in 
Jahiliyah as well as in Islam. Madinah was the most prominent centre 
of learning. Therefore, he did not need to go out of Madinah for his 
jearning. Nafé, Zuhri, Ya hya bin Sayeed, Hisham bin Urwah, Zaid bin 
Aslam and Rabiah bin Abdur Rahman (R.U.A.) were the distinguished 


men of learning who shared remarkably in enriching the ability of 


Imam Malik. The total number of teachers of Imam reachs upto 900. 
Three hundred of them were Followers of the companions (Taabein) 
while six hundred of them were Successors to the companions’ 
Followers (Taba Taabein).°? The total number of the persons who 
have narrated from the Imam exceeds 1300. Abdullah bin Wahab, 
Abdullah bin Muslimah al-Qanbi, Maan bin isa, Yah ya bin Yahya, the 
teachers of Imam Bukhari besides Imam Shafei, Muhammad bin 
Ibrahim bin Deenar, Abu Hashim and Abdul Azeez bin Abi Hazim 
were the main disciples of Imam Malik. 


The Imam was a man of sharp memory. He paid exceptional regard 
to the Prophet (S.A. W.) and his Tradition. He was so much scrupulous 
in paying regard to the Prophet (S.A. W.) that he never used conveyance 
in Madinah, for it is the burial place of the Prophet (S.A.W.). It is also 
reported about his paying homage to the Prophet (S.A.W.) that once 
his highly esteemed teacher was imparting the lesson of H adith while 
the Imam was on his way to some intended place. In spite of being very 
much fond of Hadith, he proceeded towards his destination. When he 
_ Was enquired about not attending the lesson, he responsded that there 

Was no room for sitting, therefore he comprehended it not appropriate 

: to listen the lesson of Hadith in standing position.” 

n Imam Malik was man of dashing and independent character. Nicety 
dealing, decency in nature, hospitality, generosity, self-respect, 
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confider 3 j 
nee and boldness were components of Imam’s character h | 


be rate a | $ i i 
appropriate here, I think, to point out the following three remark lb ‘ 
i a jle 


A PA which sufficiently reveal his self-respect, boldness , 
erence to worldy longings: -ang 
(i) In the regime of Man sur À bbasi, Nafs Zakiyyah À lavi claimegy, 
caliphate. Imam Malik endorsed his claim. Mansur, the caliph 
the time became afraid of the Nafs Zakiyyah’s revolt an of 
administered a forcible oath from the people making them SW he 
that their wives be considered divorcees, if they did not tke 
oath to support the caliph. Imam Malik in spite of all oppression, 
and afflictions by Mansur, was determined to issue a legal decisio, 
(Fatwa) that the forcible divorce would never be considered, : 
arun Rasheed to teach his celebrate 
book ‘Muwatta’ to his sons; Amin and Mamun, attending to jj, 
palace. Imam boldly but spontaneously responded that the peop), 
themselves come to the knowledge and it never goes to the people 
He further advised the caliph that the knowlede had come out from 
his house. If he himself will humiliate the knowledge, the peop}, 
would also humiliate it. Harun Rasheed appreciated the point and 
ordered his sons to go to him for their learning of ‘Muwatta’. 
(iii) Once on the auspicious occasion of Hajj (Pilgrimage), the caliph 
wished that the copies of ‘Muwatta’ by Imam Malik be expanded 
all over territory and the people be instructed to do things according 
to its instructions. Imam showing his disinterest advised the calipt 
not to do so, because the people in the different parts of the territon 
were already practising according to ‘al-Ahadith al-Nabawiyah 


propagated by their ancestors. 


Imam in the Field of Jurisprudence 
Besides being an expert in Hadith (Muhaddith), Imam held thi 
s the leader of one of the fou 


high position in J urisprudence. He wa 
celebrated Schools of Thought in Islamic jurisprudence. His juridica 
issues are known as jurisprudence of Malik(al-Fiqh al-Maliki). The hol 
Qur’dn was considered by Imam as the first source for his legal decisions 
The Traditions of the Prophet (S.A.W.) were the second authentic sou" 
for deducting the solutions of the propblems in the different parts of th 
life. After the holy Qur’an and Sunnah, Imam has based legal issue f 
A thar. Ahl al-Madinah, Taámul Ahl al-Madinah (usages of Madinites) 


(ii) Once Imam was offered by H 
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| intained in composition of the book. | 
peen a and respect that every scholar of 
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y one 
ool of 
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juridical Order has 
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all ages feels proud to 
relationship with this book. Imam Shafei rightly rem 
have ee er book beneath the sky on the earth after the 
that AURE and authentic as ‘al-Muwattais’. 

is not S 


arks 
holy Qur’an, 


According to Shah Waliullah, all the experts in Hadith agree a 
ihe opinion that all narrated Ah adith in this book are authentic? 
forming 


i books written in respect 
i lar also opines that all other boo s 
T sng A Daud and Sunan al-Nasai) and the books A 
i i Lial- 1Z 

r ee rudence (al-Sahih Li al-Bukhari Wa al-Jami Lial ae 
x i Ea Eo of ‘Muwatta’ and these all revolve aroun 
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Contribution to Knowledge 


: total 
, ing 130 to 141 A.H. The to 
> was compiled during anions 
TER uwatta’ are 1700. The number - DEE eg 
narratives of ‘a wien Keeping in view the exce a se come into 
who have ea many commentaries on the pe ne gard to this 
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disciple, Abd al-Rahman bin Qasim and Mukhtas ar Kebir, Mu khtas; 
Owsat, Mukhtasar Sagheen Kitab Ah kam al-Qur än of his disein 
Ibn Hakam, represent the Maliki School of Thought in Jurisprudeng, 


Imam Shafei 
(150 to 204 AH) 


Biographical Sketch 

The name of Imam Shafei (R.U.A.) was Muhammad and }; 
ah. His father’s name was Idris wheres 
iwas his grandfather. Owing to this, he; 
known as Imam Abu Abdullah Muhammad bin Idris al-Shafei. He wa 
founder of Shafei School of J urisprudence. Born in Ghazzah (Palestine 
in 150 A.H. He belonged to the Quraish, the tribe of the Prophe 
(S.A.W,). He was related to the Prophet (S.A.W.) from both the patem: 
and maternal sides. His father left for the heavenly place, when he wa 
of only two years. Thus he was brought up by his grieved mother in; 
very miserable condition at Makkah. 

Imam was very diligent and sharp-witted. He was brought up as; 
poor orphan. That is why he did not keep himself aloof from the problem 
of the weak, poor and the downtrodden. He was a man of piety an 
generous hand. F airness and justice were the main atrributes of Imam 
Even during his job as a collector of Najran, he was never influenced bi 
the governor of the territory. Here, he did not accept any pressure € 
recommendation against the implementation of religious instructions (al 
Ahkam al-Sharaiyyah). 

He continued his leaming of the holy Qur’an, Hadith and literatur 
at Makkah. It is a much striking example of his memory that he leam 
the holy Qur'ān and al-Muwatta’ of Imam Malik by heart, when b 
was only 10 years old. Sufyan bin Oainah, Ibn Khalid Zanji, Saéed 5" 
Salim al-Qaddah, Daud bin Abd al-Rahman al-A tar, Abdul Maje“ 
bin Abdul Azeez are among the leading teachers who contributed well 
g Mesa in sharpening Imam’s efficiency in the field of Islam 

jurisprudence. : 


surname was Abu Abdull 
Abbas bin Uth man bin Shate 
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hi After getting consultation of Ibn Khalid Zanji, he 
ii padinah and attained proficiency in the field of leit. 
yh al ed there till the death of his teacher, ale Pee dgh and 


Imam Malik 
p very fo riu = in pe tting the Special cons ide ‘ition i A | 
{he meantime, amuwa Sl Imam Malik was thoroughly a i 
completely studied by imam Shafei. Ibrahim bin Saéed Ansari w 
parawardi, Abdullah bin Nafé and Muhammad bin Saced besides TN 
Malik were the main teachers at Madinah who tried their best to enrich 
the ability of Imam, Imam Ahmad bin Llanbal, Abdullah bin Zubair 

ibrahim Muzni, Rabi bin Saleem Muradi and Ibrahim bin Khalid i 
‘| among disciples of the imam, 


Visited Imai Malik 


are 


4, Mu hammad bin al-F asan al-Shaibani, the celebrated jurist in ligh 
k Hanafi and his associates on the one hand and Imam Malik, the leader 
‘of Maliki School of l hought in Jurisprudence and his other colleagues 
onthe other, shared in embellising Imam Shafei’s ability. Thus he became 
i successful to establish a moderate school of thought in Islamic 
» jurisprudence called Shafei School of Thought, 

\ position of Imam in Jurisprudence 


' Owing to his mastery over already established two schools of thought 
in Fiqh, Imam Shafei became competent in bringing out a third point of 

. view in Fiqh. He is duly regarded one of the greatest jurists in Islamic 
_ history. The modern scholars ad critics place Imam very high in the 
- field of Islamic jurisprudence. He resorted to the Hanafi School of 
- Thought in analogical deductions and accepted views of Maliki School 

- of Thought in the specific rules. 

The holy Qur’din has been regarded the basis of Islamic Shariah by 
Imam Shafei. He further says that the Qur'an serves the double purpose 

_ of supplying raw material for legislation, as the basic source of law, and 


an inspiring ideal for the scholar who aimed at shaping his system of 


-dawin harmony with that model.” 

The tradition of the Prophet (S.A.W.) after the holy Qur’an was 
garded as the second basis of Jurisprudence. But it is mentionable 
here that he adopted the moderate way between the school of thought 
- ased on analogy and the school based on Traditions and Usages ofthe 
op] of Madinah. In other words, it may be stated that the Shafei 
Of Thought is known as the mediator between Hanafi and Maliki 


Ms af” ought in Jurisprudence. 
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are among Trant’s creative writings which place him on high tank 


Islamic jurispradonca, 


Imam Ahmad Bin Hanbal 
GH AH. to MIAH 


Biographical Sketch 

The name of Imam (RUAJ was Ahmad, His father's name y 
Mukammad while his grandfather's name was Llanbal, He was bo 
at Baghdad in 164 A.H, He was of Arab origin and belonged toi 
family of Shaiban. His father died when he w as three vears old,” 
Imam was very handsome by his appearance, He had high positi 
in patience, piety, trust in the Almi ghty and lack of world Iv longings, 
spite of his magnificence in the religious virtues, he never hai a 
hankering for luxurious style of living. Imam Shatel is ri ght when! 
opines about Imam Ahmad bin Hanbal that he did not find ano 


After memorizing the hou. m . 
tornzne the holy Qur'an in early age, he paid attention | 


learn the Islamic So; ce i 
o~ Sitamie Sciences in his native place, After receiving his ¢ 
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nat Baghdad, he visited čifferent seats of le 
odt Madinah, Yaman and Syria and especially 
oun aith from the leading traditionists (al-Mu 
of z ys places. Imam Abu Yousuf, Imam Shafei, Abdur Razz i 
ea mam,Hushaim bin Bashir, Abu Hazim al-Wasti, Yahya Hi Sk T 
a gauan and Yazeed bin Haroon were the most eminent fichai of 
an His greatness lies in the fact that Muhammad bin Ismai] al- 
gukhari. Muslim bin Hajjaj al-Qushairi and Abu Daud al-Subh ustani: 
ape three eminent compilers of Hadith among the scholars of ‘al-Sih a 
sittah” (the six authentic compilations) besides other eminent 
traditionists (al-Muhadditheen) were the pupils of Imam Ahmad bin 
Hanbal 

range of Imam in Islamic Jurisprudence 


arning at Kufah, 
gained the knowledge 
hadditheen) of these 


imam Hanbal is the founder of one of the four celebrated Schools 
of Thought in Islamic Jurisprudence. It is true he was a traditionist 
more than a jurist. But it not just to say that Imam enriched only the 
Science of Hadith and not the Islamic Figh. Imam’s method for legal 
deductions was the same as of the people of Hadith (Ashabal-Hadith). 
For solution of the problem he, like other Schools in Jurisprudence, took 
course to the holy Qur’4n then to Sunnah but he leaned more towards 
the Hadith.“ 

Imam Hanbal learnt the method of Ijtihad (legal and systematic 
investigation and finding) from his pious and very diligent teacher, Imam 
Shafef. There are many citations for evidence of Imam’s contribution in 
the field of legal learning in Islam. Masail-u-Salih and answers“ to the 
questions of his pupils are for instance, a manifestation of his juridical 
depthness. A great scholar of the modern age remarks: 


“Neverthless, he was the last of the four great Imams of Sunni 
Schools who by knowledge in law and religion contributed towards legal 
-leaming in Islam”. 

Allamah Jawzi, the eminent jurist scholar in Islamic learning says 
that after conducting an extensive survey in the ins and outs of Shariah 
ee the principle of Jurisprudence and studying the biographical sketch 

the experts and jurists of Islam, it was found that the asset of imam s 
owledge was incomparable to all.“ 
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The fundamentals of Imam Ahmad’s jurisprudence are as fol 

(i) In the presence of explicit and determined inj unction (aly Owy, 
Sarih), the differences among the scholars and Jurists a al. 
value. Py 

(ii) Ifa legal decision (Fatwa) by a companion of the Prophet (S 
is found in a particular issue and if another companion ta ' 
differ, it will be acceptable. 3I 


(iti) In the presence of differences among the companions of the Pr 
r T i; ? : 0 
(S.A.W.), the opinion or saying very immediate tc the holy Caen 
will be accepted. Pan 


(iv) Hadith, weak in autenticity ( Jaze dyads Gs) will be Preferred 
. . ° s e € 
to analogical deduction, provided any Hadith or the saying ofth 
companion is not different. i 


(v) Analogy (L) is no doubt a source of Islamic Shariah but it i 


permissible only when any proof in the Qur’an and Sunnah is not 
available.*® 


Imam Ahmad due to not sharing the view regarding the Creation of 
the Qur’&n in favour of the caliph Mamun al-Rasheed then al-Mutasim, 
was put into imprisonment and was terribly punished till the caliphate of 
al-Wathiq. When al-Mutawakkil was honoured with caliphate, Imam’s 
trials ceased. Being prey to the consecutive oppressions of the previous 
three caliphs, Imam was no more in a good disposition. It was 12th of 
Rabi al-Awwal in 241 A.H. that he went to the bossom of the Supreme 
Companion. It is reported that 800,000 men and 60,000 women attended 
his funeral ceremony.*” 


Contribution to Knowledge 


Among the spiritual asset left by Imam Ahmad bin Hanbal, 
‘Musnad Ahmad’ holds the highest position. 30000 A hadith among 
700000 A hadith of Rasul (S.A.W.) have been included in this collection 
Kitab Fadail al-Sahabah, Kitab Fadail Abi Bakr al-Siddiq, Kitab 
Fadail Hussain, Risalah al-Salih, Kitab al-Zuhd, Kitab al-Ashribal 
Kitab al-Nasikh, wa al-Mansukh, Kitab Hadith Shobah, Kitab al- 
Munsalik al-Kabir, Kitab al-Munsalik al-Sagheer and Kitab al- tar o 
are menifestations of Imam’s intellectual skill in the legal r eligio” 


_ affairs. 


